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ON BAD CHRISTIANS IN GENERAL.

FIRST SKERMON.,

ON THE MALICE WITH WHICH BAD CHRISTIANS ASSAIL THE
CATHOLIC CHURCH.

Subject.

Bad Christians assail the Church by their sing: for, 1. She
is a most holy Church, whose good name they disgrace and
calumniate. 2. She is the only Church in which salvation can
be found; but her efforts to save souls are frustrated by bad
Christians, who force her to help them to a deeper damnation.—
Preached on the Feast of SS. Peter and Paul.

Text.

Porte infert non prevalebunt adversus eam.—Matth. xvi. 18.
‘¢ And the gates of hell shall not prevail against it.”

Introduction.

In vain, oh, heathen tyrants, do ye rage and storm against the
Christian Church, with your torments and persecutions! The
religion you tried to destroy has been confirmed and spread
throughout the world by the very means you used to destroy it ;
the blood of the - martyrs was a fruitful seed, from which many
Christians sprung. In vain, oh, perjured heretics, have you
whetted your teeth against the Church ; in vain do you cal-
umniate her still in your writings ; you have thereby only made
her truth more evident and clear to the whole world! Vain, oh,
infernal powers, is your wrath! it has been, is now, and always
will be true, according to the promise of Christ : < The gates
of hell shall not prevail against” the Church that is built upon
Peter. Her enemies can do nothing against her ; she need fear
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no harm from them ; would that she had nothing to fear from
domestic foes ; then, indeed, would she be in a desirable condi-
tion ! But, my brethren, what do Isay ? Has the Church of
God, then, violence to dread from another quarter ? Is she
threatened to be overwhelmed by another danger ? Alas! to
our shame be it said, that what neither the persecutions of
tyrants, nor the treachery of heretics, nor the fury of the
demons could ever accomplish, has been done, and is done
against the Christian religion, by her own friends, the members
of her own household, her own children. I mean by bad
Christians, who live in opposition to her laws, as I shall now
prove.
Plan of Discourse.

Bad Christians assail the Church by their sins; why? Be-
cause she is a most holy Church, whose good name they disgrace
and calumniate. As I shall prove in the first part. DBecause
they frustrate her efforts, and force her to help them to o deeper
damnation. As I shall prove in the second part. For the en-
couragement of the good, that they may continue to live in a
Christian manner, and as a salutary warning for the wicked,
that they may begin to live in a Christian manner.

Jesus Christ, founder of the true Church, we beg of Thee
grace to this two-fold effect, through the intercession of the
Blessed Virgin and the holy angels guardian.

By the fruit we know the tree : if the fruit is good, the tree
is good ; if the fruit is bad, the tree is bad. This holds true
always with regard to senseless plants; but not always with
regard to reasoning creatures. Sometimes a pious father has
a wicked son, and a holy mother an irreligious daughter. On
the other hand, pious children sometimes have wicked parents.
Yet, asa general rule, the proverb holds good which says :
““The apple falls not far from the tree;” and, when the contrary
is not known to be the case, we can learn what the character of
the parent is from the morals of the child, according to the
words of the wise Ecclesiasticus: ¢ A man is known by his
children.”' If you see a licentious, dissolute youth, who spends
his time in fighting, cursing, and swearing, and that, too, be-
fore the very dour of his father’s house, no matter how innocent
the parents may be, nor fhow ignorant of their son’s bad con-
duet, you may generally conclude, without any danger of

! In flliis suis agnoscitur vir.—Ecclus. xi. 30.
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judging rashly, that there is something wrong in that family,
that the children are not propérly looked after, or that they do
not get good example. However that may be, there is not the
least doubt that an ill-reared, undutiful child is not an honor,
but rather a shame and disgrace to its father and mother before
the world, as Ecclesiasticus says: A son ill taught is the
confusion of the father . . . . A daughter that confoundeth
becometh a disgrace to her father.”* In the same way, it some-
times happens that a whole religious community in a town is
disgraced by the conduct of one of its members, who has been so
unfortunate as to have given public scandal ; nay, even amongst
the holy college of the apostles there was a traitor. If there
were many religious of that kind in an Order, it would soon lose
its good name, and be cried down as a corrupted and perverted
Order, no matter how holy its rules and constitutions may be.

Wicked Christians (is it possible that such a holy name can be The Chris-
thus qualified ?), what mischief you work by your sinful lives ! 2“,’,‘;::“%‘“
You are selected as intimate friends by the Almighty God, and boly.
you are not afraid to despise Him, although His all-seeing eye
beholds you, nor to declare yourselves His sworn enemies. That
js the most terrible feature of sin. You have been made heirs
of the kingdom of Ileaven, and you have bartered away your
souls to the devil and to the eternal fires of hell, for a momentary
satisfaction of an unbridled passion : such is the terrible misfor-
tune that sin brings with it. But there is still another that is
deeply to be deplored : you are children of a mother, whose good
name you take away, and whom you disgrace before the world
by your evil lives. What mother is that ? She from whom you
received your sccond birth in baptism, the holy Catholic relig-
ion ; a religion which never had, and never will have an equal
on earth in sanctity and perfection. Hear what St. Paul, the
Apostle of the Gentiles, says of it to the Ephesians: ¢ Christ
loved the Church, and delivered Himself up for it, that He
might sanctify it, cleansing it by the laver of water in the word
of life, that e might present it to Himself a glorious
Church, not having spot or wrinkle, or any such thing, but that
it should be holy and without blemish. ”*

! Confusio patris est de filio indisciplinato . . . Filia quae confundit in contumeliam fit
genitoris.—Eeelus. xxii. 3, 4.

2 Christus dilexit Ecclesiam, et seipsum tradidit pro ea, ut illam sanetificaret, mundans
lavacro aquee in verbo vite, ut exhiberet ipse sibi gloriosam Eecelesiam, non ha-
bentem maeculam aut rugam, aut aliquid hujusmodi, sed ut sit sancta et immaculata.—
Ephes. v. 25-27.
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It would have been enough, O glorious Apostle, to prove the
holiness of this Church, if you had merely said that her Founder
is Jesus Christ, that Man, who even if He were not known to be
God, would still be esteemed the most just and holy of all men
on earth ; whose life, both interior and exterior, was so free from
blame and from the least shadow of a fault, that He could ask
even His worst enemies, ‘“ Which of you shall convince Me of
sin 27" against whom the whole synagogue of the Jews con-
gpired to watch His least movements with lynx-eyed vigilance,
but so fruitlessly that, with the aid of two false witnesses, they
were not able to prove even the suspicion of a sin against Him:
¢ And the chief priests and all the council sought for evidence
against Jesus, that they might put Him fo death, and found
none,” says St. Mark. ¢ For many bore false witness against
Him : and their evidences were not agreeing.”* That Man whose
innocence was openly proclaimed by Hisjudge : ¢“I find no cause
in Him ;”*® whose more than human virtues were proclaimed
even by those who crucified Him : ¢“Indeed, this was the Son of
God,”* as the Centurion said of Him after His death. e it is
who founded the religion of which we Catholics make profession,
which He caunsed to be preached throughout the world by His
apostles, and which He still announces to us by the uninter-
rupted succession of His vicars on earth in the Chair of Peter.

What could be expected from such a holy Founder, but holi-
ness of institution, laws, morals, and customs ? In effect, every-
thing we read of the Church, in the Gospel of Christ, points out
its holiness. ~We need only read the 5th and 6th chapters of
the Gospel of St. Matthew to find out that ; the greatest poverty
and humility, charity, union, and meekness with one another,
as if we had only one heart and one soul together; purity of
conscience, even to the extent of excluding an unworthy thought;
mercy and compassion towards the poor and needy, as if we saw
Christ Himself in their persons; modesty and mortification of
the outward senses, to such a degree that we should rather tear
the eyes out of our head, or cut off our hands or feet, than go
freely into the occasion of sin ; patience, contentment, nay, even
joy and rapture in persecutions, troubles, and difficulties ; hatred

1 Quis ex vobis arguet me de peccato ?—John viif. 46.

2 Summi vero sacerdotes, et omne concilium queerebant adversus Jesum testimonium, ut
eum morti traderent; nec inveniebant. Multi enim testimonium falsum dicebant adver-
sus eum: et convenientia testimonia non erant.—Mark xiv. 55, 56.

3 Egounullam invenio in eo causam.—John xvitl. 38.

4 Vere Filius Del erat iste.—Matth. xxvii. 54.
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and renouncement of the world and its vain customs; and in-
satiable hunger and thirst after justice and perfect holiness of
life. These, and such as these, are the Gospel teachings to
Christians. In former times, as our Lord says, murder was
forbidden : ““ You have heard that it was said to them of old :
Thou shalt not kill ... but I say to you that whosoever is angry
with his brother shall be in danger of the judgment.”' Not
merely he who curses his neighbor, but even he who calls him a
fool, out of hatred and anger, ““ shall be in danger of hell fire.”*
In former times the law was: ¢ Thou shalt not commit adul-
tery. But I say to you that whosoever shall look on a
woman to lust after her, hath already committed adultery with
her in his heart.”® Formerly the law was: ¢ Thou shalt not
forswear thyself .. . But I say to you not to swear at all . . . Let
your speech be yea, yea: no, no.”* That is, you shall not use any
stronger expressions than yes or no, to confirm what you say.
Formerly the law was : ‘< An eye for an eye, a tooth for a tooth.
But Isaytoyou, not toresist evil, butif one strike thee on thy right
cheek, turn to him also the other. And if a man will contend
with thee in judgment and take away thy coat, let go thy cloak
also unto him.”® Formerly the law was: ¢ Thou shalt love
thy neighbor and hate thy enemy. But I say to you, love
your enemies, do good to them that hate you, and pray for them
that persecute and calumniate you, that you may be the children
of your Father who is in Heaven.”® You must be in your
hearts so dead to temporal goods that you have not even care for
the morrow, asto what you shall eat or drink, or asto wherewith
you shall be clothed, so that you may place the most childlike
confidence in TTim alone who feeds the sparrows of the air, ete.
In a word, ‘‘Be ye perfect as also your heavenly Father is per-
fect.” "

Oh, what a wonderful and perfect, law is the Christian relig-

1 Audistis, quia dictum est antiquis: Non occides. .. Ego autem dico vobis: Quia
omnis, quiirasecitur fratri suo, reus erit judicio.— Matth. v. 21, 22.

2 Reus erit gehennge ignis.—Ibid. 22.

3 Non meechaberis. Ego autem dico vobis: Quia omnis, qui viderit mulierem ad concu-
piscendum eam, jam mecechatus est eam in corde suo.—1bid. 7, 28,

4 Non perjurabis. .. Ego autem dico vobis: Non jurare omnino. ... 8it sermo vester:
Est, est: non, non.—Ibid. 33, 34, 37.

% Oculum pro oculo, et dentem pro dente. Ego autem dico vobis: Non resistere malo,
sed si quis te percusserit in dexteram maxillam tuam, preebe illi et alteram : etei, qui vult
tecum judicio contendere, et tunicam tuam tollere, dimitte ei et pallium.—Ibid. 38-40.

¢ Diliges proximum tuum, et odio habebis inimicum tuum. Ego autem dico vobls:
Diligite inimicos vestros, benefacite his qui oderunt vos, et orate pro persequentibuset ca-
lumniantibus vos, ut sitis filii Patris vestri, qui in ccelis est.—Ibid. 43-45.

7 Estote ergo vos perfecti, sicut et Pater vester ccelestis perfectus est.—Ibid. 48.

From which
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holiness its jon ! says St. Augustine. ¢“There are many things which con-

truth is
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vince me of the truth of the Catholic Church : ”* the astounding
commencement and spread of it throughout the world by twelve
poor fishermen ; the countless miracles that confirmed it every-
vhere, and at all times ; the uninterrupted succession of bishops
from the time of St. Peter; the very name of Catholic or Uni-
versal Church, which it alone, amidst so many apostates and
heretics, has always kept ; these things compel my understand-
ing to submit itself to this truth without doubt or hesitation ;
but there is nothing which proves to me clearer and plainer that
it comes from God, than the holiness of its laws and morality.
The whole world and even our worst enemies have acknowledged
this holiness, they wonder at it, openly give testimony to it and
freely confess that if the true religion must also be the most
holy, then ours is the only true one.  Certainly, O Lord, what
Thy Prophet says must be true : ¢ The law of the Lord is un-
spotted, converting souls ;”* a law that must be in every way
fit to sanctify souls. What an honor and a happiness for us !
Eternal thanks to Thee, O God, for having called us, in prefer-
ence to so many others, to such a holy religion !

Oh, sinful Catholics, wicked Christians, away with you, away
from the lap of such a holy Mother ! It is you alone who, by
your wicked and perverse lives, disgrace her sanctity and her
good name. But hear what St. Paunl writes to the Romans : the
Jews thought themselves much greater than heathen nations,
because they had received such a holy law from God, yet there
was nothing they disregarded more than this law, and they gave
much scandal to the heathens by their transgressions; so that
St. Paul asks them how can they boast of the holiness of Juda-
ism, if they live like heathens. Who would not be scandalized,
he says, to see how youlive? You who say you are a Jew,
and who know how your law forbids sin and vice, yet commit
those things without shame: ¢ Thou, therefore, that teachest
another, teachest not thyself ; thou that preachest that men
should not steal, stealest ; thoun that sayest men should not
commit adultery, committest adultery; thou that abhorrest
idols, committest sacrilege ; thou that makest thy boast of the
law, by transgression of the law dishonorest God.”*® So that

! Multa me in Ecclesia justissime retinent, ete.
? Lex Domini immaculata convertens animas.—Ps. xviii. 8.
3 Qui ergo alium doces, teipsum non doces; qui praedicas non furandum, furaris; qui

dieis non mceechandum, moecharis; qui abominaris idola, sacrilegium facis: qui in lege
gloriaris, per praevaricationem legis Deum inhonoras.—Rom. ii. 21-23.
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you blaspheme the name of God, and disgrace before heathens
the law you boast of with the lips: ¢ For the name of God
through you is blasphemed among the gentiles.”"' So far the
holy Apostle. Are there not many Christians nowadays who
deserve the same reproach ? My dear brethren, it is not apos-
tates and heretics who bring shame on the Church of God ; they
may burst with envy and publish or preach what lies and cal-
umnies they will ; instead of bringing shame on our holy re-
ligion, they will only help to make its truth more evident ; just
as if one who is overcome by another, and who is lying on the
ground groaning with pain, were to abuse and insult his vie-.
torious antagonist. The children of the Church of God, who
have sworn to observe her law, and who make a boast of her
holiness, are the ones who do violence to her, and disgrace and
dishonor her by their wicked lives.

For, if I were an infidel, and knew nothing of the Christian
law but what I learned from general hearsay, and if I were to
consider the conduct of most Christians of the present day ; if I
were to see those bad habits that so many are subject to, and
which they cannot conceal from their own conscience at least ;
the spirit of pride and vanity, avarice and injustice, immorality
and unrestrained intercourse of the sexes, hatred and disunion
between citizens, neighbors, and relations, nay, even between
husband and wife ; gluttony and drunkenness; the little care
and watchfulness of many parents in training their children ; the
fearful amount of cursing, swearing, calumny, and detraction ;
the want of reverence and respect in church, etc. ; what, I ask,
should I think if Isaw all this? I must doubt whether such
people really have a religion. But they call themselves Chris-
tians and Catholics. Is it possible? Are they the chosen peo-
ple of whom I have heard so much ? Are they the glory and
honor of the Incarnate God, as I have been told they are, the
fruit of His bitter sufferings, the object of Ilis special care and
Providence in this mortal life ? Is this the religion that I have
been told to look upon as the only true, spotless, and holy one
amongst all the religions on earth ? No, that cannot be! I
have been deceived about it ; that religion is worth nothing ;
or, if there ever was any good in it, it must now be completely
perverted and useless ; I do not care for a religion of that kind.
In fact, my dear brethren, the heathens of the Indian Islands
have often spoken in that way, as the Annals of our Society re-

1 Nomen enim Dei per vos blasphematur inter gentes.—Rom. ii. 24.

By theii
wicked
lives.
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late ; for they were disgusted at the wicked lives of the Euro-
pean Christians who were living amongst them ; so that the
sermons and exhortations of our missionaries were in many cases
fruitless. Such also is the opinion of the negroes who are
brought as slaves to America, and whose conversion is hindered
principally by the dissolute lives of Christians. One of our
Fathers, who went to those countries as a missioner, told me
once, with a sigh, that before there could be any hope of convert-
ing the natives and bringing them to the service of God, the
greater part of the Kuropean Christians should be sent out
of the country. I have no doubt, too, that many heretics, who
live here and there amongst Catholics, are of the same opinion.
Ot whicn With reason, then, can the Church complain, in the words of
;:i?;:tﬁ;h the Canticle: ‘“The sons of my mother have fought against
complain. me.”' My own children, whom I have brought forth by water
in holy baptism to divine grace and the kingdom of Heaven ;
whom I have so carefully instructed from their youth in my holy
laws and doctrine, and fed so often with the Flesh and Blood of
Christ, and strengthened with the other sacraments, are those
who attack and try to overthrow me. Formerly, in the first two
centuries, when I was persecuted without truce or rest by blood-
thirsty tyrants, I had such a glorious name in the world, that
my very enemies, who refused to submit to the yoke of my law,
were obliged to have respect for me. If in those days any one
outside the time of persecution were accused of a crime before
the judge, he needed no defence beyond proving himself a Chris-
tian ; if he succeeded in doing that, he was at once declared
innocent. ‘“Our experience teaches us,” says St. Lucifer,
Bishop of Sardinia, ¢‘that by this one venerable word, I am a
Christian, all suspicion of crime is removed.”? If a woman were
tempted by an idolater to impurity, the mere words, ‘I am
a Christian, ” were enough to deprive him of all hope of succeed-
ing in his design ; neither threats nor prayers would help him.
There was no one who would have exchanged my name for all
the honors and riches of the world. If the heathen emperors
sometimes tried to pervert old men, tender maidens, or weak
children, by kindness, so as to induce them to adore false gods,
or to give way to forbidden pleasures, ‘I am a Christian,” was
the only and the sufficient answer. ¢ Take away my life, but

1 Pilii matris me® pugnaverunt contra me.~Cant. i. 5.
3 Cernimus hac una religiosa voce, Christianus sum, omne crimen exeludi.
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leave me my name.” ' Oh, glorious and holy name, what a fate

is thine.! In these times of peace, that were so longed for, I can
well cry out :  ““ Behold in peace is my bitterness most bitter.”?
““The sons of my mother have fought against me ;” my own
children have taken away my good name, that name which
neither the torments of persecutors, nor the attacks of heretics,
nor hell itself, with all its rage and fury, could tarnish; that
name, you, wicked Christians, disgrace by your perverse lives.
Instead of my making you- holy, you dishonor my holy name
(mark, my dear brethren, the first attack of bad Christians against
the Church), instead of my making you happy forever, you com-
pel me to help you toa deeper damnation. This isthe second at-
tack of bad Christians against the Church, and the subject of the

Second Part.

It has never yet been doubted amongst Christians that faith The Catho-

can and must help usto salvation. The General Council of flfe%):ll;;c:m
Trent calls it, ‘“'The beginning, foundation, and root of all our in which
justification. ”°*  Without it, according to St. Paul, it is impos- £avaien
sible to please God.* All heretics agree with us so far, but founa.
they rely too much on faith and attach no value to good works,
under the false idea that faith alone is necessary to salvation.
This latter assertion cannot be true. It is also certain and con-
sistent with right reason, that there is only one true religion in
the world, in which the true faith can be found ; for it is im-
possible that God can affirm and deny the same truth, which He
should do, if two contradictory dogmas had equal claims to be
believed. Now, it is not necessary for me to prove that our holy
Catholic religion is the only true one ; none other hasthe marks
of the true Church, and if it be false, then God has deceived us.
What a great blessing it is for us, my dear brethren, to be called
by God, in preference to others, to this Church, outside of which
salvation is not to be found, in which alone the necessary means
of salvation are given to us in abundance !

But how is it, then, that we can say that this only true religion Yetis the
is capable of hurling a believing Christian deeper into hell ? 322;2‘_01
Alas, it is only too true, and we need not wonder at it! Jesus damnation

Christ, the Author of our salvation, came into the world for no %
Christians.

¥ Christianus sum. Tolle vitam et linque mihi nomen meum.
1 Ecce in pace amaritudo mea amarissima.—Isal. xxxviil. 17.
* Initium, fundamentum et radix totius justificationis nostrse.
4 Sine fide autem, impossibile est pilacere Deo.—Heb. xi. 6.
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other purpose than ¢¢for us men, and for our salvation. ' Yet
when He was still a child, and was presented in the temple at
Jerusalem to His heavenly Father, Simeon predicted of Him :
¢ Behold this child is set for the fall of many, ”* who will
make a bad use of His graces and merits. So that the faith,
which is given to usto justify and bring us to Heaven, will
certainly condemn us, if we do not live according to it. This
truth is founded on the words of Christ in the Gospel of St. -
Luke: ¢ And that servant who knew the will of his Lord, and
prepared not himself, and did not according to his will, shall be
beaten with many stripes. . . . And unto whomsoever much is
given, of him much shall be required, and to whom they have
committed much, they will demand the more.”*® One feels too
much pity for a stupid, ignorant person, to be angry with him
when he commits a fault ; just as a mother excuses the child,
when the father is about to beat it, by saying, oh, it is only a
child, it knows no better. But there is neither excuse nor pity
for one who, with full knowledge and deliberation, sins against
his duty, no matter how severe the punishment with which he is
threatened.

And this is the undeniable testimony which the Christian re-
ligion will bring against bad Christians : you could have led a
better life ; you should have lived as a Christian, and you have
not done so. You could have done it, for you knew your duty ;
neither light nor grace was wanting to you ; I have often in-
structed you in my laws and doctrine by my servants; unceas-
ingly have I exhorted you to observe this law, sometimes excit-
ing your hope by promises, showing you how God has prepared
eternal joys in IIeaven for you, if you serve Him truly for a
short time; at other times threatening you with the eternal
torments of hell, as a punishment for a momentary pleasure;
again, showing you the infinite mercy and beneficence of a God
who is infinitely amiable and good in Himself, a thought that
should suffice to move you to serve Him most zealously ; again, I
have tried to excite you to sorrow and repentance for your sins,
by inspiring your conscience with fear and anxiety, as you must
admit. Not only could you have lived in a Christian manner,

1 Propter nos homines et propter nostram salutem.

2 Ecce positus est hic in ruinam multorum.—Luke ii. 34.

3 Ille autem servus, qui cognovit voluntatem domini sui, et non preeparavit, et non fecit
secundum voluntatem ejus, vapulabit multis.. .. Omni autem qui multum datum est,
muitum queeretur ab eo, et cul commendaverunt multum, plus petent ab eo.—Ibid. xii.
47, 48,
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but you were bound to do so, according to the promise you
made before the altar in baptism, a promise you afterwards con-
firmed when you came to the full use of reason, a promise by
which you bound yourself to renounce the devil and all his
works, the world and all its pomps, the flesh and all its sinful
lusts ; by which you undertook to submit to my law, to make
public profession of being a Christian, to live according to that
profession, and, as far asis possible for you, to follev your
humble, crucified Head. Now, you have not at all kept your
word ; compare your life and actions with those of Christ, and
with my holy laws and doctrine ; they resemble each other like
night and day. You are therefore a wicked servant who knew
the will of your Master, and could and should have fulfilled it,
but through sheer malice you refused to do so. See now for
yourself what a sentence is in store for you. Such will be the
complaint of the Christian Church against her wicked children.

Oh, how I pity you, Turks, heathens, Jews, infidels, an(d Theseare,
heretics ; for every day your souls, for which Christ shed IIis ﬁsﬁﬁ‘gﬁ;w
precious blood, are hurled into hell! Ah, if you had only the and deserv-
light that has shone on us, and the opportunities and means of |- °f %™
salvation that we possess! But what am I saying? You are than
still, so to speak, happy in your misfortune, when I compare :zzti’sg;em
your condition with that of many believing Christians ; for, i
you do not serve the true God, it is because you do not know
Him fully ; if you do not serve the God whom you know, as He
wishes to be served, you are not to be wondered at, since no one
has told you how He wishes to be served. If you lead bad lives,
you have an excuse, because you do not know the principles of
piety. We know them, believe them, make public profession of
them, and acknowledge our duty to live according to them ; we
have a thousand to one more opportunities of doing so than
you, and yet we are wanting. In truth, your misfortune deserves
pity, while ours has no excuse.

Lamech is to be excused for having killed Cain, for he did not Shown from
know him ; but who will excuse Cain for having killed Abel, peu ™
whom he knew to be his brother ? Jonathan is to be excused for
having tasted the honey, for he had not heard that it was forbid-
den to do so ; but what excuse is there for Saul, who deliber-
ately refused to obey the command of God ? King Kzechias,
moved by a silly vanity, showed the treasures of his palace to the
Assyrian ambassadors, and at once the Prophet Isaias came, in
the name of an angry God, and threatened him with punish-
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ment : ‘“ Hear the word of the Lord: Behold the days shall
come that all that is in thy house, and that thy fathers have
laid up in store unto this day, shall be carried into Babylon:
nothing shall be left, saith the Lord. =~ And of thy sons also, that
ghall issue from thee, whom thou shalt beget, they shall take
away.”' King David, inflated with pride on account of his pow-
er, caused a census of his subjects to be taken ; this vanity of his
cost the lives of seventy thousand of his people, who were car-
ried off by a plague. “Go number Israel and Juda,”? said
David, and on account of this ‘“the Lord sent a pestilence
upon Israel.”* Such was the punishment. King Saul usurped
the office of priest in order to ensure victory over his enemies, and
offered sacrifice to God; at the same moment the Prophet Samuel
was there to threaten him : “ Thy kingdom shall not continue.” *
In consequence of this threat, his army was beaten, his three
sons miserably slain, and Saul himself, driven to desperation,
put an end to his own life. O my God, what severe punish-
ments for a little vanity, a slight disobedience! And yet Thon
hast not punished so severely many others who committed great-
er sins. Did not King Assuerus show far greater pride when he
gave a feast to all the princes of his kingdom, that lasted for
one hundred and eighty days, for no other motive than ¢ that
he might show the riches of the glory of his kingdom, and the
greatness and boasting of his power ”?° Was not the Emperor
Augustus as vain as David when he wished to know the number
of his subjects : ““There went outa decree from Ceesar Augustus
that the whole world shounld be enrolled” ?° Did not Mesa, king
of Moab, usurp the priesthood with much greater cruelty, when
he slew his first-born with his own hand ? ‘“ He took his eldest
son that should have reigned in his stead, and offered him for a
burnt offering upon the wall.”” And yet, in all these cases, we
hear nothing of the threats of a prophet, much less of a plague,
or an unhappy death, as a punishment for those sins. Why this

1 Andi sermonem Domini : Ecce dies venient, et auferentur omnia quae sunt in domo
tua, et quee condiderunt patres tui usque in diem hanc, in Babylonem : non remanebit
quidquam, ait Dominus. Sed et de filiis tuis qui egredientur ex te, quos generabis, tollen-
tur.—IV. Kings xx. 16-18.

2 Vade, numera Israel et Judam.—I11. Kings xxiv. 1.

3 Immisit que Dominus pestilentiam in Israel.—Ibid. I5.

4 Nequaquam regnum tuum ultra consurget.—I. Kings xiii. 14.

& Ut ostenderet divitias glorise regni sui, ac magnitudinem, atque jactantiam potentize
suse.—Esth. 1. 4.

¢ Exiit edictum a Csesare Augusto, ut describeretur universus orbis.—Luke ii. 1.

7 Arripiensque filium suum primogenitum, qui regnaturus erat pro eo, obtulit holocaust-
am super murum.—IV. Kings iii. 27.
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difference ? Because, according to the general interpretation,
Saul, David, and Ezechias had the troe faith, while Mesa, Au-
gustus, and Assuerus were infidels. Hear this, O Christians, it
is not our misfortune, when we lead bad lives, that increases our
malice and deserves a deeper damnation, but our knowledge and
the light we have received. ‘“He who sins, after having re-
ceived the grace of the New Testament,” says the Angelic Doc-
tor, St. Thomas of Aquin, ‘“is deserving of greater punishment,
becanse he is unthankful for greater benefits, and has not used
the grace given to him.”* ¢ Better,” says the Wise Preacher,
““is a living dog than a dead lion.”” ¢ And,” says Cardinal
Hugo, ‘“ better is a pagan than a wicked Christian.”* Therefore,
O heathens and Turks, you are better off than we, if we lead a
bad life ; for in that case, it would have been better for us never
to have had the light of faith, as the Apostle St. Peter expressly
says : “ For it had been better for them not to have known the
way of justice, than after they have known it, to turn back from
that holy commandment which was delivered to them.” *

When you will stand with us onthe last day at the left hand of
the Judge, your case will bealready settled, for, ¢“ He that doth not
believe is already judged, because he believeth not in the name
of the only begotten Son of God.”°® But what a series of
questions we Christians shall have to answer, what a severe judg-
ment, what a terrible sentence we shall have to expect ; because,
not only have we, like you, the light of nature, but also the light
of faith, the law of God, the example of God, the numerous bene-
fits He has bestowed on us, IIis oft-repeated exhortations, and our
own knowledge, which will all be brought forward against us.
You yourselves, O heathens, will condemn us, inasmuch as many
of you have lived better than we, although you had only the light
of reason ; and you would have led holy lives if you only had had
half the graces that are given to us by the goodness of God. If
you will have to hide your faces through shame, we must call up-
on the hills and mountains to fall upon us and hide us from the
sight of Heaven and earth. If you will be buried a foot deep in
hell, many hundred times deeper must our damnation be.

1 8i quis post acceptam gratiam Novi Testamenti peccaverlt, majori pcena est dignus,
tanquam majoribus beneflciis ingratus, et auxilio sibi dato non utens.

* Melior est canis vivus, leone mortno.—Eccles. ix. 4.

3 Melior est paganus, Christiano impio.

4 Melius enim erat illis non cognoscere viam fustitize, quam post agnitionem, retror-
sum convertl ab eo, quod illis traditum est sancto mandato.—IL. Pet. ii. 21,

5 Qui non credit jam judicatus est, quia non credit in nomine unigeniti Filii Del.—John
1ii, 18.
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And how you will then jeer and mock at us! It seems to me
that I see a bad Christian going down to hell, bearing on his
forehead the character of the Christian faith that he received in
baptism, and bearing it to his eternal shame, although it was
given him for his eternal glory. This indelible mark lets loose
all the fires of hell to rage against him, increases immensely his
pains and torments, gives cause to the demons and the other
reprobate to mock at him more pitilessly. 'What hellish joy the
demons will experience at seeing given over to them to be their
slave, him who was once their master, and who could put them
to flight and utterly vanquish them with the mere sign of the
cross | Iow the heathen and infidel reprobates will jeer at him,
when they see him suffering in hell ! The Prophet Isaias gives
us an idea of this, when he describes the entry of a proud man
into hell: ¢ Hell below was in an uproar to meet thee at thy com-
ing, it stirred np the giants for thee. All the princes of the
carth are risen up from their thrones, all the princes of nations.”’
The infidels and the gentiles shall ery out to thee : ¢ All shall
answer and shall say to thee : Thou also art wounded as well as
we, thou art become like unto us ; thy pride is brought down to
hell.”? How is it that you are here, in the same prison with
us, in the same damnation? ¢“And thou saidst in thy heart,
I will ascend into Ieaven, I will exalt my throne above the
stars of God.”® During life you boasted that yon were in the
one true Church, and that the Incarnate Son of God had applied
the merits of His bitter passion and death in a special manner to
your sanctification and salvation. Yon gloried in being called
the temple of the Holy Ghost, the brother of the Saviour, a child
of God and a future heir of the kingdom of Heaven. You
looked on us as mere slaves of the devil, as savages who knew
nothing of the true God. You condemned all who were not of
the same religion as yourself as having no right to Heaven, and
now you are lost as well as they. ¢ Thou shalt be brought
down to hell, into the depth of the pit. They that shall
see thee shall turn towards thee and behold thee. Is this the
man,” * who formerly made such a boast of his Christianity ?

1 Infernus subter conturbatus est in occursum adventus tui, suscitavit tibi gigantes. Om-
nes principes terree surrexerunt de soliis suis, omnes principes nationum.—Isai. xiv. 9.

2 Unpiversi respondebunt, et dicent tibi: Et tu vulneratus es, sicut et nos, nostri similis
effectus es. Detracta est ad inferos superbia tua.—Ibid. 10, 11,

3 Qul dicebas in corde tuo: in ccelum conscendam, super astra Dei exaltabo solium
meum. -Ibid. 13.

4 Ad infernum detraheris in profundum laci: qui te viderint, ad te inclinabuntur, teque
prospicient: Numquid iste est vir ?—Ibid.15, 16,
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What have you done with yourself now ? What have you done
with the merits and the blood of Jesus Christ? If we had known,
as you did, that they could have been of use to us, we should,
perhaps, have profited better by them than yon did. God our
Creator, our damnation is just, because we have misused the
light of reason, by which we might have come to a knowledge of
Thee ; but, God our Saviour, we knew nothing of Thee ; if we
have not believed, we have at least not dishonored Thy faith,
nor disgraced Thy holy baptism, nor trampled Thy blood under
foot, like this wicked Christian ! It is on him that the whole
weight of Thy anger must fall. Is there any torment in hell
great enough for him ? Cease your complaints, ye unhappy
ones; what you ask for is already decreed ; your torments will be
much lighter than theirs. Ah, says Salvianus, what a terrible
sight, what a sad spectacle awaits the bad Christian when he en-
ters hell! How he will be filled with shame and anger at the
bare recollection that he was in the one true Church! This
very fact will be his worst torture. Full of despair, he will say
to himself for all eternity: If I had not been a Christian, I
would not now be damned like so many infidel nations ; I could
not be reproached with the abuse of graces that I never received,
nor be tortured more severely on account of them ; but I am a
Christian, and am lost. Oh, sin, how hast thou been able to
bring those two things together, hell and a Christian ? Tell
and one who has been baptized ? Ilell and a brother-member
and co-heir of Jesus Christ? Alas, what might I not have been,
if T had lived according to my belief 7 And what am I now,
what shall I be for all eternity? Such will be the thoughts of
a lost Christian in hell. But they will come too late.

My dear brethren, now is the time for us to consider this, and Conclusion
often to bring this thought before our minds: my holy faith foo """
must either make me happy, or else it must be the cause of niy amena-
deeper damnation ; both these alternatives are now in my own ™"
power and choice. If I live as the laws of my religion prescribe,
I am an heir of Heaven ; if I live otherwise, I shall suffer more
severely in hell. Which shall T choose ? But why ask ? Can I
hesitate a moment when there is question of selecting an eter-
nity of happiness, or an eternity of misery ? None of us, I hope,
will select the latter. Oh, no, my God, preserve us from such
folly and desperation ! If we have not acted up to the present
in accordance with the dignity and holiness of Thy religion, if
we have sometimes dishonored it by our sins, we repent bitterly
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of having done so, and on this very day we are determined to
wipe out that shame by the holy Sacrament of Penance, which
Thou hast instituted in the true Church forthe forgiveness of sins.
Do Thou, O dearest Saviour, give us Thy powerful grace, that
we may henceforth worthily bear the name of Christian, which
we have received in baptism, and that we may be always distin-
guished from those who have never received thisname, and from
those who dishonor it; so that, by a living faith in Thy one true
Catholic Church, we may come to the enjoyment of Thy Church
trinmphant in Heaven. Amen.

Another Introduction for the second Sunday after Easter :

Text.

Et fiet unum ovile, et unus Pastor.—John x. 16.
¢ And there shall be one fold, and one Shepherd.”

By the fold is meant the true Church of Christ. By the
sheep we understand the faithful who belong to this Church ;
Jesus Christ declares that IIe Ilimself is our Shepherd, since
He is the Supreme Head of the Catholic Church, whose vicar
on earth is the Pope. Oh, my dear brethren, when will that
wished-for time come, when those words shall be verified, when
in the whole world there will be but “one fold and one Shep-
herd” ? When all heathens, Turks, Jews, infidels, and heretics,
who are now being lost outside the true Church, will be con-
verted to the true Faith, and will become members of the
Catholic Church, in which alone salvation is to be found ? But
this wish of mine goes too far ; 1 should rather ask, when will
the time come, when all who are now in the true fold, will act
as becomes worthy sheep of Christ 7 For not all who profess
to be sheep hear the voice of their Shepherd ; not all who say
they are Catholics, have a true and lively faith ; for they do
not live according to the laws and truths of their faith ; nay, by
their bad lives they greatly hinder the Church from spreading
herself. and from extending her influence ; as I shall now show.

Subject.

Bad Christians hinder the spread of the Christian Church.
Why ? She is a most holy Church, whose name they disgrace
and calumniate. As I shall show in the first part. She is the
only Church in which salvation is to be found, etc.—continues
as before. )
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SECOND SERMON,
ON THE INCREDULITY OF BAD CHRISTIANS.

Subject.
Very many Catholics have faith, but not a lively faith;
this does mnot help them to eternal life.—Preacked on the
Tuesday of Pentecost.

Text.

Ego wveni, ut vitam habeant, et abundantius habeant.—John
x. 10.

““I am come that they may have life, and may have it more
abundantly.”

Introduction.,

What is the meaning of those words, ¢ That they may have
life, and may have it more abundantly” ? Have we not life
enough? Can we enjoy two, three, ten, or twenty superfluous
lives at once ? Barradius gives a beautiful interpretation of St.
Augustine and many others, on this text, which is admirably suited
to my present subject. ‘I am come,” he says, ¢ that my sheep
may have life in this world by a lively faith, and that they may
more abundantly have eternal life in Heaven.”” The Gospel of
to-day is in perfect accord with this interpretation. ‘I am the
door,” says Christ, of the fold, that is, of the true Church;
“by me if any man enter in, he shall be saved.”? Joy of joys,
my dear brethren, we shall go to Heaven! Eternal life is ours !
For, are we not all in the fold, in the true :Catholic Church ?
Have we not all life in this world by the one true Faith, and
therefore, according to the promise of Christ, have we not a
right to abundant life in Heaven ? But we must not claim a
triumph before we have gained the victory. Perhaps we flatter
ourselves with the idea that we have the true Faith, while in
reality it is only the appearance of a true faith ; we are Catho-
lics and profess to be so; others, too, know that we are
Catholics, yet it may be that we have the name alone of
Christian. According to the words of our Lord, we must have

1 Veni ut oves mege vitam habeant in hoc seeculo per fidem vivam, et abundantius habe-

ant vitam in ccelo. eternam.
3 Ego sum ostium: per me si quis introierit, salvabitur.—John x. 9,
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a living faith if we wish to have eternal life in Ileaven. Oh,
how I fear that amongst the great mass of human beings, who
profess the Catholic Faith, there are but few who have a living
faith ; while there are many, very many, who have but a dead
faith, which will profit them nothing to eternal life ! Let us
see now whether any of us belong to that number, according to
the words of St. Paul: ‘“Try your own selves, if you be in the
faith.”" To-day I wish to begin this examination partially, and
I say—

Plan of Discourse.

Very many Catholics have the faith, but not a lvely faith;
this does not help them to eternal life. Such is the whole subject
of the present instruction ; to the consolation and encouragement
of pious Christians, and as a wholesome warning for tepid and
careless Christians, that they may henceforth not depend too much
on their faith alone, lest they find themselves betrayed in the end.

Holy Spirit of God, who hast so abundantly bestowed life and
energy on the vacillating faith of the apostles, cause our weak
faith also to live by the influence of Thy grace, which we now
humbly beg of Thee, through the intercession of Mary and of
our holy angels guardian,

Has death, then, such an unrestrained right over men, that he
can take possession of and kill even their hidden virtues and the
most secret acts of their understanding ? Yet that must be so,
else how could we speak of a dead and of a living faith ? True
enough, my dear brethren, even faith in a Catholic Christian is
subject to death; not, indeed, to that natural death which sepa-
rates the soul from the body, but to a moral death which takes
away the soul from the faith. St. James describes to us clearly
in what the life and soul of faith consist, namely, in its works :
““ For, even as the body without the spirit is dead, so also faith
without works is dead.”* Although a tree may be in a most
beautiful garden, yet, if it produces neither leaves nor fruit, it
is nothing more than a dry piece of wood, whose roots cannot
draw up the sap necessary to nourish it ; a body, although it is
lying on a most magnificent bed, is no better than dead carrion,
if it has neither life nor movement ; so also a Christian, although
he is in the true Church and makes profession of the Catholic

! Vosmetipsos tentate, si estis in fide.—II. Cor. xiii. 5.

2 Sicut enim corpus sine spiritu mortuum est, ita et fides sine operibus mortua est.—James
11. 26,
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Faith, if his works are not in accordance with his faith, that is,
if be does not live in obedience to its laws, and fulfil the duties
they impose on him, then he bears about in his soul a dead and
lifeless faith. Faith, as St. John Chrysostom says, is a wonder-
ful light that shines in the understanding, and enables us to see
what we could not see with our bodily eyes, according to the
words of the Psalmist : ¢“ For Thou lightest my lamp, O Lord.”*
How long would the light shine in a lamp without oil to nourish
the flame ? Tt would very soon go out, and leave you in dark-
ness. The oil that keeps alive the flame of faith is the practice
of good works ; when there is no more of these, the flame must go
out. ‘¢ So faith also, if it have not works, is dead in itself.”*
Such is the conclusion drawn by St. James.

Now what is the good of such a dead faith ? It makes little
difference to me, says St. Augustine, whether I have a faith of
that kind, or none at all, for it will not help me to eternal life.
There is, as I believe, no heretic here, otherwise I should bring
forward many proofs to make this point clear, for heretics are
accustomed to depend altogether on faith ; we may live as we
will, they say, as long as we believe in Christ ; that is enough to
bring us to Heaven. DBut that is what you have to prove. I
am speaking now to Catholics, so that it is not necessary for me to
adduce further proof, than to say that the truth I am alluding
to is an article of faith. If it were enough to believe in order to
gain Heaven, oh, then I counld easily undertake to convert the
whole world to the Catholic religion ; for the greatest obstacle to
most people is, not the difficulty of submitting the understand-
ing to the mysteries of our faith, but the difficulty of observing
its laws, which make the Catholic religion hateful to them, be-
cause they are given to sensuality. Oh, T would say to those
people, why are you afraid of our laws and precepts ? Let them
be as difficult as they may, what is it to us ?  All we have to do
is to believe ; we need not keep those laws. If faith alone were
enough to gain Heaven, we should have no more to do than the
devils. Here what St. James says : ‘¢ Thou believest that there
is one God : thou dost well ; the devils also believe and trem-
ble.”* So that they do more than believe ; they tremble when
they think of the severity of His justice ; but you, O man, if you
think it is sufficient to believe, have no need to tremble.

! Quoniam tu illuminas lucernam meam, Domine.—Ps. xvii. 2.

? 8ic et fides si non habet opera, mortua est in semetipsa.—James ii. 17,

2 Tu credis, quoniam unus est Deus : bene facis; et dz2mones credunt, et contremiscunt,
~Ibid. 19.
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No, my dear brethren, that will not do. < What shall i
profit, my brethren,” asks St. James, “if a man say he hath
faith, but hath not works ? Shall faith be able to save him ?”*!
Even so little as a dead foot can walk, or a dead wing raise
itself in the air. ‘“Not every one that saith to me, Lord,
Lord,” says the Gospel of St. Matthew, ¢“shall enter into the
kingdom of Ileaven ; but he that doth the will of my Father
who is in Heaven, he shall enter into the kingdom of Heaven.”*
It is not enough for us to raise the eyes of the understanding te
God ; we must also stretch out a working hand to Him. St.
Paul ecalls faith the foundation of things to be hoped for in the
next life.® How so? Look at a map ; there you will see all the
countries and kingdoms of the world marked down. Are they
yours therefore 7 Certainly you have them on your map, and
can look at them there ; but the mere looking at them will not
bring them into your possession; you must toil and strive a
great deal if you wish to become the owner of them, TFaith is
like a map, on which Heaven and its glory are marked down ;
but we must labor in order to possess Heaven. ¢ The king-
dom of Heaven suffereth violence,” such are the words of in-
fallible Truth ; its walls are not to be climbed by merely looking
at them and standing still, for ‘¢ the violent bear it away.”* < If
I should have faith, so that I could remove mountains, and have
not charity, I am nothing,” ° says St. Paul. Therefore the same
Apostle says of himself elsewhere : ““I fill up those things that
are wanting of the sufferings of Christ, in my flesh.”® But what
do you say, holy Apostle > Do you think that something is
wanting to the perfection of the sufferings of Christ, which youn
must supply ? Yes, he seems to answer, the sufferings of
Christ are indeed infinitely perfect, but they want something to
make them profitable to us. And what is that ? Even that
which is wanting to a medicine that is prepared to heal me—I
must take it ; even that which is wanting to the bread that is
already baked tofeed me—I must eat and swallow it. The medi-

1 Quid proderit, fratres mel, si fidem quis dicat se habere, opera autem non habeat :
numquid poterit fides salvare eum ?—James 1i. 14,

2 Non omnis, qui dicit mihi: Domine, Domine, intrabit in regnumn ccelorum, sed qui fa-
cit voluntatem Patris mei, quiin cceiis est, ipse intrabit in regnum ccelorum.— Matth. vil. 21.

3 Est antem fides sperandarum substantia rerum, argumentum non apparentium.—Heb.
xi. 1.

4 Regnum ccelorum vim patitur, et violenti rapiunt illnd.—Matth. xi. 12.

% Qi habuero omnem fidem, ita ut montes transferam, caritatem autem non habuero, nihil
sum.—I1. Cor. xiii. 2.

6 Adimpleo ea, qua desunt passionum Christi, in carne mea.—Col. 1. 24.
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cine is good enough in itself, but it will not restore me to health
as long as it remains at the chemist’s ; the bread is good, nour-
ishing food, but it will give me no strength as long as it lies in
the oven. In the same way, the merits of Christ are infinite,
and have an infinite power to save my soul ; but for them to be
really profitable to me, it is not enough for me to meditate on
them by faith, I must participate in them by good works.
Therefore, ““Ifill up those things that are wanting of the suf-
ferings of Christ, in my flesh.” Very many Christians will
come forward on the last day with the miracles they wrought
by their firm faith: ¢“Many will say to me in that day, Lord,
Lord, have we not prophesied in Thy name, and cast out devils
in Thy name, and done many miracles in Thy name ?”' But the
Lord will condemn them to hell with their miracles: ¢ And
then will I profess unto them, I never knew you : depart from
me you that work iniquity;”* your lives do not harmonize with
vour faith. Let no one, then, flatter himself with the promise of
Christ in St. Mark : ¢ He that believeth and is baptized, shall
be saved.”” Let no one say to himself, I believe, I am baptized,
I shall be saved. ¢ He speaks the truth, if his works accord
with his faith,” * St. Gregory says.

God wishes to save all men by the true Faith, but just in the Confirmed
same way as He will help me to cross a river, when there is no R
means of doing so unless by swimming ; it is not enough for me
to have the water, nor to have hands and feet ; I must jump in,
and struggle bravely with the eurrent, or I shall not get across.
It is not the water of holy baptism, which has already been
poured on me, nor an idle faith, that will bring me to the haven
of eternal life, but an active faith, joined with good works.
God wishes to save all men by the true Faith ; but in the same
way in which Agelmundus, the Lombard king, saved the life of
a little boy. The king was once walking on the bank of a river,
when he saw some children floating about in a box. Fearing
they would drown, and moved with pity, he held out his spear
to them, that they might draw themselves in to the shore. The
little ones looked on at his proceeding with astonishment, and

! Multi dicent mihi in illa die: Domine, Domine, nonne in nomine tuo prophetavimus, et
in nomine tuo demonia ejecimus, et in nomine tuo virtutes multas fecimus ?—Matth. vli.
22.

2 Et tunc confitebor 1illis: Quia nunquam novi vos : discedite a me, qui operamini ini-
quitatem.—Ibid. 23.

3 Qui crediderit, et baptizatus fuerit, salvus erit.—Mark. xvi. 16,

4 Yerum dicit, si fidem operibus tenet.
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only one of them had presence of mind enough to seize hold of
the spear and save himself from drowning. Agelmundus took
the boy in his arms and adopted him as his son and succes-
sor. The other children, who saw the spear that was held out
to save them, but who did not grasp it, were carried away by the
waters and drowned. We Christians, my dear brethren, accord-
ing to the words of St. Peter, are like new-born babes ;' we are
placed upon many waters,” in which we are in danger of drown-
ing at any moment. God, the King of Heaven, reaches out His
spear to us, that is, the true Faith, along with sufficient helps of
His grace, to save us from the danger and to bring us safely to
the haven of eternal happiness. Now, he who, like the drown-
ing children, merely looks at those graces, without stretching
forth his hand to seize them and use them properly, how will he
fare 7 He will sink into the depths, and will be lost forever.
Once for all, a faith that is dead, a faith according to which one
does not live, is of no help to eternal life.

Now, my dear brethren, let us see what the Christian world is
like in our days. Even of those Catholics who appear daily in
our churches and hear Catholic sermons, who assist at the Holy
Sacrifice, and make public profession of their faith, even of
these I might with justice use the words of our Lord in the

Gospel of St. Luke: ¢ But yet the Son of man, when He

cometh, shall He find, think you, faith on earth ?”° I ask you
if the Son of man were now to come down on earth, and to begin
a search, do you think Ie would find faith in theworld ? Would
He find faith, I do not say amongst heathens and Turks, but in
His own true Church, in His own holy house, amongst His own
chosen people, whom He has called to the true Faith ? Yes,
Lord, faith enough as far as words go !

I will now, in Thy name, put some questions on the articles of
faith from the Catechism ; the answers to them will be easy
enough. Is there a God in the world, O Christians ? Certain-
ly, all acknowledge and confess that. If so, where is God ?
Only in Heaven ? No, He is in all places. Is He here
in our midst? In the streets? In your houses? In your
rooms ? In your workshops ? In places of meeting for young
persons of both sexes? In dancing-houses? In the most
hidden corners? Yes, He is everywhere, in all places, by

1 Sicut modo geniti infantes.—I. Pet. ii. 2.
2 Super aquas multas.—Ps. xxviii. 8.
* Yerumtamen Fillus hominis veniens, putas, inveniet fidem in terra ?—Luke xviii. 8,
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day and night ; from His all-seeing eye not even the most secret
thought is concealed. IHas this God any right over you? Most
certainly ; from Him we have our beginning, He has created us
and given us all that we have; He is our lawful and supreme
Master. TFor what end has Ile created you? That we may
serve Him, keep His commandments, and love Him above all
things. Does He, then, notice those who serve and those who de
not 2 Yes, He takes note of all our desires, words, and actions.
He remembers them, and on the day of judgment He will bring
them forward and make them known to the whole world. What
reward will He give you, if you serve Him and keep His com-
" mandments ? For every good work, for every momentary ser-
vice He will give His eternal kingdom of Ileaven, whichis filled
with endless joys. But, if one does not serve Him, and trans-
gresses His commands, what has such a one to expect ?  Endless
torments and flames amongst the demons in hell. When will
each one receive his reward, or his punishment ? Immediately
after death. But must we all die? Oh, certainly. When ?
No one knows ; I may die this week, this day, this very hour;
the time [is uncertain. Iow often can one die? Only once;
and if anything goes wrong then, it cannot be amended for all
eternity. Very well; now, do you believe all that to be true ?
I believe it, I believe it, you would all cry out, we are all ready
to give our lives for these truths; not the least one of them can
be false ! And why so 7 Because they have all been revealed
by the One God, who knows all things and who cannot be de-
ceived, who cannot reveal anything, unless according to Hisown
knowledge, and who therefore cannot betray or deceive. Hear
this, O Lord, and see what a number of believers there is !

But if we could all see what Thou seest, if we could find out
what impression, what effect those well-known truths have had
on the mind of each one, and how the life of each individual
corresponds with those truths; would the right faith be found
in every one ? Alas, I am afraid that we might affirm of a vast
number what the Abbot Guericus says of his own times: ¢ If
you were to inquire in our days ahout the articles of faith, you
would find almost every one a Christian ; if you examine the
way in which people live, you will find very few real Chris-
tians. ' For, to believe in a great, Almighty God, who is

1 Hodie si de mysterio fidel interrogas, omnes fere invenies Christianissimos; si consci-
entiam discutias, paucos admodum invenies vere Christianos.—Gueric. Abb. Serm. 4, De
Epiph.
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worthy of infinite love, as we all acknowledge, and yet to refuse
Him so often the obedience due to Him, to despise His will and
neglect His law ; to belicve in a God who is present everywhere,
and yet to have as little respect for Him as if He were a blind
God ; to do acts of wantonness in Iis presence that one would
be ashamed to do before a beggar ; to appear in His house with
so little reverence ; to convert the church, in which He dwells
really, into a place of idle talk, into a workshop of sin, of impure
looks and desires ; to believe that one must die, and yet to sacri-
fice all one’s thoughts, cares, and troubles, nay, even one'’s whole
heart to earthly things, as if one could live here forever; to be-
lieve that we can die but once, and that it is uncertain how,
when, or where, although on that one death an eternity of
happiness or misery depends, and yet to take such little tronble
to prepare for death, and spend weeks, months, and years in sin ;
to believe that a judgment awaits us in which all our actions
will be made manifest, and yet, through a childish shame, to
conceal our sins in confession ; to believe that an eternal Heaven
awaits us as a reward, and vet to take such little trouble to se-
cure it, to refuse to suffer or bear anything for the sake of it, to
barter it even, by sin, for some worthless thing ; to believe that
there is a hell, that is, a place of all imaginable tortures, with-
out any comfort or mitigation, without a moment’s rest from
suffering for all eternity, without the hope of ever being re-
leased ; to believe that this hell is the punishment of a single
mortal sin, even of thought, and yet to live as if it were only a
fable, to choose this hell for the sake of a momentary pleasure,
and to live in the state of gin without repentance and in danger
of being lost at any moment. We shudder when we look into a
flaming furnace : we laugh, and sin, and yet believe in an eter-
nal hell. Iow are all these things to be reconciled ?

What can we say of a faith of that kind, my dear brethren ?
It is astonishing that there are Christians who refuse to believe
in what is terrible or fearful to them ; is it not much more as-
tonishing that there are Christians who are neither frightened
nor terrified at what they themselves believe to be terrible ?
And yet do not, we might say, the greater number of Christians
live in that way, in spite of their faith? Oh, no, they can
hardly have any faith ; if they had, they would not live as they
do. St. Paul says, with good reason : ¢ They profess that
they know God, but in their works they deny Him; being
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abominable, and incredulous, and to every good work reprobate.”"
It is only a lip faith, but nota real one ; it is a faith that appears
outwardly, but has no substantial existence. Hear what Herod
Atticus once said to a philosopher whom he had admitted to an
audience. Having asked him what he was, the philosopher an-
swered : “ Sir, T am a philosopher ; do you not see that by my
dress ?” ¢ Excuse me, my dear man,” said Herod, I see the
dress, but I do not see the philosopher.”* Oh, Christians, the
same might be said to very many of you ; you have the crucifix
and pictures of the Saints in your rooms; you goevery day to
church to hear Mass, to listen to a sermon, to pray for one or
two hours ; you carry your rosaries in your hands, your prayer-
book under your arm ; when occasion offers, you can speak
cleverly enough of the articles and mysteries of our faith, ete.
But it is all only outward show, for your lives are vain, idle, im-
pure, and impious. Oh, you poor people! Isee the dress, the
appearance, the outward show of a Christian ; but the mark of
a true Christian I do not see in you. You have a dead faith,
which has neither life nor power, and cannot help you to Heaven.

Hitherto we have been speaking of those mysteries and arti-
cles of faith which Christians have in common with Jews, and
Catholics in common with heretics. Now, if one were to ex-
amine those truths which concern Catholic morality, which
Jesus Christ Himself has preached, and caused Iis apostles to
preach, and which He has taught and confirmed by His own ex-
ample ; would we nowadays find a proper lively faith in all
Catholics ? Bring them again to the proof, O Lord! let us
again hear the maxims which Thou hast laid down as the foun-
dation of a Christian life, such as will bring us to Heaven :
“ Amen, I say to you, unless you be converted, and become as
little children, you shall not enter into the kingdom of Heaven.”*
“If any man will come after Me, let him deny himself, and
take up his cross daily, and follow Me.”* ¢ Love not the world
nor the things which are in the world. If any man love the
world, the charity of the Father is not in him ;”° that is to say,

1 Confitentur se nosse Deum, factis autem negant: cum sint abominati, et incredibiles,
et ad omne opus bonum reprobi.—Titus i. 16.

2 Habitum video, philosophum non video.

3 Amen, dico vobis: nisi conversi fueritis et efficilamini sicut parvuli, non intrabitisin
regnum ccelorum.—Matth, xviil. 3.

4 8iquis vult post me venire, abneget semetipsuin, et tollat crucem suam quotidie, et
sequatur me.—Luke ix. 23.

$ Nolite diligere mundum, neque ea que in mundo sunt. Si quis diligit mundum, non
est caritas Patris in eo.—1. John ii. 15.

The moral
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we must not follow the vain fashions and customs of the world.
‘“He that loveth father or mother more than Me, is not worthy
of Me.”' <“But Isay to you, love your enemies, do good to
them that hate you, etc.”® ¢ Thou shalt love thy neighbor,”
that is, all men, “as thyself.”*® ¢¢If riches abound, set not your
heart upon them ;”* for it will be easier for a camel to pass
through the eye of a needle, than for a rich man, whose soul is
in his wealth, to enter into Heaven by the narrow gate. ‘‘Be
ye merciful.” *  What you shall do to the least of my brethren,
you shall do to Me. Do unto others as you wish they should do
unto you. ““ Be sober and watch.”® < If thy eye scandalize
thee, pluck it out and cast it from thee.”” If thy hand or foot
scandalize thee, cut it off ; that is, watch over thy senses with
the greatest care, lest they be an occasion of sin to thee. ‘¢ Wo
to that man by whom scandal cometh,”® who in any way gives
occasion to sin. Blessed are the poor, the meek, the pure of
heart, those that hunger and thirst after justice, those who suf-
fer persecution for justice’ sake, for theirs is the kingdom of
Heaven.® Strive, do violence to yourselves, that you may travel
on the rough way and enter by the narrow gate.’ Look upon
yourselves as strangers and pilgrims on earth, whose only busi-
ness it is to go to Heaven, their true country.

Enough, O Lord, enough! How isit with us Christians ?
Do we believe all these truths ?  Yes, you would all ery out, I
believe, I believe ; for, if it is infallibly true that there isa judg-
ment, a Heaven, and a hell, becanse the God of truth has said
50, then it must also be infallibly true that they cannot enter
Heaven who are not humble, nor merciful, who do mnot forgive
their enemies, nor bear their cross with patience, nor avoid the
wicked customs of the world, and so on ; because the same God
has said so, and He can no more deceive or be deceived in these,
than in the other things ; so that we must believe one as well as
the other. Such is the case ; we all believe it, O Lord. We
admire the example Thou hast given us to show us the right

1 Qui amat patrem aut matrem plus quam me, non est me dignus.—Matth. X. 37,

2 Ego autem dico vobis: Diligite inimicos vestros, benefacite his, qui oderunt vos, ete.—
Tbid. v. 44.

3 Diliges proximum tuum sicut teipsum.—Ibid. xix. 19.

1 Divitize si affluant, nolite cor apponere.—Ps. 1xi. 11,

5 Estote misericordes.—Luke vi. 36.

¢ Sobrii estote et vigilate.—1. Pet. v. 8.

? &1 oculus tuus scandalizat te, erue eum, et projice abs te.—Matth. v. 29,

5 Ve homini illi, per quem scandalum venit.—Ibid. xviii. 7.

9 Beati pauperes, etc.—Ibid. v, 8-10,

10 Contendite intrare per angustam portam.—Luke xiii. 24.
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way to Heaven ; for we know Thee to be a humble, meek, mer-
ciful, and patient God, and we have long since sworn in holy
baptism to do our best to follow Thy doctrine and Thy mode of
life.

Such is the belief and profession of the proud man, who is so But most
exalted in his own estimation that he will hear nothing of hum- ‘:{jﬂﬁ‘;ﬁfm
bling himself, or giving way to others. ~Such is the belief and
profession of that vain woman who thinks only of her own com-
fort and gratification, and leads a luxurious, idle life; who is
more impressed by the new fashions and the usages of the world,
than by the humility and holiness of the Gospel. Such, too, is
the belief and profession of that impure young man, who seeks
no other Heaven than that which his sensual pleasures procure
for him. Such is the belief and profession of that dissipated
worldling, who gives occasion, to innocent eyes and hearts, of
impure desires and actions, by a too great luxury or immodesty
in dress, or by a too great freedom of manner. Such is the be-
lief of the miser, who looks upon gold and riches as his God ;
who often prefers to lose his soul, rather than a piece of money ;
who has not even a kind word, much less a bit of bread, for the
poor at his door ; who seeks to enrich himself by all kinds of
injustice and cheating in contracts, sales, and purchases. Such
is the belief and profession of the vindictive man, who cannot
bear the least word of contradiction, but gives way to hatred and
anger against his opponent. Such is the belief and profession
of the drunkard, whose god is his belly ; who ruins his health,
and impoverishes his wife and children by his gambling and
drinking. Such is the belief and profession of those evil-
tongued persons, who rarely mind their own affairs, but are very
attentive to those of others; who ecarry stories about their
neighbor’s faults, and take away, or lessen the good name of
others. Such is the belief and profession of those who laugh at
the ceremonies of the Church, retain heretical books that are for-
bidden to be read, and read them under the pretext that they
are in no danger of perversion, or that they seek only to pass
away the time, etc. No, Christians, that will not do. It is for-
bidden, under pain of excommunication, even to keep such
books in one’s house, although one may not intend reading
them ; and that, not only on account of perversion, but especi-
ally through hatred and execration of the heretical and wicked
doctrine which they contain ; therefore, just as it is forbidden
to have anything to do with one who is excommunicated, so it is
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also forbidden to use any books that are condemned by the
Church. In a word, such is the belief and profession of all
Catholics ; yet we see and experience with most of them, cus-
toms and habits that are directly opposed to the poor, humbie,
meek, pure, and patient life and teaching of Jesus Christ.
How, I ask again, can these things be reconciled, how can such
lives harmonize with such a faith ? )

A certain painter was once guilty of a fearful blasphemy : he
made a hideous figure of a devil, and wrote under it the words :
‘¢ This is Jesus Christ, the eternal Son of God.” It is hardly
less blasphemous for a sensual, impure, unjust, proud, and im-
pious man to boast of bearing the name and title of Christian,
that is, a follower of Christ.  ¢* Ah,” says St. Augustine, ¢ in
vain does he bear the name of Christian who does not endeavor to
imitate Christ,”' according to the words of St. John: < He
that saith he abideth in Him, onght himself also to walk, even as
He walked.”* Christ is our Head ; if He is not to be seen in us
and in our actions, we are not Christians, but abortions, for we
are as members without a head, and we cannot have any real,
supernatural life in us. The celebrated Godfrey of Bonillon,
when he was fighting against the Saracens, cut off a Turk’s head
and right arm, on one occasion, with one stroke of his sword, yet
the mutilated body remained on horseback, and was carried off
at full galop towards the town. If any one had seen this from a
distance, he could have sworn that it was a living rider; but
those who were near and saw that the rider was headless, must have
been convinced that it was not a living body, but a corpse. It
is the same with many Christians : to judge from outward ap-
pearances, they seem to have true life in Christ, for they act like
real Christians: they go to church, are present sometimes at pub-
lic devotions, and say their prayers ; but when we look more
closely into their actions, we see that they are far from following
the example and practising the virtues of Christ. Then we
find out that they are men without a head, that they are Chris-
tians separated from Christ, that their faith is dead. Wicked
man, we must say: ¢ Thou hast the name of being alive, and
thou art dead.”’

Happy times of the early Christians, why are you no longer

! Christiani nomen frustra sortitur, qui Christum minime imitatur.— S. Aug. I. 6, de Vita
Christian.

2 Qui dicit se in ipso manere, debet sicut ille ambuiavit, et ipse ambulare.—I. John ii. 6.

¥ Nomen habes quod vivas, et mortuus es.—Apoe. iii. 1.
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with us ? In those days, says the holy Bishop Pacianus, in the proved the

beginning of the Church, Christians had not so many and such i‘;;;:e,?;;’;_

clear instructions in their faith as we have nowadays; they tonby thetr

knew nothing of the learned explanations of our mysteries which "7**

the holy Fathers, the exegetes, and theologians have since given ;

they could not dispute nor argue with heathens and infidels, nor

convince them of error by force of reasoning : they knew how

to die for their faith, although they could not argue in its de-

fence ;' but their lives and actions were a far more powerful
“argument than mere words. See, they might have said to the

heathens, how edifying and blameless our lives are, behold our

humility and modesty in dress and in outward behavior, our

piety and fervor in prayer and in the divine service, our moder-

ation in eating and drinking, our meekness and patience in

bearing persecution and trials, our concord and brotherly love

towards one another, our aversion to the public games and

amusements so common among the heathens, etc. From these

things you may infer the dignity and holiness of our religion.

Have we not the same faith as they, my dear brethren? But Many now-
can we boast of it with the same reason as the early Christians ? ;ﬁ?{::;:me
If a heathen were to come to me now, and ask me questions byheathens.
about the mysteries of our faith, which to him are incredible,
and I venture to explain them to him, showing how they cannot
be false, so that our religion must necessarily be the true one;
and if he, after having listened to and understood what I said,
were to ask me, How is it, then, that of the vast number of
Christians who profess that faith, there are so many whose prac-
tice in no way accords with what they believe ? IIow isit that
in such a holy, pure, and perfect religion, such perversity is to be
found ? What answer could I make him ? I should be dumb-
founded with shame, and could only acknowledge to myself that
his question is reasonable enough. But I might turn aside his
awkward question by quoting the words of Pic de la Mirandole :

‘It is great madness not to believe the Gospel, whose truth
is confirmed by the blood of the martyrs, proved by miracles,
approved of by reason, proclaimed by the elements and acknowl-
edged by the demons.”” Even then he could answer me in the
words of the same writer : ¢“ Far greater is the madness of you
Christians, who do not doubt of the truth of the Gospel, to live

! Sciunt mori et non disputari.
® Magna est insania Evangelio non credere, cujus veritatem sanguis martyrum clamat,
prodigia probant, ratio confirmat, elementa loquuntur, deemones confitentur,
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as if you had no doubt of its being false.”' I would pretend
not to understand his reproof, and would say: Are you not
ashamed to worship stocks and stones in your temples, as if they
were gods, although they can do you neither good nor harm ?
None of us Christians would be so foolish as to set foot in one of
your temples, much less bend the knee before your idols. And
are you not ashamed, he could retort, that in your churches,
nay, anywhere, since you say your God is present in all places,
you show so little respect and fear of Him, although IIe can re-
ward or punish you eternally ; are you not ashamed, I ask, to
offend Him in Ilis very presence ? You are not foolish enongh
to set foot in our temples, but you are not ashamed to adopt our
manners and customs. So that he would again reduce me to
silence.  Karly Christians, where are your times gone ? They
knew not how to argue about their faith, but for its sake and
for the sake of preserving their virtue, they knew how to give
up life and property. > We sometimes boast that we are ready
to shed our blood for our faith if it were necessary, and yet we
cannot restrain our evil desires nor endure the least difficulty
for the sake of observing the laws of this faith. We should
think it an honor and glory to die as martyrsfor our religion,
and yet we are often ashamed and lack the courage to observe the
maxims and principles of the faith ; many, in fact, are ashamed
to be called pious, innocent, humble, and devout Catholics.
They have,  What sort of a faith is that? Ah, we might well cry out with
v, woron the Prophet David: ““There is now no Saint: truths are decayed
isofnouse from among the children of men.”® There are few zealous, up-
:‘;Isz‘;fo‘ge right, pious Christians to be found, because there is hardly any
but helps to faith amongst Christians. The truths of faith are believed in,
3;’;?;2 oy, DUt only in a half-hearted way, only so far as it snits each one’s
" convenience, and even that belief hardly goes beyond mere
words. Our faith consists of a mere speculative knowledge,
which does not show itself in work and practice ; it is a dead
faith, which has neither life nor spirit. What is the good of a
faith like that? Will it help us to Heaven, to eternal life ?
By no means ; in fact, I have said too little against it, because
it is a faith of that kind which will rather help us to eternal
death and to a deeper damnation ; for, if a heathen is sent to

! Sed longe major insania est, s1 de Evangelll veritate non dubites, vivere tamen, qu’asi
de ejus falsitate non dubitares.

2 Sefunt mori, et non disputare.

3 Defecit sanctus, quoniam diminutee sunt veritates a filils hominum.—Ps. x1. 2,
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hell because he did not serve God, whom he did not know, but
could have known if he had wished, what will become of a wicked
Christian, who has received the light of the true faith in such
abundance, and who knew the duties and obligations of his
religion clearly enough, but did not fulfil them ? A single hell
for the former, a tenfold hell for the latter. ‘¢ Go, thy faith
hath made thee whole,”' are the words of our Saviour, which
He so oft repeated when on earth. DBut He will speak in a far
different tone to many Christians, at the last day, when He will
come to judge the world: ‘“Away with you to everlasting fire ;
thy faith hath condemned thee.” You have said, I believe in
the Gospel of Christ; that very Gospel in which you believed
has condemned you, because you have not lived according to it ;
thy faith hath condemned thee.

Ah, my dear brethren, I hope those words will never be said 5332:2?:
to any one of us; for otherwise, it were better that we never tation toa
had the light of faith. Therefore, I will conclude with the Christian
exhortation of St. Paul to Timothy: ¢ Ilolding the mystery -
of faith in a pure conscience.”” We are Christians and we
belong to the one true Church of Jesus Christ. Eternal thanks
and praise to the good God, who has called us, in preference to
so many others, to the true fold! DBut let us always live like
true Christians, and profess our faith, not merely with the lips,
but in our actions; above all, let us avoid mortal sin, which
darkens and extinguishes the light of faith, the life of which is
kept up by zeal in doing good ; and then by a living, active
faith, we shall attain to the possession of that abundant life
which is promised us in Heaven. Rejoice, therefore, ye good
Christians, who endeavor to serve God with zeal and piety.
You will certainly hear the words: ¢ Thy faith hath made
thee whole.” Amen.

Another Introduction for the Feast of the Ascension :

Text.

Qui crediderit et baptizatus fuerit, salvus erit.—Mark. xvi.
16.

‘< He that believeth and is baptized, shall be saved.”

Rejoice, my brethren, we are going to Heaven. Hear those
words :  ‘“ He that believeth and is baptized shall be saved.”

1 Vade, fides tua te salvum fecit. —Matth. ix. 22.
? Habentes mysterium fidei in conscientia pura.—I. Tim. iii. 9.
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But we are all baptized. We also believe; and not merely like
heretics, but like true children of the Roman Catholic Church,
the one true Church of Christ. Therefore the reward belongs to
us, which Christ has promised to those who are baptized and be-
lieve : we shall be saved. Rejoice, then, I say to you again.
But, wait ; we must not claim a triumph before gaining the vic-
tory. Perhaps we flatter ourselves with the idea that we have the
true Faith, whereas we may have only the appearance of it.
How so ? Iear what St. Gregory says on the words of the text :
¢ Perhaps each one may say to himself, I believe, therefore I shall
be saved. Hesays the truth if he proves his faith by his works,”
that is to say, if his faith is alive and active. Oh, how I fear
that, amongst the great mass of Catholics, there may be very few
who have a lively faith ; many, very many whose faith is dead
and unprofitable to eternal life, to whom might be addressed the
reproach that Christ gave His disciples before His Ascension,
as we read in to-days Gospel: ¢ He upbraided them with
their incredulity and hardness of heart.” * Let us see now
whether any of us be of the number of those, as St. Paul ex-
horts us, etc.—continues as before.

The same sermon may be delivered on the first Sunday after
Easter and on the Feast of St. Thomas, the Apostle, on the
words : ¢ Be not faithless, but believing.” *

! Fortasse unusquisque apud semetipsum dicat, ego jam credidl, sa.vus ero. Verum dicit
¢1 fidem operibus tenet.

2 Exprobravit incredulitatem eorum et duritiam cordis.—Mark xvi. 14.
3 Noli esse incredulus, sed fidelis.—John xx. 27,



ON THE SEVEN DEADLY SINS.

On Pride.

THIRD SERMON.

ON THE VAIN LABOR OF THE PROUD.

Subject.

The ambitious man who seeks honor and authority amongst
men : 1. Gains nothing from men on earth. 2. Gains nothing
from God in Heaven.—Preached on the fowrth Sunday after
Pentecost

Text.

Per totam noctem laborantes, nihil cepimus.—Luke v. 5.
¢ We have labored all the night, and have taken nothing.”

Introduction.

What an annoying thing it is to labor and effect nothing, to
fish and catch nothing! No wonder, then, that the fishermen, of
whom we read in to-day’s Gospel, brought their nets and boat to
land in sheer vexation. Why should we give ourselves further
trouble, they thought? ¢ We have labored all the night and have
taken nothing.” *  We are tired of this useless toil. How many
fishermen there are nowadays, my dear brethren, who also la-
bor in vain! The world is often compared to a great sea, in
which worldlings toil day and night to secure a large fish ;
some fish for honors, praise, reputation, and aunthority amongst
men ; others for wealth and temporal goods ; others for sinful
and impure pleasures. And according to the testimony of St.
John, that is all that this great sea of the world contains. But

1 Per totam noctem laborantes, nihil cepimus.
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what fruitless labor! After having toiled and troubled for many
years, they mustat last cry out, like the Apostles : “ We have
labored all the night, and have taken nothing.” And so it is in
reality, when we consider the matter in the right light. Noth-
ing is more capable of inducing a reasonable man to withdraw
his heart and his desires from the vanity of the world, in order
to fix them on God and heavenly things, than due knowledge
and consideration of this truth. I will speak to-day only of the
first class of those fishers of the world ; that is, of those who
strive for honors ; and I say—

Plan of Discourse.

The ambitious man, who seeks honor and authority amongst
men, gains nothing, Such s the subject of the sermon. Hegains
nothing from men on earth. The first part. He gains nothing
Jrom God in Heaven. The second part. Therefore he labors
Joolishly who seeks for anything else but to be humble and to please
God. Such shall be the conclusion.

Oh, most humble Virgin, and you, holy angels guardian, ob-
tain for us the grace of God, that we may know this truth !

Honor and authority amongst men on earth consist in a senti-
ment of esteem which others have for one, either on account of
his excellent skill and natural gifts, or on account of his virtue
and piety, or on account of the high offices and dignities which
raise him above others.  This sentiment causes people, gener-
ally, to speak in high terms of such a one, and to show him
outward marks of respect. See, my dear brethren, that is all
the fish that an ambitious man can catch. For the sake of it,
people of both sexes and all conditions give themselves no end
of trouble and labor. For this, many a soldier goes into the
field and exposes himself to the greatest danger, to gain the rep-
utation of courage. For this, many a one wastes himself away
with study, so as to gain a reputation for learning. For this,
many a one gives away his money by hundreds and thousands,
to get a mere name and title of honor, which will give him a
higher rank than others. For this, many a one makes himself
a regular slave in the service of some great man, wearing his
life away day and night by constant bowing and scraping, so as
either to gain or to retain the favor of his master, and that he
may thus compel others to treat him with respect and honor.
For this, many a one is extravagant in outward show, in bnuild-
ing and furnishing houses, in giving parties and entertainments,
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in order to get a name and authority for himself, by the in-
fluence of his wealth. For this, many a woman dresses above
her station, and adorns and tricks herself out, more sometimes
than the Gospel laws allow, in order to exhibit herself, as if for
sale, to the eyes of men, that she may be admired by others, or
that she may not appear to less advantage than others. For
this the commandments of God are often set aside, either to
please men, or not to displease them, so that many a one drinks
more than he is able, or can afford, to the injury of his health,
and many a vindictive man refuses to bear the least insult, that
he may gain the reputation of bravery ; nay, what is more to be
wondered at, there are hypocrites who put on an appearance of
humility in word and behavior, so as to gain the name of being
humble, pious, and devout. In a word, there are few who are
not tickled by ambition, and who do not try to gain the praise
of men, now and then.

But is it worth all the labor and trouble ? Suppose I catch A foolish
the fish I am looking for, what have I ? Nothing ; a breath of LZI:;Z;ZG'
air which comes out of the mouths of a few in my praise ; for it seeks what
is in that that my praise and glory consist, and of course it ;i?fsﬁirug
vanishes with the breath, and leaves no trace behind. Or itis
an empty imagination, a fleeting thought that a few men con-
ceive of me, which constitutes my honor and reputation; a
thought which the first distraction that comes drives away
completely ; a thought which I cannot see, of which I often
know nothing, nor will ever know anything. And what
can it matter to my happiness whether the Pope of Rome,
or any lady or gentleman here has a good or a bad opin-
ion of me, as long as I know nothing about it? If I am some-
times aware of it, if men show me the esteem they have of
me by their words and by outward tokens of respect, I cannot
know, nor be certain that these come from the heart, and
that they are not mere flatteries and compliments, which
are cheap and common enough nowadays, so that one has a ser-
vant and attendant in almost every man he meets in the streets.
Even if T am certain that people really respect me, and that
their praise of me comes from the heart, do I gain anything by
that, which I had not before ? Am I better, because others
think highly of me ? Am I greater or nobler, because they pay
me compliments and show me respect 7 Am I happier because
they speak well of me ? Have I attained greater perfection,
skill, or virtue, or have I acquired any praiseworthy quality, be-
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cause I enjoy a high position and dignity ? No, I am the same
as I was before in the eyes of God, and not a whit greater.
Even the pagan philosopher, Aristotle, says : Honor and es-
teem are not in the person honored, far from it ; they are in
the person who pays the respect or conceives the esteem.’
Hence, since that which is not in me can have no effect on me,
the good opinion and praise of the one can no more do me good,
than the bad opinion and blame of the other can do me harm.
Tell me, oh, ambitious man, if I have a bad opinion of you,
and say that you are ugly, weak, sickly, stupid, and ignorant ;
have you really those faults and frailties in you, because I say
that you have them ? No, certainly not. Very well; but, if so,
you will surely not be any greater or better, if I, and every one,
were to think and speak well of you ; nor will you be any worse
or more contemptible if we neither think nor speak of you in
that way. It would be a foolish thing, then, for me to trouble
myself about a breath of air. It would be a case of fishing in
vain, and although I should get what I sought for, yet, if I con-
sider the matter in its true light, T shall have to say that all
that I have obtained for my trouble is worth nothing.

With regard to the favor of the great, and positions of au-
thority, which are so much sought after by the ambitious man,
it is with us as with little children. Sometimes a child looks
up to the top of a high tower, and thinks that Heaven is up
there. Ob, it thinks, if I could only climb up, I might hear the
angels sing and touch Ileaven with my hand ! Well, there are
the stairs; you can go up, if you wish. And the little one climbs
up with a great deal of trouble. Well, do you hear the angels
yet? No; but instead of that the poor child has become dizzy.
How foolish I was, it thinks, to imagine that Heaven was here ;
I find that it is as far off as ever ; how am I to get down again ?
I am so tired climbing up that I am afraid to go down. The
same thing happens to many an old man ; he looks upon im-
portant offices and great honors as a high tower, on the top of
which he will find, as he imagines, a Heaven full of happiness ;
he looks with envious eyes at those who have already gained the
summit ; he sees the pomp and magnificence they display, the
favor and nfluence they have with the great, the titles they en-
joy, the honor that is paid them, the obsequiousness of those
who expect favors from them, etc. He sees all this outward
glitter, and thinks, oh, what a beautiful tower ! if I could only

1 Honor non est in honorato, sed in honorante.
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get to the top of it ! If T could have that office, that employ-
ment, how happy I should be, how people would respect me !
If, after long running hither and thither, and bowing and
scraping in all directions, and seeking the favor and patronage
of all kinds of people, and spending money right and left, if
even then he succeeds in reaching the top of the tower, what
sort of a Heaven has he discovered ? A very indifferent one ;
he grows giddy, he finds all the care, trouble, and labor that snch
important positions bring with them, when one endeavors to do
his duty properly in them ; he who before could live independ-
ently in his proper state, and look after his own interests, must
now, after having sold his freedom, be a servant and attendant
upon others ; he who formerly could enjoy his meals in quiet, is
now very often prevented by his business from doing so; even
the honor shown him, the audiences he must give, the compli-
ments he must hear, become burdensome to him at last, so that
he is not his own master, and cannot any longer enjoy himself
after his own fashion, in peace and quiet. I need not say that
a necessary consequence of all this will be, that he gives up his
usnal devotions, and has no time left for the service of God, and
the important business of his salvation. Besides, he has so
much secret enmity and envy to contend against, that he must
be always in dread of being supplanted and of being turned
away in disgrace.

Cardinal Baronius used to say that, after he became cardinal,
he was no longer at liberty to go out and visit his dear friends,
as he wished ; for he could not go out without a whole retinue
of servants in his train; whereas, before, he might go as
he pleased. Margaret Aldobrandina, as Cardinal Pallaviecini
writes, after her marriage with the Duke of Parma was obliged
to dress 1n very costly style, and she grew so tired of it, that she
wrote to her uncle, Pope Clement VIII., to allow her to give up
this magnificence, and to dress like any ordinary woman of re-
" spectable standing, for comfort’s sake. The same Cardinal
says that he knew princes and dukes, with whom he was well
aequainted, to be more unhappy, in the midst of all their splen-
dor, than ordinary citizens who had to depend on their daily
labor. And in fact, my dear brethren, if we look at the matter
rightly, we shall see that it is very difficult for great men to
enjoy themselves heartily. For, where can they go to enjoy
themselves ? Not in the midst of their own state and magnifi-
cence, certainly, where they expect every one to bend the knee

Proved by
examples.
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to them., Oh, no; there they dare not speak a word, nor make
the least movement unbecoming their dignity ; there all must
be in earnest, for it is not the place for amusements ; no chance,
therefore, of a hearty laugh in the midst of that grandeur.
How, then, can they enjoy themselves ? By disguising them-
gelves once or twice a year, and putting on the dress of an
innkeeper, a coachman, or a lackey, as is the custom at Shrove-
tide, so that they may move about freely among their own
servants, and that the latter may not be obliged to show them
any special marks of respect. 'That is the pleasure they enjoy--
a pleasure which their servants can have every day.

But why should I spend so much time describing the vanity
and nothingness of worldly honor and glory ? The ambitious
man, who toils and struggles for it, very often fails in securing
the object of his search. In a public lottery there are countless
tickets, from which one may draw after having paid a certain sum;
all sorts of costly things are hanging up—silver plate, swords,
mirrors, and other objects, all designed to catch the eye and
attract people to the lottery, by inspiring them with the hope of
winning some of these things. Yet, how many there are who
spend ten, twenty, or thirty dollars, and draw nothing but
blanks each time ; or else they get some worthless thing, a knife
or a spoon of no value, which they throw away in disgust; and
so they have to go home full of discontent at having squandered
so much money for nothing. It seems as if the world gets up
a lottery of that kind to cheat the ambitious. Honor, authority,
esteem, praise, and a good reputation amongst men are the
prizes offered ; the ambitious are easily caught by the bait, and
eagerly stretch forth their hands to seize something valuable ;
but after having spent much labor and money, they get, very
often, nothing but blanks; rarely do they succeed in gaining
the particular prize they long for ; they wish to be honored, es-
teemed, and praised by men, but they are bitterly disappointec.

For, nearly always the event is in direct opposition to their
wishes ; instead of honor and authority, they draw down upon
themselves hatred and envy ; instead of gaining praise an¢ mak.
ing a great name for themselves, they lose the reputation they
already enjoyed ; instead of being spoken of with respect, they
are langhed at ; instead of being honored, they are treated with
contempt. Nor can it be otherwise ; for there is nothing more
intolerable than an ambitious man who is known to think too
much of himself, and tries to raise himself above others; he
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draws down upon himself the anger of the great, and the hatred
of the common people. The two children of Zebedee, as St.
Oyril remarks, desired to be greater than the other apostles;
they asked their mother to obtain for them from Christ the
privilege of sitting, one at His right, the other at His left hand,
in His kingdom : “* Say that these my two sons may sit, the one
on Thy right hand, and the other on Thy left, in Thy king-
dom.”' But what did they gain by their request ? Nothing
but the displeasure of the other apostles ; for St. Matthew says :
¢ And the ten hearing it, were moved with indignation against
the two brethren.”® And so it happens nowadays amongst men ;
a proud man, who is arrogant in speech and bearing, and tries
to make others honor him, imagines that every one thinks him
a learned, prudent, experienced, and clever man, while the con-
trary is really the case; for he is looked upon asa conceited man,
who thinks a great deal too much of himself, and who looks
down upon his fellows. A vain woman adorns and tricks her-
self out, until she looks, as the Iloly Scriptures say, like a mag-
nificent temple : “ Their daughters decked out, adorned around
about after the similitude of a temple.”*  She seeks to gain the
respect and esteem of men, and imagines that every one must
say of her : Oh, how beautiful she is, how well dressed ! she
cannot be one of the common people. Believe me, she is
mightily deceived, especially if her dress is above her condition,
or if it shows signs of excessive vanity or immodesty. In that
case, a good and sensible Christian must say to himself :  What
worldliness she shows, what frivolity ; it would be far better for
her good name if she dressed more reasonably. The common
people point at her, and turn her into ridicule. Such is the
honor and respect shown to that kind of people. They try to
please men, and are bitterly disappointed. That is the way the
false world betrays its servants.

Tt is true that those who occupy high positions, or who dis- Honor does
play great magnificence, are treated with outward respect : f,;)toﬁ:as::;
every one bows to them ; they hear flattery and praise on all tokens of
sides, especially from those who require their assistance ; but respect.
where is the honor or glory in that? You might as well say
that a poor student has attained a high position, because he acts

1 Die, ut sedeant hi duo filii mei, unus ad dexteram tuam, et unus ad sinistram in regno
tuo.—Matth. xx. 21,

2 Et audientes decem, indignati sunt de duobus fratribus.—Ibid. 24.

¢ Filize eorum compositee, eircumornate ut similitudo templi.—Ps. cxlifi. 12.
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the part of king on the stage ; for he has even more respect paid
to him, and the praises of his heroic deeds are londly sounded.
But when the play is at an end, he wraps his ragged mantle
around him, and carries home the books of the little boy, born
of wealthier parents, who bent the knee before him on the stage.
Honor and glory before the world consist, as I have said, in
the good opinion that men have of one, and in the terms of sin-
cere praise in which they speak of him on account of that opin-
ion. They do not consist in empty compliments. How often do
not people praise outwardly what they inwardly detest and de-
spise ? Many a one receives tokens of respect, who, when his
back is turned, is laughed at. Many a one, who is accustomed
to fawn upon others, through necessity or policy, really detests
the persons he pretends to admire.

“ We have labored all the night and have taken nothlng
These words may be used with truth by all who are influenced
by ambition, and who seek honor and glory before the world.
They labor long in vain ; they fish for a long time and with
great trouble, but catch nothing ; generally, in fact, the oppo-
site of what they desire happens. And this is in perfect accord-
ance with Thy justice, O great God, for thereby Thou makest
the pride and vanity of men to be the cause of their greater
shame and disgrace. So trne are the words Thou hast spoken
by the Wise Man: ¢“The promotion of fools is disgrace;” '
their honor will be their shame. Happy he who tries to please
Thee alone, O Almighty God, and to be held in honor and esteem
by Thee. As Thou hast said also by Thy Prophet Jeremias :
““ Let him that glorieth, glory in this, that he understandeth
and knoweth Me,”* otherwise, ¢ Let not the wise man glory in
his wisdom, and let not the strong man glory in his strength,
and let not the rich man glory in his riches ;”° whoever seeks
honor and glory, let him seek it alone in honoring and serving
Me. But the worst of all is, that the ambitious man not only
fails to find honor and praise amongst men; but also that he loses,
through his ambition, all honor and esteem with God in Heaven,
as I shall show in the—

1 8tultorum exaltatio ignominia.—Prov. iii. 85.

2 1n hoc glorietur, qui gloriatur, scire et nosse me.—Jerem. ix. 24.

3 Non ghorietur saplens in sapientia sua, et nou glorietur fortis in fortitudine sua, et non
glorietur dives in divitiis suis.—Ibid. 23.
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Second Part.
In the game of ball, as is well known, when two or more are Nothe who

playing against each other, the players must try to keep the ball {fui“;’;"gff;
constantly in the air ; if one of them lets the ball fall to the seekshonor,
ground, or allows it to catch in his clothes, the others ery out at ::fe;’:"
once that he has Jost. This comparison will help me in my displeases
present subject, my dear brethren, for it scems that God plays %o
the same game with men. Honor, praise, glory, authority,

what else are they but a ball thrown into the air ? God, who be-

stows His gifts in different ways, allows, nay, decrees that those

o whom Ile gives special graces or dignities should be esteemed,
respected, and honored more than others; even so He is accus-

tomed to exalt Ilis most holy and humble servants in the eyes

of the world, so that, although they despise and shun honor and

glory, yet they are on that account all the more esteemed. Now

this is the ball that God throws to them ; it is not a losing

game, nor is it bad, or vain, or culpable to be praised and es-
teemed by the world ; but to keep this ball, and not to throw it

back again to God, from whom it comes, that is to say, to take

the praise and honor to one’s self, without referring it to God, to

find a vain pleasure in it, or to seek it and work for it, as if it

were an absolute good in itself, that means to play a losing

game ; for then both Heaven and hell ery out that we have lost,

that we cannot play against the Almighty God, that we have no

longer grace or favor with Him, for we keep for ourselves what
belongs to God alone, according to the words, ¢ To the only

God be honor and glory.” !

Lucifer, a master-piece of the almighty hand of God, who re- Shown by
ceived more beauty and perfection than any other angel, as soon JxarPles
as he gave way to the first vain complacency in his beauty, heard seriptures.
at once the words: Thou hast lost all, away with thee from
Heaven, into the deepest abyss of hell, where thou shalt never
have the least hope of recovering the Divine favor for all eter-
nity ! See what happened to Adam in Paradise : as soon as he
allowed himself to be deceived by the promise of the serpent :

““You shall be as gods,”* and gave way to pride, he at once
lost all—the garment of innocence, sanctifying grace, the immor-
tality of the body, the favor and friendship of God, everything
went in a moment. As we read in the 24th chapter of the Seec-
ond Book of Kings, Joab came to King David, and as David

! 8oli Deo honor et gloria.—I. Tim. i, 17. 3 Eritis sicut dii.—Gen. ill. 5.
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had commanded, brought him the number of his soldiers:
¢ And there were found of Israel eight hundred thousand val-
iant men that drew the sword : and of Juda five hundred
thousand fighting men.”! Ah, thought David, with secret
pride, what a great king I am ! Thirteen hundred thousand
men can I place in the field. Who will dare to contend with
me ? Oh, David, thou hast lost, lost! Before thou wast a
man according to God’s own heart ; now God cannot suffer thee
any longer, on account of thy pride ; for thou hast kept to thy-
self the honor and glory that belong to Him. St. Gregory says :
¢ David was puffed up with silly vanity, and sinned by causing
his people to be numbered against the will of God.”* And such
certainly was the case, as David himself acknowledged, when,
full of repentance, he cried out : ¢ 1T have sinned very much in
what T have done ; but I pray Thee, O Lord, to take away the
iniquity of Thy servant, because I have done exceeding foolish-
ly.”* God was so displeased and so angry with David, on ac-
count of this one vain thought, that even after David’s repent-
ance, He caused seventy thousand men of his people to die of
pestilence : < And the Lord sent a pestilence npon Israel, from
the morning unto the time appointed, and there died of the
reople from Dan to Bersabee seventy thousand men.”* So
much does God hate pride and ambition.

In fact, there is no vice that God looks npon with greater an-
ger and displeasure than this. ‘“God resisteth the proud,”*®
writes St. James. St. Augustine, speaking of these words,
says: * Thereis hardly a page in the Sacred Writings in which
it is not stated that God resists the proud.”® Hear the words of
the Wise Ecclesiasticus: ¢ He that holdeth it, shall be filled
with maledictions, and it shall ruin him in the end.”” ¢ Be-
cause the danghters of Sion are haughty,” says the Prophet
Isalas, ‘“and have walked with stretched-out necks, and wanton
glances of their eyes, and made a noise as they walked with their
feet, and moved in a set pace ; the Lord will make bald the crown

! Inventa sunt de Israel octingenta millia virorum fortium, qui educerent gladium, et de
Juda quingenta millia pugnatorum.—II. Kings xxiv. 9.

3 David tumore inflatus, populum numerando peccavit.

3 Peccavi valde in hoc facto: sed precor, Domine, ut transferas iniquitatem servi tui,
quia stulte egi nimis.—II. Kings xxiv. 10.

4 Immisitque Dominus pestilentiam in Israel, de mane usque ad tempus constitutum, et
mortuf sunt ex populo a Dan usque ad Bersabee septuaginta millia vivorum.—Ibid. 15,

® Deus superbis resistit.—James iv. 6.

¢ Nulla fere est pagina sanctorum librorum, in qua non sonet quod Deus superbis resistit.

’ Qui tenuerit illam, adimplebitur maledictis, et subvertet eum in finem.—Ecel. x. 15.
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of the head of the daughters of Sion, and the Lord will discover
their hair.”' Countless similar passages may be found in the
Sacred Writings. In the life of the holy virgin Lidwina, who
was a miracle of patience, inasmuch as she suffered all kinds of
sickness, so that she had to remain bed-ridden for thirty-eight
years, we read that people of all classes used to visit her and ask
her prayers. Amongst others there was a certain priest who
earnestly and humbly begged of her to pray that God might
take away from him whatever was the greatest hindrance to his
salvation. The holy virgin began to pray, and behold, the
priest’s voice at once became harsh and unmusical, although
it had been up to that moment a very fine voice, so that he
was able to lead the choir by himself. From this sudden
change he understood that the vain pleasure he had in his
fine voice was the greatest hindrance to his salvation. Reflect
on this, my dear brethren; if a trifling act of vanity, on account
of singing the praises of God, so displeased the Almighty that
he who gave way to it was in danger of losing his soul, how
must not God hate the pride and ambition with which some
try to exalt themselves above others on almost every occasion ?
And have we reason to wonder at this ? What can be more Because the
intolerable to the Almighty than to see a miserable worm of the Sg:;g ,f.i‘;”y
earth puffed up with pride, and trying to arrogate to himself the honor from
honor that belongs to God alone, although the great God has S
not refused to humble Himself and to become the last of men ?
What more intolerable than to see a worm of the earth, whom
He has drawn out of nothing, who in and of himself is nothing,
knows nothing and can do nothing, whose life is prolonged
every moment by the power of God, to see such a one boasting
of the goods that have been lent to him only for a time, and
stealing away the glory that belongs only to the Giver of them ?
What would you say, my dear brethren, of one who is head and
ears in debt, who has nothing but what he has borrowed from
others, who owes the tailor for his coat, the shoemaker for his
shoes, the baker for his bread, his workmen for their labor, in a
word, he is in debt all round ; what would you say, if he were
to make a boast of what he has belonging to other people, and
besides that to look down upon and despise his creditors ? Oh,
you would say, he is an intolerable idiot ; no one could have pa-

1 Proeo, quod elevatee sunt filie S8ion, et ambulaverunt extento collo, et nutibus oculo-
rum ibant, et plandebant, ambulabant pedibussuis, et composito gradu incedebant: decaiva-
bit Dominus verticem flliarum Sion, et Dominus crimen earum nudabit.~Isaf. {ii. 16, 17.
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tience with him. Poor mortals that we are, St. Paul asks each
of us : ° What hast thou that thou hast not received,” ' that thou
dost not owe to God ? From whom have you received all the
goods of nature, understanding, knowledge, learning, skill,
health, beauty, etc. ? Are they not a debt you owe to God ?
And the goods of fortune, such as riches, nobility, the favor of
the great, high offices and honorable titles, are they yours?
Show me a single penny of all your money, a single square
foot of your land, of which you can say with truth, this belongs
altogether to me. Is it not simply a debt you owe to God, who
has lent you these things that you may use them for a time?
St. Asterius laughs at those who use the title master or owner,
or the words mine and thine, when speaking of things they
have in their possession : ‘I am lost in astonishment, when I
hear people say, this is my house, my property, etc. For, by the
help of that little word ‘my,” these people take possession of
what belongs to Another and not to them.”* But, asks St.
Paul again, if that is the case, if you have received everything
from God, so that whatever you possess belongs really to Him,
why do you act as if you were absolute master ? ¢ And if thou
hast received, why dost thou glory as if thoun hadst not received
it ?”* Why dost thoun raise thyself against thy good God, and
arrogate to thyself the glory and praise that belong to Him ?
What wonder is it, I repeat, if all esteem, grace, and favor
with God are forfeited by him who acts thus ?

But the evil does not merely consist in the fact that the am-
bitious man takes away the honor that belongs to God, for
from this vice come many other sing against God and man.
The Wise Man says, ‘“ Pride is the beginning of all sin."*
When David prayed with all his heart to God to save him from
this vice, he said these remarkable words : ‘“ Let not the foot of
pride come to me.” * Regarding these words the interpreters of
the Holy Scriptures ask the question: Why does David mention
the foot and not the head, since it is in the head that pride has
its seat principally, and why does he speak of one foot and not
of two ? They answer, that pride has only one foot, because,
like one who limps about on one foot, the proud man is very

1 Quid autem habes quod non accepisti ?—I. Cor. iv. 7.

3 Cum aliguos audio dicentes, domus mea, preedium meum, etc., satis non possum ac-
mirari, cum tribus fallacibus literulis aliena sibi vendicant.

* 8i enim acceperis, quid gloriaris quasi non acceperis ?—1. Cor. iv. 7.

4 Initium omnis peccati est superbia.—Ecel. x. 15.

¢ Non veniat mihi pes superbise.—Ps. xxxv. 12,
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lable to stumble and fall. So that each step that the proud
man takes is a fall into some other sin, into contempt of his
neighbor, injustice, prodigality, hard-heartedness to the poor,
oppression of the weak, persecution of his equals, hatred and
envy towards those who are preferred before him, rage and
desire of revenge when he is slighted, impurity, which latter
vice God allows him to fall into in order to humble him, coldness
and indifference to God and heavenly things ; ina word, nothing
is too wicked or injust for him, either to defend his honor
and authority, or to gratify his ambitious desires. Thus,
Jezebel, in her pride and fury, persecuted the innocent Naboth
to death, because he thwarted her desires ;' the prond Abime-
lech was so cruel as to put his seventy brothers to death, that he
might reign alone.” The ambitious Adonibezec, in the height
of his unnatural fury, caused the hands and feet of seventy
kings to be cut off, and he compelled the unfortunate kings,
thus mutilated, to lie down under his table, and eat the crumbs
that fell on the floor.® So true is it that pride is the beginning
of all sin. With reason, then, does David pray : ¢“ Let not the
foot of pride come to me;” O Lord, permit me not to wander
about on this one foot, lest I fall into many sins. Ile says
nothing of the head, because the proud man has not a good
head ; for, like the foolish man, he undertakes a great deal of
useless labor and trouble to gain honor and authority amongst
men, although in most cases he finds the very opposite of what
he seeks, and moreover, loses all honor and esteem with God.

See now, oh, ambitious man, how well you have done your
work ! A fine fish, indeed, you have caught ! You have sought
for honor, praise, and glory in the world ; you have labored for
such a long time and have taken nothing; you have found
neither the honor and esteem youn sought for from men, nor
have you the favor and friendship of God. The very opposite
to what you wished has occurred ; instead of the good name you
had before, you are now disgraced before the world, and you
have lost the trne honor you should have with God and His
saints. ‘“ Pride is hateful before God and men.” * You are like
the dog that found a piece of meat : as soon as he got it he ran
off to eat it quietly on the bank of a river; seeing his own
ghadow in the water, he thought it was another dog coming to

! IIT. Kings xxi.

* Judges ix.

3 Ibid. i. 7.
4 Odibilis coram Deo est et hominibus superbla.—Ecelus. x. 7.
.
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take the meat from him ; starting off afresh he ran as quickly
as possible, but of eourse the shadow kept apace with him ; at
last he saw the piece of meat reflected in the clear water, and
as it scemed much bigger than the piece he had in his mouth,
he dropped the latter and snapped at the shadow ; so that he
lost both the meat and the shadow. So it is with the ambitious
man ; he strives with the greatest eagerness for the empty
shadow of earthly glory, and loses the good name he formerly
enjoyed amongst men, and, at the same time, the true honor he
had with God ; the one goes with the other.

IHow foolish and vain, therefore, my labor has hitherto been,
when I tried to please men, and to gain their esteem ! Away
with the worthless thing ! I am tired of fishing and catching
nothing. Art thou proud, my soul ? Dost thou desire honor
and glory ? If so, let thy ambition soar higher. Look up to
Heaven ; this earth is too small and low for thee. Thou canst,
if thoun wilt, be in honor and favor with the mightiest of mon-
archs, with the angels and princes of Heaven, with the chosen
friends of God, the number of whom surpasses that of all living
men. This honor will not be taken away from thee : thou
canst keep it as long as thou wilt ; it will last all the time of
thy natural life and will accompany thee into eternity. There-
fore, in order to gain this honor, I will henceforth strive always
to please God by Christian humility and true virtue ; I will do
what I know to be pleasing to God ; I will avoid everything
that I know to be displeasing to Ilim ; men may think and
speak of me as they will or can, it is nothing to me ; their
judgments and idle talk cannot make me better or worse than I
am in the sight of God. What good is it to me to be praised by
them, if Thou, O God, alone despiseth me ? What harm is it to
me to be looked down upon by them, if Thou alone, O my God,
praisest and lovest me ? This love, this praise shall be enough
for me. . Amen.
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FOURTH SERMON.
ON THE FOLLY OF THE PROUD.

Subject.

One may be great before men, and also great before God :
yet he is a foolish man who on that account has a high opinion
of himself.— Preached on the Feast of St. John the Baptist.

Text.

Erit enim magnus coram Domino.—~Luke i. 15.
¢ For he shall be great before the Lord.”

Introduction.

There are three kinds of great people in the world ; some
are great before men, others in their own estimation, and
others are great before God. St. John the Baptist was
certainly great before God; if we had not the words of the
angel to prove that, we have the infallible testimony of Jesus
Christ Himself : ¢ There hath not risen among them that are
born of women a greater than John the Baptist.”' He was
great, too, before men, although he performed no miracles ;
for the Jews had so high an opinion of him that they looked
upon him as the true Messias. But one greatness was wanting
to him, to his own greater praise, glory, and sanctity, and that
was the being great in his own opinion. In spite of his great-
ness before God and mien, he was so little, and so lowly to
himself, that he looked upon himself as unworthy to loosen the
latchet of our Lord’s shoe. ‘“Art thou the prophet ? And he
answered : No;”*? although our Lord said of him that he was
greater than a prophet, ¢ More than a prophet.”* Who are
you, then, the Jews asked him. I am nothing but a mere
sound, he answered : ‘“I am the voice of one crying in the
wilderness.”* My dear brethren, in what does our greatness
consist ? Are we great before men, like St. John ? It is not
much matter to us, in any case, and it was a cause of very little
concern to that great prophet. Are we great before God ? Oh,
that is an important question, indeed ; to that all our thoughts,

1 Non surrexit inter natos mulierum major Joanne Baptista.—Matth. xi. 11.
2 Propheta es tu? Et respondit: Non.—John i. 21.
2 Plusquam prophetam.—Matth, xi. 9. 4 Ego vox clamantis tn deserto.—John 1. 23,
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desires, words, and acts should tend. Are we great in our own
estimation ? Oh, that would be a most foolish thing ; for we
have not the least cause to be proud, or to have a great opinion
of ourselves. Therefore, if we are not so great before God, nor
so great before men as St. John the Baptist, let us, at all
events, imitate him in being little and lowly in our own eyes ;
and we have much more reason to be so than he had ; all men,
no matter who they are, have reason to be so, as I shall now
show, and I say—

Plan of Discourse.

You may be great before men, you may also be great before
God ; yet you act foolishly if you are great in your own eyes
and have @ high opinion of yourself. Such is the whole subject
of the present sermon.

O most humble Saviour, who wast pleased that we should
learn of Thee especially to be meek and humble of heart, open
our eyes that we may see how foolish it is for us to have a high
opinion of ourselves, so that we may always preserve true
humility. This we ask of Thee through the merits of that
Virgin whose humility brought Thee from Heaven down upon
earth, and through the intercession of the holy angels, who
keep such faithful watch over us, miserable mortals.

That which makes one great before men, consists mostly in
the gifts and goods of nature which one has, such as a good
understanding, prudence, knowledge, learning, skill, bravery,
and the beauty and perfection of the body; or it may consist
also in external advantages, such as riches, honors, dignities,
nobility of birth, renown, praise, the love and good wishes of
the people, etc. These and similar things appear great and
noble in the eyes of the world, which generally judges by mere
outward appearances: ¢“ They have called the people happy that
hath these things,” ' although such gifts and goods are to be
valued, in themselves, only in so far as they help us to our last
end, that is, to serve God and save our souls. On the other
hand, that which makes one great before God is the possession of
supernatural goods and the gifts of grace, especially sanctifying
grace and the friendship of God, the Christian virtues, diligence
in the practice of good works, the beauty of the soul and holi-
ness of life. A poor beggar who possesses these things, although
the world looks on him as an outcast, is worth far more, in the

! Beatum dixerunt populum cui heec sunt.—Ps. exliii, 15,
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sight of God and His Saints, than princes, kings, or emperors
who are deficient in them. Oh, my good God, give me only
these gifts, and I willingly renounce everything else!

In order now, my dear brethren, that we may come at once to
the root of the matter, imagine a man who has all that can
make him very great before men, and before God also; and that
he, on considering the gifts he isendowed with, thinks rather too
much of himself, and looks on himself as greater and better than
those who have less. But stop, I am contradicting myself ; I
am trying to bring two things together which mutually repel
each other; for I suppose a man to be holy and virtuous and still
to lack the very foundation of holiness and virtue. No, it is
impossible for a man to be great before God, once he commences
to be great in his own opinion. e cannot be holy unless he is
little in his own eyes and humble of heart. St. Gregory says,
and with him all the Holy Fathers: ¢“ No matter what virtues
a man has, no matter what good works he performs, they are
worth nothing, unless they be supported by humility.”*' As-
suming, then, it were possible for my supposition to be realized,
and that a man so holy, so fortunate, so highly esteemed, were
to give way to pride and think himself great, and even greater
than others, then, no matter how prudent, wise, and clever he
may he, he acts in thought and imagination like a fool. Why
so? Here is the reason:

He who has nothing of his own, and who knows that at any
moment that which is intrusted to him, but does not belong to
him, may be demanded from him by the rightful owner, acts
foolishly if he thinks himself great and gives way to pride. Is
not that the case? Suppose that a groom, or scullion, by chance
gets hold of the keys of his master, and that, during the latter’s
absence, he enters into the palace in order to sweep out the
rooms, bringing with him a number of simple country youths,
his acquaintances, who happen to be in town at the time. He
shows them the whole house, opens one room after another, and
lets them admire the rich hangings, the beautiful pictures and the
magnificent furniture; see, he says, what a great and rich man
Tam; this is the house in which I live; so well have I prospered.
The country youths, who never saw anything of the kind before,
go about staring open-mouthed at everything; they cannot help
wondering that their friend should have become such a great

} 81 quaelibet bona opera adsint, nulla sunt nisi humilitate condiantur.
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man; but they forget that he still has on his groom’s jacket, and
that if he invited them to his table, he could give them nothing
better than a piece of bread and cheese. If a sensible man
heard him boasting in that way, he would say to him: Oh, you
foolish fellow, those things do not belong to you; the keys you
have do not make you rich or noble; show us something that
really belongs to you, the broom for instance, with which you
sweep out the stable or the kitchen; and not even that belongs
to you, for you did not get it till you came here.

I have selected a simile of that kind, my dear brethren,
because I should find it difficult to give you an idea of how
little and how vile man is, in and by himself. All of us, great
or small, are much poorer than the poor scullion ; we need not
2o beyond ourselves to find reasons for being humble, and hav-
ing a low opinion of ourselves ; for, as God says by the prophet
Micheas: ¢ Thy humiliation shall be in the midst of thee.”*
Thou hast in thyself, O man, cause enough for humility and a
low opinion of thyself. Tor, if we consider what we have from
nature, we are nothing ; it is from nothing that the Creator has
drawn us; a hundred years ago all here present were nothing ;
can anything be viler or more worthless than nothing ? Dust
and ashes and corruption are the first materials of our being, so
that each one of us can truly say, with holy Job : I have said
to rottenness: Thou art my father; to worms, My mother and
my sister.” *

Therefore, lest we should forget the vileness of our origin, and
think ourselves greater than we are, the Catholic Church, in the
beginning of Lent, when the ashes are sprinkled on our fore-
heads, reminds us of the words of God in Genesis: ¢ Remem.
ber, man, that dust thou art, and unto dust thou shalt return.”?
If, says St. Bernard, you are tempted to self-complacency or
pride, remember your origin, whence you are, and what you
have of yourself, and the temptation will soon vanish: ¢ Con-
sider, O man, whence thou comest, and blush.”*

Let us consider, too, what we are in ourselves, with regard to
the state of grace, and we shall find that we are not even as
good as a lowly scullion, for we are born slaves of the devil ; we
are conceived in sin, and born in sin, and sin is the only inherit-

! Humiliatio tua in medio tui.—Mich. vi. 14,

2 Putredini dixi: Pater meus es : mater mea et soror mea, vermibus.—Job xvii. 14.
* Memento homo quia pulvis es, et in pulverem reverteris.—Gen. iil. 19.

4 Considera, homo, unde venis, et erubisce.
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ance we bring into this world. Could there bea greater misery
or misfortune than ours ? Oh, how humble this thought com-
pels me to be! I am asinner, I am an object of the hatred
and anger of God, I am a child of damnation, and therefore,
worthy to be looked down upon and despised by all creatures.

But if we have something more than nothingness, and some- f:zf:’:‘;ieﬂ-ﬂ
thing better than sin, if we are in the state of grace, and are jopeq 10
friends and co-heirs of Jesus Christ, if we possess, besides, a God-
goodly share of natural gifts and temporal blessings, where do
they come from, to whom do they all belong ? Are they not
pure benefits of the great King of Heaven, who has given them
to us gratuitously ? What am I saying ? Given them to us?
We have only the keys of them that we may look after them : at
any moment, how and when it pleases Him, God can take them
from us.

With regard to natural gifts and goods, who can doubt that 1:5“;02:;"
the same is to be said of them, unless he who doubts the truth
of the Word of God ? ¢ The Lord,” says the Holy Scripture, in
the 2d chapter of the First Book of Kings, ‘“maketh poor and
maketh rich ; He humbleth and e exalteth. He raiseth up the
needy from thedust, and lifteth up the poor from the dung-hill.”"

“ He hath put down the mighty from their seat.” * Even the
goods we have gained, as we think, by our own labor and trouble,
donot belong to us, but are the free gifts of God’s goodness. We
read in the Book of Daniel that King Nabuchodonosor carried off
King Joakim captive, and with him a great part of the treasures
that were in Jerusalem: ¢ And the Lord delivered into his
hands Joakim the king of Juda, and part of the vessels of the
house of God.” ® In the Book of Leviticus it is said of the land
that was promised to the Israelites: ¢ When you shall have
entered into the land which I will give you.” * At first, on hear-
ing those passages, one might think that Joakim was given over
to Nabuchodonosor by an angel, or by some untoward accident,
without any action on the part of the latter ; and that the
Israelites were to march into the promised land without trouble
and take possession of it easily. But no, my dear brethren,
neither of these exploits was so easy of accomplishment ;

! Dominus pauperem facit et ditat, humiliat etsublevat. Susecitat de pulvere egenum, et
de stercore elevat pauperem.—I. Kings ii. 7, 8.

3 Deposuit potentes de sede.—Luke 1. 52.

3 Et tradidit Dominus in manu ejus Joakim regem Juda, et partem vasorum domus Dei.—
Dan. i.2.

4 Cum ingressi fueritis terram, quam ego dabo vobis. —Lev. xxiii. 10,
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Nabuchodonosor had to take the field with a large army. he had
to besiege Jerusalem for a long time, and at length take it by
assault ; in that way he got possession of the Jewish king. The
Israelites, too, had to fight for the promised land ; in a few years
five hundred thousand of them conquered thirty-one kings;
they had to make their way into the country by force of arms,
and take it away from the enemy bit by bit. And yet the Sacred
Scriptures say :  ‘“ The Lord delivered into his hands Joakim;”
¢ The land which I will give you.” How can these be called
gifts of God, when they are acquired by conquest and force of
arms? From this we must learn that everything we have, even
if it has cost us much trouble to acquire it, comes from God
alone, that nothing belongs to us absolutely, for all that we have
is a pure gift of the Divine Goodness.

With regard to supernatural goods, the Catholic Church
gsings: ““God of strength, to whom belongs all that is good
' Not only, says St. Paul, are we incapable of doing
the least good of ourselves, but we cannot even say a single
good word without the help and influence of the Holy Ghost :
““No man can say, the Lord Jesus, but by the Holy Ghost.”*
Nor is this enough; we cannot even wish to do anything
good of ourselves, as the same Apostle writes to the Philip-
pians: “For it is God who worketh in you both to will and
to accomplish, according to His good will.”* And what
makes our incapacity still more evident, it is not in our power
to form a good thought without the help of God. < Not
that we are sufficient to think anything of ourselves, as of
ourselves ; but our sufficiency is from God.”* So that every-
thing natural and supernatural that we have in body or soul
belongs to God alone. Such is the fact, Christians. St.
Thomas of Cirella, and others also, relate how the Sicilian
fishermen, who were engaged for the tunny-fish season, were
once so unsuccessful that after long trial they did not capture
a single fish. The poor men made a vow to St. Anne and
called on her for help, and, wonderful to narrate, on the fol-
lowing day their boat was surrounded with fish, so that they

in us.”

1 Deus virtutum, cujus est totum quod est optimum.—Prayer of the sixth Sunday after
rentecost.

2 Nemo potest dicere : Dominus Jesus, nisi in Spiritu S8ancto.—I. Cor. xil. 3.

3 Deus est enim, qui operatur in vobis et velle et perficere pro bona voluntate.—Philipp.
ii. 13.

4 Non quod suflicientes simus cogitare aliquid a nobis, quasi ex nobis: sed sufficientia
nostra ex Deo est.—II. Cor, iii, 5.
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caught as many as they pleased with their hands, as well as
with their nets. But the most wonderful thing of all was,
that each fish had the word ¢ Anne” written in large letters
on its back ; large and small, they were all marked with the
wonderful letters, as if they wished to say to their captors:
Your success is not due to your labor, nor can you take praise
to yourselves on account of it, for it comes as a present from
the great St. Anne. If we had sharper eyes, my dear breth-
ren, we should see on all the gifts and goods we possess no other
name written but God, God ; on our understanding we should
find the name, God ; on our worldly goods, on our houses and
lands, on everything we should find that holy Name written,
according to the words of Job: ¢ The Lord gave,”" God has
lent it, it does not belong to us, but to God.

Iave we, then, any reason to be proud and haughty ? to look Therefore

the proud
upon ourselves as greater and better than others? to have & man is fool
vain complacency in ourselves ? to give way to self-conceit and ib-
despise others who have received less from God ? Oh, that
would indeed be folly and madness on our part! we should
act like the servant who pretended he was the owner of his
master’s house, because he had the keys for a short time.
Yet the foolish world, like the simple youths, stares with won-
derment at the man who has more than others, and esteems him
great, because it does not understand the reason of things and
goes 1o deeper into them than the mere outside. But one who
sees things in the right light could ask a man who is great in
his own estimation: ¢ Why dost thou glory ?” as St. Paul
says, poor worm of the earth, why dost thou give way to self-
conceit 2 how long wilt thou plume thyself on thy possessions ?
< What hast thou that thou hast not received ? And if thou
hast received, why dost thou glory ?”* Thou foolish man,
show me something that is thine ; thou canst not point to any-
thing worth a straw ; thou hast but the nothingness out of
which God has drawn thee, and still worse, sin, which thou hast
brought with thee into the world. Why dost thou glory?
What cause hast thou to be proud ?

Ave you rich ? Have you a large estate, much money and Heis fool-
property? Can you lead a comfortable life ? Does the world f:i(;g:%im_
look upon you as happy ? Still, ““why dost thou glory *” seifonnis
Do you think a great deal of yourself ? If so, are you better riches

! Dominus dedit.—Job {. 21.
2 Quid habes, quod non accepisti ? Si autem accepistl, quid gloriaris ?—L. Cor. iv. 7,
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and greater, on that account, than others who are not so rich as
you ? Why should you be ? Where did you get your wealth
from ? To whom does it really belong ? Is it not simply lent
to you by the Almighty God ? Ifow, then, can you boast of it ?
Suppose, in order to make the matter clearer by a simile, that
one is so reduced in circumstances by misfortune, that he has to
be supported by alms privately given, but that, by the help of
those alms, he can keep up appearances, and dress in a manner
becoming his state. Ordinary people, who know nothing of his
poverty, are as respectful to him as if he were still rich. Who
is that man? they ask ; to judge by his dress and appearance, he
must be a man of position. If he were to hear what they say cf
him, what would he think ? Would he give way to pride and
vanity  Oh, if he did that, he would be a most intolerable
fool.  God help me, he would rather think, with shame in his
heart and tears in his eyes, I a rich man, when I am living on
alms given me for God’s sake ! What would I do without my
benefactor 2 If he dies, what will become of me? I should
have to beg, in spite of my grand clothes, or else starve with
hunger. No, all the honor and respect shown such a man,
only serve to shame and humble him. O man, no matter how
rich you are, have you not the same cause for humility 7 Where
do your riches come from ? Are they not an alms given you by
God, who in His mercy, and according to His wise decrees, sends
them to you, as it were, privately ? Whenever He wishes He
can take them from you and reduce you to beggary. Why,
then, do you glory and extol yourself above others ?

Are you descended from a noble family, or are you raised
above the common herd by the authority or dignity you pos-
sess? Is that a reason for you to be proud and self-conceited ?
Are you on that account greater and hetter than others ? Is it
your act that you are descended from ancestors who, by their
virtues and illustrious deeds, have made themselves great and
renowned before the world ?  In my opinion there is nothing
which furnishes less reason for pride than nobility of birth ; for
we cannot contribute the least share of our own to it. We gain
knowledge by our own exertions; we learn thearts by giving our
attention to them, we grow rich, by the will of God, through our
industry, nay, we must even co-operate with grace in order to
attain holiness and piety ; but descent from a noble family is
given to us without any work at all on our part. When a
courtier, on one occasion, was praising King Alfonso of Arragon
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tor being himself a king, and having a king for his father, a
king for his son, and a king for his brother, the monarch an-
swered : “There is nothing I esteem less than what you make
so much of.”' Have you raised yourself to high honors and
dignities by your cleverness and diligence ? Who have you to
thank for that ? Is it not again an alms and a gift of the good
God ? Why then do you glory ? Imagine that you see a pic-
ture of the god Jupiter, that it canspeak and that it says to you:
I am a god amongst pictures ; I havea crown on my head ; I
sit on a throne with a thunderbolt in my hand, so that all must
fear me ; what are other pictures in comparison to me? Oh,
you fool, could the painter say ; what are you talking about ?
If you have a thunderbolt, I gave it to you; if you sit on a
throne, it is becanse I painted you there. Are you anything of
yourself ? Do you not know that I imagined you and then
painted you, and that, with one stroke of my brush, I can de-
stroy you ? Such should be your thoughts too, you who are
raised above the common people ; be not proud on that account ;
you must not forget that it is God who placed you where you
are; whenever He wills, He may give a turn to the wheel of for-
tune and in a day bring you very low indeed.  He is the Lord,
who ‘“ hath put down the mighty from their seat, and hath ex-
alted the humble.” * Therefore you should and must seem small
in your own eyes, and acknowledge the goodness of God, and
say to yourself : In a few years, perhaps months, all my author-
ity will be gone, my noble blood will rot in the grave, my titles
and honor will become the property of others, and I shall have
to present myself before the judgment-seat of God quite alone,
without servants or attendants, and God will not ask me then
how many noble ancestors I had, nor what titles I enjoyed when
on earth, etc. The only question then will be whether I have
served my God as a true and humble Christian.

Are you quick of understanding, so that you can learn several
arts and sciences with little trouble ? Men admire and praise
you on that account ; but are you, therefore, any greater or bet-
ter than others? To whom do your talents belong ? Are they
not an alms that God has given you gratuitously ? Why, then,
do you give way to proud thoughts ? Suppose that I am wan-
dering about on a dark night in a forest ; I have lost my way
and know not where to go. Suddenly, to my great delight, I

1 Nihil ipse minoris in vita duco, quam quod tu tanti facis.
? Deposuit potentes de sede, et exaltavit humiles.—Luke i. 52.
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see a man with a lantern a few yards off; he takes pity on me
and guides my steps to the nearest village; with the help of his
lantern I can see as well as if it were day. On the following
morning other travellers arrive, who complain of having been
compelled to remain in the forest all night, becanse it was so
dark that they could not find their way. O, you stupid peo-
ple, I say to them, how did that happen ? It makes no mat-
ter to me whether it is dark or light, I can find my way in
either case. What a clever man you must be, they think. What
would you think of such conduct on my part, my dear brethren?
Would it not be a foolish thing to boast in that way, and to
seek the praise of others? Ah, I must think to myself, if
that good man had not had the kindness to accompany me
with his lantern, I too should have had to spend the night
in the forest. In the same way, he who is gifted with more
intelligence than others must say to himself with deep humility:
If the Lord did not go before me with that light, ° which en-
lighteneth every man that cometh into this world,” ' I should
be as stupid and dull as the most nncultivated of men. The
talent that God has given me Ile can take away from me, so
that the praise and honor I receive do not belong to me. Not
to me, O Lord, not to me, but to Thee and to Thy name be
honor !

You are prosperous in all your affairs ; whatever you begin, you
are enabled to finish ; whatever you undertake, you are sure of
carrying out successfully ; you perform all your duties in a
praiseworthy manuer ; but what if you do ? Is that a reason
why you should have a great opinion of yourself, or give way to
self-complacency ? Are you on that account greater or better
than others, who do not always succeed, and who are not able to
do what you can? It would be foolish for you to think that.
For, why is it that you can do more than others ? Is it not be-
cause God has given you a greater alms than He has given
them ? An experienced goldsmith works with his hammer, and
makes beautiful gold and silver ornaments ; if the hammer had
the use of reason, and could talk, it would, perhaps, like self-
conceited men, look down upon the tools of a smith or a shoe-
maker, and think them as of no account compared to itself.
You can only give hard blows on iron or leather, it would say ;
see what fine work I can do. But, the others might answer,
it is not you who do it ; it is your master, who knows how to

} Quae {lluminat omnem hominem venieatem in hune mundum.—Johni. 9,
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use you skillfully. Change places with us; let your master
take me, and mine will take you, and you will see that I shall
then have to deal with gold and silver, while you must be satis-
fied to work on iron or leather. Therefore you have no reason to
boast ; all the praise belongs to your skillful master. That an-
swer would suit youadmirably, O man. God is the skillful Master,
who knows how to make use of His creatures as instruments for
different purposes; He it is who can of the stones raise up chil-
dren to Abraham, nay, according to the teaching of theologians
and philosophers, He can use each creature for any purpose He
pleases ; so that He could give a fly the power of building up
Heaven and earth. Now, if this Almighty Lord has chosen
you, instead of others, to perform great exploits, or to exercise
great skill in any art, that is not to your credit, but rather to
that of the skillful Master who knows how to make use of you so
well.  If, instead of using you, He had preferred a most ignor-
ant person, the latter would have been just as successful as you
are now ; so that, as far as you are concerned, you are not a bit
better than he is. Why are you, then, so foolish as to have a
high opinion of yourself ?

Are you of commanding stature or beautiful person, so that
you attract the eyes and hearts of all 7 Do you therefore spend
half the day before the looking-glass, admiring your beauty ?
Do you trick yourself out as bravely as possible, and then show
yourself off before the public, so as to court admiration ? What
a senseless vanity is yours, if so! It is just as if one picture
wished to extol itself above another, because it is finished in
clearer colors, although both depend on the will of the painter,
who has only to give one touch with his brush, in order to
change the likeness of a beautiful angel into that of a horrible
demon. Or, to use a comparison more to the point, it is as if a
chimney, blackened with smoke, were to boast of its appearance
because in the winter-time it is covered with snow. Ilow long
will the snow last ? The first shower of rain, or a good fire kin-
dled on the hearth underneath, will put an end to it at once, and
the chimney will be as black and ugly as it was before. Vain
worldling, why are you proud of your beauty ? What else is it but
a color that the Great Artist has given to your body ? Can he
not at once destroy it, if He wishes ? A festering sore, a cancer,
a fever, is quite enough to put an end to it. Wait a few
years: old age will bring its wrinkles, or else the soul, in its
flight from the body, will leave it to worms and rottenness.
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Think of the couch which awaits you after death, and there
will soon be an end of your pride : ¢ Under thee shall the moth
be strewed, and worms shall be thy covering.”’

Finally, and speaking of those goods which alone are worthy
of praise, are you great in the sight of the Lord God, are you
pious, holy, zealous in His service ? do you know of no, or very
few, sins to trouble your conscience ? do you perform many
acts of virtue and heap up merits daily ? are you now doing
great things for the glory of God? If so, I congratulate
you, for you are far better off than all those who are in the
state of sin. But, certainly you have least cause of all to be
proud, and far the greatest cause to be humble and lowly in the
grace and favor of God. For, where do your piety and holiness
come from ? Is it from yourself ? Certainly your eo-operation
has been required, but your holiness first came from the special
grace and assistance of God. If e abandoned you to your own
weakness for a moment, what would become of you ? A child
may laugh and enjoy itself as long as its mother leads or carries
it about ; but it cannot be proud on that account, because if the
mother leaves it alone for a moment, it falls down at once. You
can rejoice and be glad in the Lord, O pious Christian, because
you have a good eonscience, and you can thank IHim for the
special graces Ile has given you ; but to have a great opinion of
yourself, and imagine that you are greater and better than
others, would be folly indeed. There is no sin, says St. Augus-
tine, which another commits, that I may not commit also, unless
God helps me with extraordinary grace. Perhaps to-morrow
you will be in the state of sin, while the sinner, whom you look
down upon to-day, will do penance, be justified and save his
soul, and you, on the contrary, persevering in sin, will be lost
forever. St. Francis used to say: ¢ If robbers and murderers
had received from God the knowledge, grace, and help that He
has so liberally bestowed on me, they would be on fire with
seraphic charity, whilst T should have to crawl on the earth like
a worm.” But we will now examine the good and holy things
you do every day, in order to see if you have reason to extol
yourself on account of them. We shall consider merely your
daily prayer. For you to be able to do that little good, it was
necessary, first of all, for God to draw you out of nothing by
creation ; this one fact should suffice to show you that all the
honor belongs to ITim. Besides, you required the faculties of

t Bubter te sternetur tinea, et operimentum tuum erunt vermes.—Isai. xiv. 11,
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your soul, in order to pray ; now these are also creatures and
gifts of God. Further, God, as the Author of all things, must
help those faculties, for, without His help, a creature can no
more work than if it had no existence. And, as prayer, and
any dealing with God, is a supernatural work, the same God, as
the Author of grace, must help your faculties by a supernatural
assistance, so that they may be really raised above themselves.
Finally, it is necessary that God should give you sanctifying
grace, and preserve you in it, since it is that which makes our
good works meritorious of eternal life. All this is required be-
fore you can perform a single good work. Tell me, now, is there
a single thing in prayer alone that you can point to as being
yours ? Certainly you have to co-operate with the grace and
help that God gives you, and you have to use your faculties for
that purpose ; but is not even that a benefit conferred on you by
Him ? I do not mean fo say that we do not do the good we
perform ; if that were the case, no good works could be called
ours; there is no doubt of the good work being ours ; but,
since we can ueither desire nor perform any good without the
help of God, we have no reason to extol ourselves, as if the good
we do were all ours. ““ Not that we neither wish nor perform,”
says St. Augustine, ‘“but that without the help of God we can
neither wish nor perform anything good.”' So that all our
good works are God’s ard ours too ; they are God’s for all the
reasons that we have already seen ; they are ours solely on ac-
count of co-operation ; and, therefore, just as children, who are
born of a noble father, but whose mother is of low birth, deserve
honor on account of their father, and contempt on account of
their mother; so our good works that come from the help of
God, and the co-operation of men, give praise to God and shame
tous: ‘“To Thee, O Lord, justice,” says the Prophet Daniel,
““but to us confusion of face.”* If so little praise belongs to us
when we, helped by divine grace, perform our good works per-
fectly and without fault, what have we to say, what must we
think when we remember that we allow so many faults and im-
perfections to find their way into almost everything we do ?
How many acts of negligence, how many wrong intentions, how
many movements of vainglory and self-complacency accompany
our good acts? If we could see all these things clearly, it

1 Non quia non volumus aut non agimus, sed quia sine ipsius adjutorio ne¢ volumus ali-
quid boni, nec agimus.
? Tibi, Domine, justitia, nobis autem confusio faciei.—Dan. ix. 7.
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would make us shrink back with horror even from our goed
works, instead of extolling ourselves on account of them, and
we should exclaim with Job: <1 feared all my works,”* even
those which seemed praiseworthy in the eyes of men.

You see now, my dear brethren, that no man, no matter how
great he is before the world, or even in the sight of God, if he
considers well his circumstances, can have the least cause for
self-glorification ; but rather every cause to be humble, lowly,
and meek before God and men. You see how true are the words
that St. Panl writes to the Galatians: ¢‘For if any man think
himself to be something, whereas he is nothing, he deceiveth
himself.”? In a word, he who thinks much of himself, and
desires the esteem of others, is not a wise man, but a fool.

From all this it follows, first, that no matter what tokens of
honor are paid us on account of our office or employment, or
because we really do something that deserves the praise of men,
or if they see in us proofs of remarkable talent, or if we are con-
stantly praised and made much of, etc., we can always keep
ourselves in Christian humility and not allow ourselves to be
carried away by the praise we receive, nor take a vain pleasure
in it, if we remember the words of St. Bernard: ‘¢ Consider,
O man, whence thou art, and blush.”*® We must act like the
wise king, who having formerly been a peasant, kept his peas-
ant’s jacket always before him, after he was raised to the throne,
that he might not forget his former lowly condition, nor give
way to pride. In similar circumstances we must think some-
times of what we are of ourselves, and sometimes of Him who
has lent us whatever we have that is any good. For instance,
we might say to ourselves: To whom does that belong for
which I am now praised or honored? I certainly have it not
from myself ; my origin is nothingness, my first work is sin, all
that I am, all that I have, all that I can do comes from God ;
so that the honor shown me now does not belong to me but to
God, for it is le who has performed the praiseworthy work,
using me as an instrument.

We wonder at the great humility of the Saints ; but have we
not much greater cause for wonder that any one, who knows
himself, can be puffed up with pride ? Father Bernard Colnago,
who in his day was a miracle of learning, eloquence, and holiness,

! Verebar omnia opera mea.—Job ix. 28,

3 Nam si quis existimat se aliquid esse, cum nihil sit, ipse se seducit.—Gal. vi. 3.
3 Considera, homo, unde venis, et erubesce.
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who performed many miracles, and lived on the most intimate
terms with St. Anthony of Padua, St. Agatha and several other
Saints, who was held in the greatest esteem and reverence by
people of all classes, so that they looked upon him as an angel,
was once asked by his general, Clande Aquaviva, what he
thought of the great respect that the people had for him and of
the extraordinary gifts that God had bestowed npon him, and
whether he did not feel tempted to self-complacency. ¢ Father,”
was his answer, ‘“if you had in your room a treasure of
great value, left in your charge by a prince, would you be tempted
to pride when you looked at it ? Or, if others came in, and see-
ing the treasure, began to admire it, would you, therefore, think
highly of yourself, look upon yourself as rich and begin to give
way to pride ? Whatever good I have isnot mine; it is lent me
by God; if T do anything which shows forth the power and
goodness of God, I look upon myself as one who represents a
character on the stage, and who speaks and acts, not in his own
name, but according tc the part that has been assigned to him;
nor do T forget that the honor and glory of God consist princi-
pally in this, that He is able to make use of a miserable creature
like me for such great purposes. Besides, I look upon it as the
greatest folly in the world to seek for empty honor, and to have
a great opinion of self.”

From this, too, we can see that we must never look down np- We must
on, much less despise or treat contemptnously any one, even the :s;;zro(:g;m
meanest beggar, or the greatest sinner ; for he has just as much and must
and just as little of his own as we have. Finally, in all the E;:t;::
contradictions we meet with, whether they come from God in the mentnan
shape of crosses and trials, or from men who insult and injure us, bumilits.
or put us to shame and humiliation, we must be always satisfied
in all humility, and think : T am nothing of myself, I deserve
nothing good, so that no injury is done me, if I do not get the
praise, reputation, or pleasure I desire. I came into the world
asinner, deserving of hell ; itisquite right, then, for me to suffer
the punishment of sin ; I have no reason to complain, if anything
is done to canse me pain, for I deserve hell and all its torments.

Ah, Christians, if we only thought of this always ! O humili- Conclusion
ty, would that thou wert as common amongst us as the reasons ?;d;;ag::o
we have for being humble are numerous! What a change there xnow and
would be in us! But, humility, thou art wanting to us, because g:sms.‘" our-
we have not a proper knowledge of ourselves! Therefore, O
great God, we humbly ask of Thee, with St. Augustine : ““Teach
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me to know Thee and to know myself.”' TLet me know how
great Thou art, that I may give Thee the honor that belongs to
Thee, by humbling myself! Teach me what a miserable and
powerless creature I am, that I may place myself beneath every
creature ! Teach me that Thou art everything and that I am
nothing ; that every good I have comes from Thee, and belongs
only to Thee, that I may give Thee all the honor, praise, and
glory ; that all the evil I have is my own, and therefore nothing
belongs to me but shame and confusion ! Grant that I may be
always little and lowlyin my own eyes, in order that, by the
practice of this necessary humility, I may begin to be really
great before Thee, my Lord ! Amen.

FIFTH SERMON.

ON THE CHARACTERISTICS OF PRIDE AND THE MEANS OF
ATTAINING HUMILITY.

Subject.
1. How we may know whether we are proud or humble.
2. The means we must use in order to attain humility.—Preacked
on the seventh Sunday after Pentecost.

Text.

A fructibus eorum cognoscetis eos.—Matth. vil. 16.
¢ By their fruits you shall know them.”

Introduction.

True metal, according to the proverb, is known by its ring,
a bird by its song, a tree by its fruit, a man by his works. To
begin without further delay, I will only remind you, my dear
brethren, that I have already shown that the proud man, who
seeks honor from the world, loses honor with God and man. I
have also proved that it is great folly to give way to pride, and
that we mortals have the most powerful reasons to be little and
lowly in our own eyes. But, in what does pride consist? What
constitutes humility ?

! Noverimn Te, noverim me.
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Plan of Discourse.

How am I to know whether I am proud or humble? I will
answer that question in the first part. But if I see that I am not
humble, since this virtue is so necessary for salvation, what
means shall I use in order to attain humility? The answer to
that I shall give in the second part.

Most humble Virgin Mary, and you, holy guardian angels,
help me to speak in a humble manner of humility, so that the
grace which is always given to the humble may have the greater
influence on our minds.

It is a great and difficult art to know whether we are proud,
or really humble of heart. There are some diseases of the body
which are difficult to detect, but once detected, they are easy to
be cured; such, for instance, are certain kinds of fevers, for
which there is no difficulty in prescribing once they show them-
selves; although a rare skill is required to find them out in the
beginning. Other maladies are quite different; they can be de-
tected easily enough, but it is difficult to cure them; such are,
for instance, certain other kinds of fevers, and consumption,
when the patient has been suffering from them for a consider-
able time. Pride has both these difficulties; it is hard for us to
see that we are suffering from it, and very hard to use the
proper remedies, when we are forced to confess that we are labor-
ing under that vice. So well does pride know how to conceal
and cloak itself, that often God alone, from whom nothing is
hidden, can detect it.

And this arises in the first place from the nature and charac-
teristics of pride, for it does not seem to have anything that would
cause one to fear it and fight against it. Other vices we can see
at once, such as theft, injustice, impurity, drunkenness, enmity,
cursing, detraction, and so forth. Why? Because they excite
shame and disgust, so that any one can see that he should not be
guilty of them. It is a shameful and disgraceful thing for a
respectable man to commit a theft, and take what does not be-
long to him; shameful, disgraceful, and brutish to indulgein im-
purity, for it a vice that one is careful to conceal from the eyes
of others, so that sometiines people are ashamed to mention it in
confession; it is a shameful thing to deprive one’s self of reason
by drunkenness; a shameful thing to have one’s mouth filled
with profanity, like the demons and lost souls; shameful to laugh
at and make known the faultsand failings of our neighbor, which
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we should rather try to hide. Nothing of that kird is to be
found in the vice of pride; its end is to gain honor, fame, praise,
esteem and authority before men, which is a laudable thing in
itself ; nay. God even commands that one man should honor
another, and He has conferred great honor on Ilis holy servants
in the world. Tt is no wonder, then, that we should find it hard
to detect this vice in ourselves, and to have a proper horror
of it.

In the second place, this arises from the character of the pround
man, because he refuses to believe that he seeks more honor
than is due to him. If he considered his own faults and fail-
ings, he could learn to have a humble opinion of himself ; but
he sees them only imperfectly, and at a great distance, so that
they appear quite small in his eyes ; while he looks at his virtues,
his rare gifts, and the great things he does, which really deserve
praise, through a magnifying glass, so that they seem twenty
times as great as they are in reality. ‘“ Every one thinks his own
the best,” says the proverb. A mother is proud of her little son,
and thinks him the finest child in the world, and imagines that
every one ought to be delighted to see him, although in reality
he isoften a very naughty boy. In the same way, the proud man
thinks that because his own actions are pleasing to himself, he
is much greater than he really is, so that he will not acknowl-
edge himself to be proud.

This difficulty arises, in the third place, from the matter of
pride and of humility, which changes so much, according to dif-
ferent circumstances, that one cannot always know whether to
attribute an act to pride or to humility. For instance, a torn,
ragged garment would serve a rich man as matter for humility,
but not so a beggar ; if the latter were to beg a crust for God’s
sake, while clad in a rich mantle, he would feel very much
ashamed, because his ragged coat suits him far better. It would
be matter for humility and shame to a man of the world to go
through the streets in a gray woolen habit, but that very same
habit is the honor and glory of the poor Religious, who is accus-
tomed to wear it always, and who is respected on account of it,
because it is a sign that he has given up the pomps and vanities
of the world in order to follow Christ, by observing the vows of
religion ; it would be a great shame for him, and he would de-
serve to be despised by men, if he went about dressed in grand
style. Father Pallavicini, after he was made Cardinal, says that
he was once engaged in the kitchen, while still a simple Jesuit,
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cleaning up the dishes, and girt with a white apron, when one
of his relatives came to see him ; he sent word to his visitor that
he could not come to the door, as he was occupied in the kit-
chen ; and he acknowledges that he felt more tempted to pride,
on that occasion, than he did afterwards when raised to the
cardinalate. So that virtuous deeds, and even those that tend
to humiliate one, can also furnish material for pride and vanity,
because they are worthy of admiration and praise. From all
this we see how hard it is to say with certainty whether one is
proud or humble.

Still there are many signs and effects by means of which, if
we study them, we shall be able to see whether we have true or
false humility ; but it will always be easier to detect false than
true humility, since the former is much more common than the
latter, as St. Ambrose writes : ““Many have the appearance of
humility, but not the virtue itself ; many pretend to have it ;'
they speak slightingly of themselves through politeness, but in-
wardly they are full of pride ; many, too, acknowledge their
weakness and vileness in their own hearts, but they are careful
to hide every appearance of humility from others, lest they
should not be thought enough of.

Of course all this is only sham humility, but real pride. Let
us take an example : there are men who profess to be full of
faults and failings, but they do not believe what they say, and
they think it easy for others, too, to see that they are not sub-
ject to those faults. This is false humility and real pride ;
people act like that in order to be looked upon as humble, or
else to give others an opportunity of singling out their virtues in
detail, that they may thereby get the praise they are ashamed to
give themselves, for, as the old saying has it, self-praise is no
praise. No, says St. Augustine, humility must not run counter
to truth ; but must be always founded on truth. ¢ In Thy
truth Thou hast humbled me,” * says David to God. No man,
who wishes to humble himself, need have recourse to invented
faults and imaginary failings ; he need only dive into the depths
of his own conscience, examine his own thoughts of himself,
and he will find matter enough for humility, without any hy-
pocrisy or dissimulation. Others acknowledge faults of which
they are really guilty ; but if he to whom they make the ac-

1 Multi babent humilitatis speciem, virtutem non habentes; multi eam foris preetendunt,
et intus impugnant.
? In veritate tua humilasti me.—Ps. exviii. 75
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knowledgment is hardy enough to reprove and admonish them,
they will soon let him see that they do not want his correction,
and thereby they will conviet themselves of false humility and
real pride. In the same way, many a one knows in his heart
that he must amend his conduct in several things in order to be
like the humble Saviour, but he cannot bear to have those faults
spoken of in terms of reprobation ; nay, he cannot make up his
mind to amend or get rid of them, lest he should seem to con-
fess that he had been in the wrong; a certain sign of secret
pride. Another trick, too, is to speak of the faults and short-
comings which you are known to have, so that others may not
be beforehand with you in condemning them, or in ridiculing
you on account of them ; that is a false humility, which seeksto
avoid humiliation. Again, you may bear patiently and meekly
enough whatever is said in your blame by one who seems to be
your superior, but you cannot bear a word from an equal, not
to speak of an inferior ; a sure sign that true humility is want-
ing. You may even have a real good intention and an earnest
desire to please God alone, and not to seek the praise of men,
and yet you are annoyed and secretly dissatisfied if men do not
approve of what you do ; much greater, too, will be your annoy-
ance if they openly condemn your acts. Here also true humili-
ty is wanting.

omersigns  There are other signs, too, by which we may distinguish

Pl etween false and true humility; for instance, I perform my
good works, or whatever business I have to do, much more
earnestly and zealously when others are looking on, than when
God alone sees me ; a sure proof of secret pride. I do not
mean, my dear brethren, that we must conceal all our good
works from the eyes of men. No, if Isaid that, I shouid be
contradicting our Lord Iimself, who expressly tells us that we
must give a good example to our neighbor. These are His
words in the Gospel of St. Matthew : “So let your light shine
before men, that they may see your good works, and glorify
your Father who is in Heaven.”' My meaning is, that I must
be just as zealous and diligent in performing my good works in
secret, as if I had the whole world looking on. If I do not do
so, then, says Pallavicini, T am like those women who dress
more carefully when they have to appear before strangers, than
when they are alone with their husbands ; a proof that they do

! 8ic luceat lux vestra coram hominibus, ut videaut opera vestra bona, et glorificent
Patrem vestrum, qui in coelis est.—Matth. v. 16,
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not seek to please only their husbands by dressing magnificently.
I must say the same of myself if I pray on bended knees, with
down-cast eyes and uplifted hands, when I am alone before God,
but dare not do so when in the public church, lest others should
see me ; as is unfortunately the custom with many Christians,
who are ashamed to fold their hands and kneel down to pray.
That is a sign of a detestable pride, which prevents us, through
human respect, from showing  proper honor to the Almighty.
Again ; I might wish to omit this or that action, which I know
to be displeasing to God, if only others like me would do the
same ; I do not wish to be alone, or to be the first in a thing of
the kind ; the same difficulty I find when there is question of
doing any act that I know to be pleasing to God ; for instance,
I would willingly accompany the Blessed Sacrament, when It is
carried publicly to the sick; I know that that honor is due to
the great God ; if I saw people of the same condition as myself
accompanying It, I should do the same ; but I do not wish to be
alone, or to be the first in doing it. See what false humility
that is. A sure sign of secret pride. In what, then, does true
Christian humility consist, and how are we to recognize it ? St.
Bernard, following St. Thomas, and all the holy Fathers, an-
swers this question : ¢ Humility is a virtue by which man,
knowing himself thoroughly, becomes vile in his own eyes.”’
From this, as the signs of this virtue, come the following fruits
and effects. First a great reverence for God, by which the
humble man is moved always and in every circumstance, pub-
licly and privately, without any regard for human respect, to
give to God that perfect honor and service which are Iis due;
thus, in all his words and actions, his first and only intention is
to please and honor God, since humility teaches him that he
belongs completely to God, body and soul. Secondly, the
humble man shows a ready submission to those who are placed
over him by divine will ; this should be found in subjects to-
wards their spiritnal and temporal superiors, in children towards
their parents, in servants towards their masters and mistresses ;
and it must be shown in everything that is not contrary to the
law of God ; because the humble man sees God in the person of
his superiors, and obeys them for God’s sake, according to the
exhortation of St. Paul. Thirdly, humility causes one to have
a good opinion of his neighbor, and to be always ready and will-
ing to help him, when necessary; so that he has not a bad

1 Humilitas ast virtus, qua homo verissima sul agnitione, sibi ipsi vilescit.
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opinion of any one, even of the most abject beggar, or the lowest
clown, or even of the greatest sinner, nor does he think him less
than himself, much less despise, or treat him contemptuously ;
nor does he obstinately defend his own opinion, but readily
gives way, and defers to the opinion of another; neither does
he offend others in word or deed, and when he himself is
offended, he bears the offence meekly and patiently. Fourthly,
true humility causes one to have a low opinion of himself ; yet
the spirit of humility does not altogether consist therein. It is
not enough for us to confess our misery ; if it were, the demons
and lost souls would be the most humble of creatures, because
they know and feel their misery most keenly. No, along with
this acknowledgment of our misery, trune humility creates in
us a desire and a longing for contempt and humiliations. In
all the contradictions that a man has to endure, whether they
come from God in the shape of crosses and trials, or from men
in the shape of insult and injury, or from different circum-
stances that here and there occur to put him to shame and
humiliate him, true humility makes him always satisfied, be-
cause he knows that he deserves it all, and that he is worth
nothing better. Besides, it causes him to feel a hearty contempt
for all worldly grandeur and vanity, so that if he is praised, he
does not give way to self-conceit, but refers everything that
is good in himself to the divine liberality, and thanks God
for it.

Finally, from this inward contempt of one’s self comes the
desire of being humbled before others; for, although outward
signs alone do not constitute true humility, since many of them
may be used for purposes of pride, while, on the other hand,
a real Christian humility may lie hidden under the costly cloth-
ing that one’s rank or station requires, yetit would be great
folly for those who at heart have a low opinion of themselves,
and are ashamed of their own nothingness, to give themselves
up outwardly to worldly vanities and show. A truly humble
man shows by his behavior that he has a lowly opinion of him-
self, so that one can see, in his conversation and in his silence,
in his gait, in his dress, and in all his actions, that he does not
esteem himself, and that he adores a humble, crucified God.

There you have, my dear brethren, a few marks of true hu-
mility.  But, alas, says St. Bernard, ¢ Humility, virtue of
Christ,” ' and of His Saints, how rare thou art in the world !

! O humilitas virtus Christi$
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There is nothing harder than to convince a man that he must
humble himself, and yet, there is nothing more necessary for sal-
vation than to enter on the narrow way after the example of
Christ. My dear friend, writes St. Augustine to Dioscorus, you
ask me what you must do to live in a Christian manner and to
please God and save your soul. ‘< Of the ways that lead to
God, the first is humility, the second humility, the third hu-
mility,” * and if you ask me still farther I shall again answer,
humility. ¢ Unless you be converted, and become as little chil-
dren,” such are the words of the humble Saviour, ¢ you shall
not enter into the kingdom of Heaven.”* What are we to do,
then, Christians ? What plan shall we adopt ? What means
must we use in order to attain this virtue, which is so necessary
for salvation ? This question I mean to answer partly in the
latter half of my instruction.

Second Part.

Since humility must exist in the heart and show itself in our
outward behavior, there are two means by which we can attain
and preserve that virtue. The first is in the heart of man, and
consists in often and deeply meditating on what and who he
is of himself. God will give him an answer interiorly, as the
Emperor John answered the Patriarch of Constantinople, when
the latter refused to obey him; the Emperor had raised him to
that dignity, and he was incensed at the idea of being contra-
dicted by him: ¢ You worthless oven, I have made something
of you, I have given you an honorable position, you must know
that I can reduce you to beggary if I wish.” * In the same way,
when we are assailed by self-conceit and secret vanity, we can
imagine that we hear God saying to us: Yon poor creature, why
are you puffed up? It is to Me alone, who drew you out of nothing-
ness, that you owe your existence; whatever you are and have is
from Me ; I can deprive you of everything in a moment, and let
you fall back into nothingness. Why do you glory and fill your-
self with proud thoughts ?

If T am reasonable, such a thought as that will necessarily
drive me to the conclusion that not the least particle of praise,
honor, or glory is due to me on account of anything I may have;

1 Ea est autem prima humilitas, secunda humilitas, tertia humilitas.

2 Nisi conversl fueritis et efficiamini sicut parvuli, non intrabitis in regnum ccelorum.
Matth. xviii. 3.

3 Ego te furne condidi, ego te furne destruam.
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because it all belongs to God and not to me. Neither can I com-
plain or think that an injustice is done me if men show me no
honor or respect. All the praise that I may get from men is
not mine but God’s, and if I tried to arrogate it to myself, I
should act as foolishly as a barber’s wig-block, if it tried to set
itself up on account of the beautiful curls and well-arranged
locks that are placed upon it. How now, you stupid block? its
owner could say, what you are wearing is not yours, it is mine,
for I made it ; leave off boasting at once, or else I will take it
off and leave you bald-headed again. There was a famous saying
amongst the ancient Greeks, ¢ An ass carrying the mystic
offering.” ' It was the custom amongst the heathens to place
on the back of an ass the sacrifice destined for the goddess Isis ;
as the animal carried its burden along the streets, the people
came out of their houses, fell upon their knees and struck their
breasts in sign of adoration of their divinity. The ass, on one
occasion, thinking that this was done in his honor, raised his
head, pricked up his ears and began to walk with a slow, ma-
jestic gait, bowing first on one side and then on the other, as if
to show that he was pleased with the respectful behavior of the
people, until at last his driver gave him a blow of the whip over
the ears and said: ‘“The honor isnot meant for you, but for Isis.”*
The ass then let his ears droop, and saw what a lamentable mis-
take he had made. My dear brethren, whatever excellent natural
gifts or supernatural virtues we possess, whatever praiseworthy
qualities we may have, all, as I have said already, belong to God,
they are His gifts, which we can wear for a time in the sight of
men. Whenever, therefore, I receive marks of esteem, or honor,
or praise from others, and I feel myself tempted to vanity, I
need only remember these words in order to humble myself:
I am only a wretched ass carrying a mystic offering ; this
praise, this honor is not for me, but for God, who has be-
stowed Ilis gifts on me; it cannot be for me, because, as St.
Catharine of Genoa used to say, it is just as impossible for
me to do good works without God, as it is for the devil to do
them.
The consid- When considering what Tam of myself, my faith will help
the sins one € to the answer that I was conceived and born in original
bascom- — gin, an enemy of God; while my own conscience will remind
fﬁgtfg;:e_ me of the sins I have actually committed during my life. If

vessof I am reasonable, this thought will again force me to the con-
which, one
! Asinus portans mysteria., 2 Non tibi, sed Isidi.
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clusion, that not only have I no right to praise or honor, but cannos be
rather every right to shame and confusion ; so that I cannot g
complain, if I am treated with contempt and looked down
upon, because it serves me perfectly right. I have sinned and
merited the eternal fires of hell. With what humility that
thought should inspire me! If a minister were employed by
the head of hisgovernment in some important matter, and neg-
lected to discharge his duty properly, he would be ashamed to
appear again in public, lest people should point at him and say :
There is the man who was so careless of his duty. If a general
were to retreat through cowardice, although he might easily
conquer the enemy, he would be so ashamed when called upon
to give an account of his conduct, that his worst enemies might
pity him. A treacherous friend, caught in the act of perjury
or treason, an unfaithful wife convicted of adultery with a
servant, have they not both reason to be filled with shame and
confusion ? O eyes of faith, open yourselves wide, that you
may see that all these shameful acts are included in one mortal
sin! I am a minister and servant of the great King of Heaven
and earth ; ITe has sent me into this world to look after His
rights and IIis honor ; I am a soldier, who, as holy Job says,
must fight for an eternal kingdom; I am a friend of God by
sanctifying grace, and must be always faithful to Ilim; my
soul is the spouse of the Holy Ghost and has sworn Him per-
petual fidelity in baptism. If I have committed but one mor-
tal sin, I have been unfaithful to my Sovereign Lord, I have
disgraced myself by flying from, nay, by going over to the side
of His enemy, I have been guilty of treachery to the best of
Friends, who has never injured me, and always done me good.
I have defiled my soul by spiritual adultery with the devil, in
the sight of my heavenly Spouse. Can I dare to present myself
again before God ? Must I not die of shame.? Have I not rea-
son enough to humble myself, and cast myself under every one’s
feet ? But, you may say, I have done penance, I am cleansed
from my sin, and am again a friend of God. Ah, my dear
brethren, we must be careful of what we say. St. Peter, St.
Mary Magdalen, and a few others whom Christ assured of par-
don, could believe in their forgiveness as in an article of faith ;
they could well say: My sins are forgiven, I am in the grace
of God ; but we poor sinners, where shall we find the assurance
that our sorrow has been really supernatural and that therefore
our sins are taken away ? St. Paul himself, that great vessel
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of election, cries out with fear and trembling : ‘“ For I am not
conscious to myself of anything, yet am I not hereby justified ;
but He that judgeth me is the Lord.”' Alas, I must think,
where shall I find an infallible certainty that, after having
committed so many grievous sins, I am now justified before
God ? T have sinned, that much I can say with truth ; but
that my sins are forgiven, 1 cannot say for certain.

Suppose, even, that I were certain of having been forgiven
(oh, what a happiness that would be!), should I then have less
cause for humility ? A robber or murderer, although he is
pardoned by his sovereign, and set free by his judge, is still
looked upon for the rest of his life as a social outcast, according
to the axiom of jurists: ¢ Once a man’s character is gone, it
is gone forever ;” * therefore, a man of that kind goes away, as
soon as he ecan, into some foreign land, where he is unknown,
and takes a false name to avoid the disgrace that always dogs
his footsteps. If he tried to become great in the estimation of
those who know him, he would only incur deeper disgrace, for
every one would point to him as the man who had escaped pris-
on, or the gallows. Just souls, who have been sinners, it is a
great mervey for you and me, since we cannot be perfectly certain
of forgiveness, that we have to deal with a God of infinite good-
ness. For, if Ile wished to act with us according to the rigors
of His justice, should we not now be amongst the lost souls in
hell, the objects of Ilis just vengeance ? That we are not now
in that place of weeping and gnashing of teeth, is no work of
ours. We were in the power of our Judge, fully convicted of
crimes that deserve eternal death ; we were under the gallows,
in that miserable state in which thousands have been judged
already, and sent to hell for fewer mortal sins than we, perhaps,
have committed ; the place appointed for us in hell might
still be shown to us, and perhaps there are thousands of the
reprobate who are now cursing God because He has spared us,
and given us grace that we have by no means deserved. Ilave
we not, then, just reason for shame and confusion ? This, my
dear brethren, is the thought which kept the most fervent pen-
itents in the deepest humility ; no matter how holy they be-
came after their conversion, they still looked upon themselves
as deserving only of hell, and of being made a laughing-stock

1 Nihil enim mihi conscius sum, sed non in hoc justificatus sum ; qui autem judicat mae,
Dominus est.—1. Cor. iv. 4.
2 Insania semel imposita perpetuo durat.
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to demons, so that they deemed themselves fit objects of the
scorn and contempt of all men.
And suppose that I have never committed a mortal sin (how Still more

. . s0 when he

many grown-up people can say that with truth ?), even in that remembers

case, the consideration of myself will remind me that 1 may sin, that he can

that I may die in sin. I am now good and holy, but who has ;3;22;12‘1

assured me that I shall remain so to the end, and that my name lost.

shall be written in the Book of Life ? This is a mystery known

only to God. Aslong asIlive I am never out of the danger of

falling into sin.  He who suffers from epilepsy does not always

fall down in a fit ; many days, nay, weeks, may pass by without

his having an attack ; still he is not freed from his infirmity,

and must expect to be surprised by it at any moment, because he

has the roct and cause of the disease in his limbs and in his

blood. It is the same with me ; although I may not fall into

sin now, nor for many months, or even years, by the help of di-

vine grace, yet I have in me the material of sin, my flesh and

my corrupt nature, which are capable of leading me into the

greatest crimes, unless God gives me special helps of Ilis grace,

and preserves me from my own weakness and malice ; so that,

with St. Augustine, I may thank God most humbly on account

of the sins he has kept me from in the past, and will keep me

from in the future : ¢ It is by Thy grace, O Lord, that I have

been preserved from the evil that I have not done,” ' says this

humble Saint. If T think that I have already attained a high de-

gree of virtue, still I cannot say that I am safe from the danger

of a disgraceful fall. He who climbs a high mountain, gets

farther away from the valley beneath, the nearer he approaches

the summit ; but is he on that account more secure against the

danger of a fall ? One of the results of his having gained such

a height, is this, that, if he does fall, he will be more likely to

be killed. The nearer the slater is to the top of the roof, says

St. John Chrysostom, the more reason he has to fear a fall ; in

the same way, continues the Saint, a pious, holy man has no

greater certainty of his salvation, as long as he lives, than

another ; but as he is always in danger of sin, he has more rea-

son to dread a shameful fall from the height of virtue to the

abyss of hell. It may, perhaps, be the case, my dear brethren, )

that many a one feels a secret satisfaction at hearing that others

of the same condition as himself are leading a bad, irreligious

life ; and that he thinks, oh, I am not so bad as that; I am

1 Gratise tuze deputo, queecunque non feci mala.—S. Aug. 1. 2, Conf. c. 7.
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more certain of my salvation than those people. Alas, if I con-
sider the matter rightly, I shall see that nothing ought to humble
my pride so much as the miserable fall of so many intosin. And
why? If I am travelling along the same narrow path with many
others, and it is so slippery that I see many of my companions
fall down on the way, have I any reason to think much of myself
because as yet I have been able to keep my feet ? No, I should
rather be more afraid, thinking that since so many have fallen
already, it may be my turn next. Now we are travelling along
the road to eternity, we have all the same weak nature, and are
exposed to the same danger of eternal ruin ; if I see that many,
nay, the greater number of men, are led into sin through their
weakness, must I not be in continual fear lest the same should
happen to me ? Iread in history of martyrs who were half
roasted, or boiled, or frozen, and yet with the life barely in their
bodies, they renounced the true Faith, for which they had al-
ready suffered so much. I read of hermits leading a holy life
{or twenty, thirty, and forty years, until their bodies were al-
most worn out by long fasting, vigils, prayers and austerities,
and yet yielding to temptations to impurity, and sinning most
shamefully; nay, some of them died in sin and were lost forever.
Can I then think anything of myself, even if I really believe
myself to lead a holy life ? Alas! I have sinned, I have de-
gerved hell ; I know not for certain whether my sins are for-
given ; it is possible for me to sin again, whether I shall do so or
not, I cannot say ; this much I know, that if I am not humble
of heart, God will abandon me, I shall have no claim to Heaven,
and [ shall be lost of a certainty. This thought, if I reflect on
it properly, should take away from me all pride and vanity. It
ghould make me humble myself before all men, and as the hum-
ble Gospel of Christ teaches, make me meek and lowly in all
circumstances. Ah, hear the warning that St. Paul addresses
tous: ‘ Be not high-minded, but fear.”' O man, whoever
thou art, do not think much of thyself, be humble, keep thyself
in fear ; to do so thou hast only to remember what thou art.
Another means of external humiliation is to accustom one’s
self frequently to perform abject duties which men are general-
ly in the habit of despising. ¢“If you really desire to be hum-
ble, you must not avoid humiliations,”* says St. Bernard. The
great King David often went barefoot, with downcast eyes and

! Noli altum sapere, sed time.—Rom. x1. 20.
* 8i virtutem appetis humilitatis, viam non fugias humiliationis.
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his head strewn with ashes; he was not ashamed to throw off
his mantle and dance before the ark in the sight of all the peo-
ple ; and when his wife, who felt ashamed, reproached him for
acting in that manner, like a buffoon—¢¢ Michol, the daughter of
Saul, coming out to meet David, said : How glorious was the
king of Israel to-day, uncovering himself before the handmaids
of his servants, and was naked as if one of the vain fellows
should strip himself ”—David answered: ‘¢ Before the Lord
who choseme . .. .. I will both play and make myself meaner
than I have done, and I will be little in my own eyes,” ' no
matter what you say to me. St. Louis, king of France, follow-
ing the example of many kings and queens who preceded him
on the throne, and who was himself imitated in this particular
by many of his successors, used to keep twenty-six poor people
at his court, as his most valued dependents, and every Saturday
he knelt before them to wash their feet, which having washed,
he kissed with the utmost reverence. At every mid-day and
evening repast he had three beggars at table with him, and
with his own hands he poured them out to drink and gave them
of the best food, while he himself was satisfied with what was
left. He used to visit the most revolting cases in the hospitals,
and attend upon them with as little repugnance as if he were
the meanest of beggars. St. Paulinus, syndic of Rome, a real
oracle of learning, became a gardener, in order to humble him-
se'f, and appear contemptible in the eyes of the world. St.
Alexander, at first a heathen philosopher, but afterwards a
Christian, when he learned the humility of the Gospel went to
live among charcoal burners, in order to be unknown to men.
King Charlemagne, tired of the honor that was paid him, went
into a monastery, and there herded the cattle. Father Col-
nago. in order to put himself to shame and practise humility,
decked himself out with a fool’s cap and went through the
streets of the town in which his reputation asa preacher was so
great, dragging a dead dog after him, so that the children began
to hoot and throw stones at him. Read the Lives of the
Saints, and you will find examples enough of the voluntary
humiliations and self-abasement of the greatest men. I dare
not, nor do I wish to exhort you, my dear brethren, to follow
their example exactly ; but, if we really mean to practise humil-

! Ft egressa Michol filia Saul in occursum David, ait: Quam gloriosus fuit hodie rex
Israel discooperiens se ante ancillas servorum suorum, et nudatus est, quasi si nudetur
unus de scurris. .. Ante Dominum, qui elegit me. ... et ludam et vilior flam plus quam
factus sum, et ero humilis in oculis meis.—II. Kings vi. 20-22.
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ity, there are other humiliations enough which we may em-
brace every day of our lives; such as, silence when anything
is said against us, a humble acknowledgment of the faults we
commit, yielding to those with whom we could and would will-
ingly contend, asking pardon of those whom we offend, greet-
ing in a friendly manner, visiting and showing respect to those
whom we do not like, dressing and otherwise behaving outwardly
in a manner suited to Christian humility, and especially avoid-
ing everything that might give scandal, and that, consequently,
is forbidden by the law of God, although by doing so we may
give occasion to talk and unkind remarks ; bearing crosses and
trials with patience, humbly acknowledging that we deserve
nothing better than to be punished for our sins. Many occasions
of this kind will be presented to us daily.

Finally, if all this does not help to subdue the pride of my
heart, the last means must be humble prayer to Thee, O God,
which I will offer to Thee daily with Thy servant Augustine :
Grant, O Lord, that I may know Thee and know myself,' in
order that I may give Thee all the honor and praise and keep all
the shame and confusion for myself. Keep far from me all
pride and vanity. O most humble Saviour, let me learn from
Thee now, at least, to be zealous in the practice of that humility
of heart, to which Thou exhortest me so earnestly, and without
which I can have no part in Thee. Give me, then, a powerful
grace, that I may enter on the narrow path of humility and per-
severe in it ; for by that means alone shall I be able to come in-
to the society of those humble souls who are now with Thee in
the glory of Heaven. Amen.

Another Introduction of the same Sermon for the Feast of the
Apostle St. James :

Text.

Dic ut sedeant hi duo filit mei, unus ad dexteram tuam, et
wnus ad sinistram in regno tuo.—Matth. zz. 21.

¢ Say that these my two sons may sit, the one on Thy right
hand, and the other on Thy left, in Thy kingdom.”

What a strange request : that one of her sons should sit on
our Lord’s right hand, and the other on His left! Evidently
the mother thought that Christ was about to establish a king-
dom on earth, in which He would reign over Israel as a great

1 Noverim Te, noverim me.
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king ; and therefore she was anxious to get the first place, next
to Him, for her sons, because, as St. Cyril remarks, they wished
to be greater than the other Apostles. Thus pride and ambition
found their way even amongst the Apostles of Christ, although,
from His teaching and example, they could learn nothing but
humility. And what did they gain? Nothing except a reproof
from Christ on account of their foolish request: ¢ You know
not what you ask ;' and the displeasure of the other Apostles,
as the Gospel says immediately after: < And the ten hearing it
were moved with indignation against the two brethren.”* And
so it is, my dear brethren, with all proud and ambitious people
who strive for the esteem and applause of men ; they gain noth-
ing but hatred from God and man. Therefore I have already
proved that there is nothing more foolish than to give way to
pride, and that we, mortals, have the greatest reason to be lowly
and little in our own eyes, etc.—continues as before.

1 Nescitis quid petatis.—Matth. xx. 22.
2 Bt audientes decew, indignati sunt de duobus fratribus.—Ibid. ¥%&



ON AVARICE AND INJUSTICE.

SIXTH SERMON.
ON THE VAIN LABOR OF THE AVARICIOUS,

Subject.
The avaricious man who seeks money and property, 1. Gains
nothing in time. 2. Gains nothing in eternity.—Preached on
the eighth Sunday after Pentecost.

Text.

Homo quidam erat dives.—Luke xvi. 1.
¢ There was a certain rich man.”

Introduction.

Even rich people may be deceived and robbed, as happened
to the rich man described in to-day’s Gospel, who was so un-
justly treated by his own steward ; for the latter not only robbed
him of his goods, but also tried to make an unjust profit out of
his debtors. Therefore, money and riches are not able to make
one happy. No, because, like the wise Solomon, men find noth-
ing in them but vanity. We have hitherto treated, my dear
brethren, of the first class of worldly goods, namely, of honor
and authority amongst men, and I have proved that an ambitious
man gains nothing, either from God or from men, but the very
contrary of what he seeks. Now I come to the second class
of people, namely, those who strive for wealth and riches ; and I
say—

Plan of Discourse.

An avaricious man, who seeks money and property, gains noth-
tng.  Such is the subject of the present sermon. He gains noth-
ing in time. The first and longer part. He gains nothing in
eternity. The second part.
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O God of infinite riches, who for love of us became poor, that
we might be rich in Heaven, withdraw our hearts from the
empty goods of this world, that we may seek only Thee, and
gain everything with Thee ! This we ask of Thee throngh the
intercession of Thy Mother, and of the holy angels gnardian.

A young prince, who was once out hunting on horseback,
came to a cave in a forest, where he found the celebrated hermit
Macedonius, who had spent over sixty years in this solitude,
unknown to the world. The prince, surprised at the appearance
of the old man, asked him what he was doing in that solitude,
and how he lived in a cave without chair, or bench, or fire-
place, and how he passed the day ? Sir, answered the hermit, T
believe we are both of the same profession; for when I look at
your dress, at the weapon in your hand, and the horn at your
side, I see that you are a hunter; now you must know that I am
a hunter also. How, you a hunter? said the prince; and what
do you hunt? In this quiet solitude, answered the hermit, I
hunt after and seek my God; my hunting horn are the psalms
that I sing, by which I call out after Him, my dog is the con-
stant prayer and meditation with which I ecry to Him. <1
hunt for God, and I will not cease until I have caught him.”*
Happy the hunting of that pious hermit, who sought and de-
sired nothing but God! We read these words of St. Cajetan in
the Divine Office: ‘¢ He labored most assidnously for the salva-
tion of his neighbor, so that he was called a hunter of sonls.”?
Again a happy hunting, by which one catches precious souls
redeemed by the Blood of Christ, and drives them into ITeaven.
We read of the Emperor Domitian that he used to spend many
hours of the summer’s days in doing nothing but catching flies;
and he would laugh with pleasure when he succeeded in spitting
a fly on a needle, or in killing it with his hand. What a differ-
ence between these huntsmen! Macedonius hunts God, Cajetan
hunts souls, and Domitian hunts flies; a useless, childish, and
foolish hunt, this last is surely.

My dear brethren, we are all hunters in this life; daily we go
a-hunting; but what kind of game do we seek? Pious souls,
whose first thonght in the morning is directed to Heaven; whose
desires and longings, words and actions during the day are
directed to the fulfilment of the divine will with a real, super-
natural intention, and a constant recollection of the presence of

' Venor Deum meum, et nunquam cessabo donec comprehendam.
? Proximorum saluti assidua cura incumbebat, dictus propterea venator animarum.
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God; who seek to please God alone by Christian humility,
meekness, patience, purity, mercy, and the constant practice of
good works; oh, what happy hunters you are! Like that holy
hermit, you go out in search of your God. Continue your search
with courage and perseverance; you will certainly find what you
desire, and your God will say to you: ““I will be thy reward ex-
ceeding great.”' Zealous servants of God, who by your edifying
lives and virtuous example, by bringing up your children in a
holy manner, by avoiding scandal, by fraternal correction and
exhortation of the wicked, by visiting the sick and helping the
poor, seek to bring others to Ileaven with you, happy hunters
arc ye!  You hunt souls, like Cajetan; go on as you have begun;
you will find what you desire, and your glory in Ileaven will be
increased by the souls you convert. Vain worldlings, who are
busied every day with a hundred cares for the sake of some tem-
poral gain, or some passing breath of praise, or some momentary
pleasure, meanwhile forgetting your souls as completely as if you
had none, what do you hunt? Ah, how foolish you are! Like
Domitian, you hunt flies, which escape out of your hands in
hundreds, and even when you have caught one, you have nothing
but a worthless insect.

I will speak now only of those who are engaged in the pursuit of
temporal riches. There are three classes of them; for they can be
either prodigal with their money, or avaricious, or moderate, so
that they make a good and sensible use of their wealth. None of the
three classes catch anything but worthless flies, especially when
money is the end and object of their labor. It is clear enough
that the prodigal gain nothing, for they squander away on dress or
luxurious living, or in some other foolish way, the money they
made by their labor. Their motto is, lightly got, lightly gone.

With regard to the best class of those who seek worldly wealth,
namely, they who use their riches in moderation, what do they
gain® Besides their gold, which after all is only a piece of metal,
they gain many cares and anxieties, much disquiet and trouble,
much labor and fatigue, for they have to run hither and thither,
either to get riches, or to keep them, or to increase them. A
bad season, a failure in the crops, an unforeseen misfortune, a
sudden depreciation in the value of goods, the bankruptey of a
debtor, lawsuits that sometimes make enmities among brothers
and sisters, for the sake of that wretched mine and thine, ete.,
all these things fill them with fears, anxieties, and trouble.

1 Ego et merces tua magna nimis.—Gen. xv. 1,



The Vain Labor of the Avaricious. 87

Therefore our Lord compared riches to thorns: he who wishes
to pluck the rose, must not be astonished if the thorns prick
him. What, then, is the result of all your cares and trouble, oh,
rich man? Although you are rolling in wealth, you have gained
nothing but food and clothing; a few times a day you can eat
and drink your fill, that is all; the remainder of your wealth you
must employ, whether you wish it or no, for the good of others,
at least for that of the members of your own household. You
have a grand house, you may have three or four of them; now, tell
me the truth, are you, therefore, able to take up more room than
before? Certainly not; you are not able to fill up even one room
in your house; so for the time being, whatever you have beyond
that is superfluous, even as much so as the wide world is for the
poor beggar who wanders hither and thither over it. Your
coffers are filled with gold, your barns with grain, your cellars
with wine; are you, then, in need of more food and drink than
before? Certainly not; and this is in accordance with a wise
arrangement of Providence, which has not fixed the size of the
body by the amount of superfluous food or clothing that one has,
as if a rich man should be bigger than a poor man. ¢ What doth
it profit the owner,” says the Wise Ecclesiastes, ‘“but that he
seeth the riches with hiseyes? ' forit isonlythe least part of his
gold that he can make use of; the greater part he can only look
at and admire. And so it is, my dear brethren, that even the
richest kings and princes, with all their pomp and wealth, can
have nothing more than food, clothing, and lodging; and therefore
an ordinary citizen, who hasonly food, clothing, and lodging, and
who, according to the advice of St. Paul, desires nothing else, is
far happier and more contented than the greatest monarch on
earth. We learn from the Ioly Scriptures that ““the provision
of Solomon,” as to food alone, ‘ for each day, was thirty
measures of fine flour, and threescore measures of meal,
ten fat oxen, and twenty out of the pastures, and a hun-
dred rams, besides venison of harts, roes, buffaloes, and fatted
fowls.”* And how much of this great gquantity of food was
Solomon able to enjoy? The very smallest portion; for when he
was satisfied, he had to stop eating, and thus the remainder of
the food was of no good to him. Why, then, should we have such
an inordinate desire to increase our wealth, if our nature is con-

! Quid prodest possessori, nisi quod cernit divitias oculis suis 7—Eceles. v. 10.

2 Erat cibus Salomonis per dies singulos triginta cori simile, et sexaginta corl farinse,
decem boves pingues, et viginti boves pascuales, ef centum arietes, excepta venatione cer~
vorum, caprearum, atque bubalorum, et avium altilivm.~-IIL Kings iv. 22, :
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tent with so little? Why should I trouble myself about things
that I can never use nor enjoy? In truth, if there is any differ-
ence between the rich man and the poor man, it is this, that the
latter has not the cares and anxieties of the former, nor has he
so much to leave behind. So that the best of those who seek for
money catch nothing but worthless flies.

Let us now consider the third class, namely the avaricious ;
that is, those who seek morey, and live parsimoniously, and do
all they can to increase their stock, not because they intend to
make use of it, but solely that they may become rich ; they are
those who love mouney for its own sake. This blind love of
money does not spring up all at once in the heart, it grows
gradually. In the beginning a man desires and works for
money, because he can thereby provide himself with what he
wants ; after a while, since men are apt to look rather far for-
ward, he thinks that he might rise to a certain position in which he
would require considerable wealth ; an uneasy desire impels him
to accumulate more and more, so that he may have quite enough
to supply all his probable needs; meanwhile he begins to grow
fond of money, as a fruit of his labor, and it pleases him to think
that he is becoming a rich man. Atlast he getsfonder and fonder
of money every day, for its own sake, until he becomes so infatu-
ated with it, that he would rather suffer the pangs of hunger,
or allow himself to be beaten almost to death, than part with it.

This greed of gain is the most foolish of passions, because it
brings no advantage or profit to him who is subject to it. St.
Paul callsit, ““a serving of idols.”' And why? There is
nothing more foolish than to adore false gods, and pray to images
of wood, stone, or copper, whichare not merely unworthy of being
loved or adored, but also are without life and reason, so that they
are gods only in the imagination of him who looks npon them
as gods, and they can neither help nor hurt their adorers. The
same folly is committed by the avaricious man, who loves his
money and keeps it for its own sake; for he loves a thing that
isnot worthy of love, and profits him nothing. ~Other goods, such
as health, knowledge, beauty, comfort, and convenience, praise,
honor, and authority before men, have charms which attract the
human heart, so that people are easily induced to seek them; but
money, as the avaricious look upon it, is neither useful nor in-
jurious, except in the imagination of the avaricious man himself.

For, is it not true, my dear brethren, that the whole value

! Idolorum servitus.—Ephes, v. 5.
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and charm of money consists only in the use of it, in the fact
that [ can give it in exchange for food, clothing, lodging, and
other necessaries or pleasures of life ? In former times, as we
learn from history, money was coined out of the hides of oxen,
through want of metals, or the skill required to work them.
Were people any worse off then than we are now ? Not by any
means ; we are neither better off nor richer because we have
gold and silver coin to buy the necessaries of life with ; the
same things might have been had formerly for copper money.
We pay three cents or more now, for what would then have cost
but one cent, and where I must now spend three dollars, I
should have had then to spend but one. Money is like food : if
I cannot enjoy the food, what good is it to me ? What good is
money to me, if I cannot or will not make nse of it? I cer-
tainly cannot eat it. Still there is this difference between
money and food, that by the use and enjoyment of the latter, I
increase my bodily health and strength, while the good of money
consists in my giving it away to others. If I had a bag full of
gold in my room, and were lawful owner of it, but were forbid-
den to give any of it away, of what use would it be to me, unless
merely to look at ? As far as my own profit is concerned, it
would be even better for me if the bag were filled with hay or
straw ; for then, at least, I might make a cushion of it, which I
could not do with the gold.

There is no one who makes less use of money than the miser ;
he will not and can not part with it ; there is no one who eats,
drinks, and lives more miserably ; he would rather starve than
spend a penny of his hidden treasures ; he would rather cut off
his hand than give away any of his gold for a lawful pleasure or
enjoyment ; his only care is how to increase his store. The
Wise Ecclesiasticus says :  ““ The eye of the covetous man is in-
satiable, he will not be satisfied till he consume his own soul,
drying it up.”’ The more he has, the more he desires; the
greater his wealth becomes, the less can he bear to part withany
of it.  In the other desires of the senses, one can easily find
sufficient satisfaction ; when I have looked at a beautiful picture
for an hour or so, I get tired of it and go away. No matter
how fine music may be, if we hear too much of it, our ears grow
wearied. Foodand drink, no matter how good they are, cause dis-
gust when we have had our fill of them. But the insatiable miser

! Insatiabilis oculus cupidi, non satiabitur donec consumat arefaciens animam suam.—
Ecel. xiv. 9.
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is never satisfied ; so that he is sometimes compared to one who
suffers from dropsy, who grows thirstier the more he drinks ;
and sometimes to the sea, which never overflows, although all
the rivers in the world empty themselves into it: < All the
rivers run into the sea, yet the sea doth not overflow,” ’ says the
Wise Preacher. Experience generally teaches that the less one’s
income is, the more ready he is in giving, and the more willing
to procure for himself lawful pleasures: a thing that a rich
miser would not dream of doing. A beggar can never grow rich,
says the proverb. And why ? Because, since he has no hope
of ever amassing money, he spends the little he has, without
care for the morrow, trusting either to getting some work to do,
or to the charity of others.

Martial describes a man named Calenus, as a moderately rich
and good-hearted man, who was very generous ; he used to give
his children, brothers, sisters, friends, neighbors, nay, even his
servants, the best of everything he had. What a pity, thought
his friends, that Calenus is not a richer man. And they began
to pray that he who knew how to make such good use of the
little he had, might become very rich. Their prayer was heard;
in a short time Calenus inherited four large properties, one after
the other, and a large sum of money as well, so that he be-
came much richer, but, at the same time, much poorer than be-
fore. Tis only care now was to hide his gold away in his coffers,
and to bury it in his cellars ; no friend or neighbor was invited
to share his hospitality. Instead of increasing his household,
as he might have done, he endeavored to cut down expenses as
much as possible, and sent away his servants. It takes too much,
he thought, to feed so many mouths daily; it is better to avoid
that nseless expense. Formerly, he used to enjoy himself with
his friends, but now he would rather suffer hunger than spend
any money. Martial then describes his friends as thus address-
ing him : Calenus, we have made you rich by our prayers and
good wishes; shall we continue to pray for you ? Yes, answered
Calenus, pray by all means. For what, then, shall we pray ?
that you may return to your former condition ? No, said he,
pray that I may get more money. Very well then, <“We wish
you a thousand times more, Calenus;”* since you inherited
such a large property, you have hardly eaten enough, while we
have not had the least share of your wealth ; if you become

! Omnia flumina intrant in mare, et mare non redundant.—Eccles. 1. 7.
3 Optamus tibi millies, Calene; hoc si contigerit, fame peribis.
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richer still, as we earnestly desire, you will starve yourself to
death through sheer avarice, and then we shall have all your
riches. So true isit, my dear brethren, ‘“The miser wants
what he has, just as much as what he hasnot.”’ The one is as
useless to him as the other ; he is as poor as a beggar in the
midst of his wealth.

Nay, he is worse off than a beggar ; for the latter, when he
gets a little money, spends it with joy to purchase what he is in
need of ; but the miser, when he is forced to spend a trifle for
the bare necessaries of life, does it as unwillingly as if it was
his heart’s blood he was depriving himself of. Thus the use of
his riches causes him more trouble and anxiety than pleasure
and satisfaction ; he possesses wealth, but has nothing from it ;
he is frightened at the bare idea of having to spend money to
keep himself from starving. The Holy Scriptures give us an
example of this in the friends who came to visit Job in order to
console him in his affliction ; as soon as they saw him, they
were frightened, and Job said these words to them : < Now
you are come, and now seeing my affliction, you are afraid.”?
What were they afraid of ? They were rich misers, says de Liyra;
they saw that he was in great poverty, lying naked on a dung-
hill, and they felt, not pity for his misfortune, for they re-
proached him bitterly, but feared lest they should be obliged to
help him : ¢ They were afraid that Job would ask them for
help,”? are the words of de Lyra. The patient man seems to
have seen what was in their minds, for he reproached them thus:
““Did I say: Bring to me and give me of your substance ?”*
There you have a true picture of the miser ; he isannoyed at see-
ing any one come into his house, lest he should have tospend any-
thing on him ; if he sees a beggar in the street, he shuts the door
at once, for fear of having to givea penny in charity. If a
tradesman knocks at his door, he trembles with fear, lest he
should have to pay for the coat, or the pair of shoes he had made.
At the end of the year he tries to avoid his servants, and grows
pale at the idea of paying them their wages. If his clothes show
signs of old age, he shudders at the thought of having to get new
ones. If his wife, or if one of his children get sick, he is almost
beside himself, not with pity, but through fear of having to pay

! Tam deest avaro quod habet, quam quod non habet.

2 Nunec venistis, et modo videntes plagam meam timetis.—Job vi. 21.

3 Timebant ne aliquid stipis a Jobo pro sublevatione sua peferetur.

¢ Numquid dixi: Afferte mihi, et de substantia vestra donate mihi,—Job vi. 22,
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for medicines. In that way he torments himself on account of
that wealth in which others find-their comfort and pleasure.

And also Besides that, he draws down on himself the hatred and scorn
thehatred o others. (ienerally speaking, no one is more looked down up-
and scorn . s .

of all, on than a miser.  Wherever he goes, whenever he is spoken of,

he is always ridiculed ; his neighbors dislike him, his friends are
ashamed of him, and avoid him ; the poor and needy curse him,
because they cannot hope for anything from him ; tradesmen
and laborers are unwilling to work for him, because they have just
reason for suspecting that he will not pay them, or that he will
keep them waiting a long time for payment ; his servants cannot
bear him, because he feeds them so badly ; nay, he is even hateful
sometimes to his own wife and children, because they do not get
enough from him to be able to dress according to their position.
In nearly all comedies a miser is brought on the stage to excite
the laughter of the andience ; no one pities his misfortunes, they
are rather a source of enjoyment. Thieves hardly think it a
sin to steal from him ; and sometimes they do so, not for the
sake of what they can carry off, but to vex the miser. e is
generally compared to a swine, that is of no good to any one till
it is dead. See, my dear brethren, how vain and foolish is the
labor of him who is influenced by greed of gain. After hard
work he succeeds in getting what he so much longed for, and
yet what has he but a lot of flies that buzz around his head and
drive him nearly frantic. But if the avaricions man gains no-
thing in time, he gains far less for his soul in eternity; asI
shall show in the

Second Part.
Al men, This truth seems to me so evident, that it will not take long
TentheY to prove it. The richest and most foolish miser knows well

teave what that he will not be able to take a single penny with him into
tge(;lfé’:ess the next world; he must acknowledge with St. Paul: ¢ For
we brought nothing into this world ; and certainly we can carry
nothing out.”' What happened to St. Paul in his conversion,
namely, that as he was on his way to persecute the Christians, a
brilliant light from Heaven suddenly shone round about him,
and he was struck with blindness, “and when his eyes were
opened, he saw nothing,”* the same, according to the Holy

1 Nibil epim intulimus in hunc mundum: haud dubjum, quod nec auferre quid pos-
sumus.—I. Tim. vi. 7.
3 Apertisque oculis nihil videbat.—Acts ix. 8,
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Seriptures, will happen to all rich men after their death :
““They have slept their sleep, and all the men of riches have
found nothing in their hands.”’ To keep to my original gimile,
my dear brethren, what happens in a hunt ? The huntsmen
go out with their dogs ; some are on foot, others on horseback ;
they all look around for game most eagerly, and if they see a
hare jumping out of a bush, what a noise they make! They
run here and there, and set the dogs after the hare with loud
cries; but when the dogs have canght it, they take it from them
at once. The same thing happens to the worldly-minded and
avaricious. Some chance of gain or profit offers itself to their
notice, they rush at it at once, and work with all their might to
make the most of it ; but when they have got what they want,
very often death comes, and cries out to them to leave it. What
a sad thing for the dying man that is! Where is my money? he
asks. You must leave it, answers death. Where are my hid-
den treasures ? You must leave them. Where are my lands and
vineyards, and my costly furniture? You must leave them.
Away with you at once, poor and naked, into eternity ! Every-
thing you have you must leave to others, whether you wish it or
not; to others, who will perhaps squander it away most reckless-
Iy. What time, trouble, and labor you have devoted to amassing
wealth | Now you must leave it to those who will not even
thank you for it, nor say an Our Father for your soul, because
you gave them nothing during your life. If we can believe
what is written on the subject, it appears that in India there
are ants of enormous size, that live in caves, and collect to-
gether all the gold and other metals they can find ; but they
never can derive any profit from their treasures, because the
people of the country come and take them all away ; so that
they lose in an hour what they spent many months in putting
together.” The same thing happens to the rich man on his
death-bed : he has toiled and labored during life to heap up
gold and silver, and add treasure to treasure ; but to what end ?
Hardly is his toil finished, and the wealth he desired accumu-
lated, when death comes, and forces him to leave all he has to
be divided amongst others, who very often get rid in a short
time of that which it took him many years’ labor to amass.
It is true that pious servants of God, as well as misers, must It will be

! Dormierunt somnum suum, et nihil invenerunt omnes viri divitiarum in manibus
suis.—Ps. 1xxv. 6
3 Ceestus, de mineral. Ex Plin, 1. 3, ¢. 10,
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leave their riches behind them at the hour of death, and that
they can bring nothing with them into eternity ; but as there is
a great difference in the manner of using and possessing riches,
so also there is a great difference in the manner of leaving those
riches. The pious Christian, who has never set his heart on
them, puts them off as he would a garment, which he lays
aside in the evening without the least regret. The avaricious
man, on the other hand, looks upon richesas a part of himself,
as if they were hair, or feathers, so that he finds it as hard to
part with them as a fowl does to be plucked alive. St. John
Chrysostom, explaining the words of our Lord, in which He
compares riches to thorns, says that we can have thorns in the
hand in two ways : if we hold them in the open hand, they will
not hurt us, but if we close the hand on them, they sink into
the flesh, and we cannot free ourselves from them without pain
and loss of blood. So it is with riches: the pious hold them in
the open hand ; they employ them in the service and to the
glory of God ; they share them with Jesus Christ in the persons
of the poor and needy; and they are resigned to the will of God,
if it should please Him to lessen their wealth or to take it away
altogether. They say, with holy Job: ¢ The Lord gave and
the Lord hath takenaway. . . .blessed be the name of the Lord.”’
They feel no pain when those thorns are taken out of their
hands, because, when the time comes for them to go into
eternity, they have, so to speak, only to turn the hand over, and
the thorns fall off, without pain, or sorrow. ¢Not so the
wicked, not so; ”* not so the avaricious, who, during their lives,
held fast to those thorns with closed hands ; many a pang and
torment they will feel when the thorns are taken out of their
hands by force. <O death, how bitter is the recollection of
thee to a man that hath peace in his possessions !”*

Ah, Christians, isit possible that we should plague and tor-
ment ourselves about those perishable goods, which are only
worthless flies in time, pricking thorns in the hour of death,
and nothing at all in eternity ? And yet nearly every one is most
eager in pursuit of them. If people employed for God and
Heaven the fourth, nay, even the tenth part of the labor and
trouble they give themselves to amass worldly wealth, then
would they become great Saintsin Heaven. St. Francis Xav-

! Dominus dedit, Dominus abstulit . . . sit nomen Domini benedictum.— Job i. 21.

2 Non sic impii, non sic.—Ps. i. 4.

3 0 mors, quam amara est memoria tua homini pacem habenti in substantiis suis.— Eccl.
xli. 1.
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ier could not see without pain so many merchants leaving Por-
tugal and other countries of Europe, and crossing the wide and
dangerous ocean, to make money in the distant Indies; while
he found so few who were willing to accompany him to the same
countries to save souls. Zealous servants of God, reason, in-
deed, have you to complain, when you see and experience how
much is done and suffered daily for the sake of money, and how
little is done in a whole year for God and Heaven ! Shout from
the pulpit until you are hoarse, exhort the people to come to
church on Sundays and holydays, to hear the word of God and
do something for their souls, and you will see that many Chris-
tians can find a hundred excuses : some will say that the church
is too far away, others that the weather is too severe, others
again have something to do at home ; nay, you will find some
who do not hesitate to stand in their shops and wait upon cus-
tomers on those days consecrated to the service of God. Preach
to them of fasting, alms-giving, mortification of the senses,
Christian meekness and humility, to which the law of Christ
binds every one, and they will find a hundred excuses to dispense
themselves : fasting is bad for their health, alms-giving they
cannot afford, they are too delicate to practise mortification,
the dignity of their position does not allow them to humble
themselves. So that it is too difficult and almost impossible to
do anything for God and one’s soul. Gold! Oh, what a far
greater power thou hast over the hearts of men, than even the
Almighty God IHimself, with His kingdom of Heaven and its
eternal joys, which He has promised to His faithful servants!
No mortification istoo great, no labor too heavy, no humiliation
too degrading, no way too rough, no weather too severe, no time
too precious, nothing so troublesome as to frighten away one
who has a hope of gaining thee! Dost thou ask one to ex-
pose himself to a thousand dangers, either on the stormy sea,
or on land amongst robbers and murderers ? Oh, thou wilt find
enough who are only too willing to do so! The most violent de-
sires and inclinations are easily restrained, when there is ques-
tion of money. It is often to no purpose that preachers endeav-
or to persuade people to do away with scandalous abuses, or to
be reconciled to their enemies; to no purpose do they hold
up for imitation the example of the meek and humble Jesus,
who prayed on the cross for His enemies and wmurderers, who
has threatened not to forgive us, unless we forgive others, and
who has pronounced eternal woe against those by whom scandal
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comes ; useless, I say, it is to allude to our Lord’s examples.
But if a few bags of gold were brought and placed in the hands
of the audience, there would be plenty of them who would at
once lay aside their enmity and grasp each other’s hands in token
of friendship! If there was a fine imposed for indulging in
this or that abuse, how quickly we should see an improvement !
Thus, what cannot be done by reason, or honesty, or conscience,
or by the example and Gospel of Christ, or for the sake of sav-
ing one’s soul and going to Heaven, or of avoiding the eternal
torments of hell ; what cannot be done by the Almighty God
and His law, is accomplished by avarice and the inordinate de-
sire of temporal goods. To this avarice, says Tertullian, are
sacrificed all the cares and thoughts of a restless mind. But
that is not enough. To it are sacrificed all a man’s cleverness
and prudence. Not yet enough ! To it is given all the sweat
of one’s brow. Still more ! a much greater vietim is slanghtered
in its honor, the soul’s salvation.’

O foolish world, thus to seek what thou knowest will be tak-
en from thee in a short time! Ilear my dear brethren, how
much more prudently King Ezechias acted. It was announced
to him in the name of God : ‘“ Behold the days shall come, that
all that is in thy house, and that thy fathers have laid up in
store unto this day, shall be carried into Babylon : nothing shall
be left, saith the Lord.”? Now, I ask, was everything that
Ezechias might accumulate after this threat, to be saved from
plunder ? For, certainly Jerusalem was not taken at once, nor
for some years after. No, we must answer, even that will not
be saved, according to the Prophet’s words: ¢‘Nothing shall
be left.” Butif that is the case, and if everything that the
fathers of Ezechias had laid up, ‘“ unto this day,” was also to
be taken away, why does not the Prophet add that whatever the
king himself might accumulate, after the warning, wonld meet
the same fate? The answer is easy. The Chaldeans took
away everything they found in the royal palace, so that as the
Prophet said, nothing was left ; but they found only the treas-
ures that had been brought together up to the day of the warn-
ing, becanse when Kzechias heard that the Chaldeans were to
take all he had, he was not so foolish as to waste his time lay-

111l ingenium suum immolat ; illi prudentiam suam accendit; illi sudorem suum Hbat ;
majorem hostiam cadit, salutem suam.
? Ecce dles venient, et auferentur omnia, quae sunt in domo tua, etquz condiderunt pa-

tres tui usque in diem hanc, in Babylonem : non remanebit gquidquam, ait Dominus.—IV.
Kings xx. 17.
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ing up more treasure ; for, he thought, would it not be a sense-
less thing for me to trouble myself and distress my subjects
with taxation in order to fill my treasury, when I know that in
a short time the Chaldeans will be masters of it ? Therefore,
from that day forward he put aside every idea of increasing his
wealth. How unwisely then, do not we Christians act, al-
though the day is appointed for us too; behold the day and the
hour will come when death will take away all thou hast in thy
house ; how unwise to strain every power of soul and body to
heap up riches, while we forget altogether the interests of the
soul ! If we were only eager in the pursuit of eternal riches, of
incorruptible goods, of God Himself, we should be infallibly
certain of gaining what we seek. Is it not foolish to plague
ourselves so much in the pursuit of that which cannot content
us when we have it, and meanwhile to neglect the only good
that is able to satisfy us fully? Poor ye are, oh rich, if you
have lost your God. ““ Woe to you that are rich,”* says Christ,
if your hearts are fixed on riches and temporal goods. Rich are
ye, oh poor, if in your poverty you have gained God alone.
‘“ Behold,” said St. Peter to our Lord in the name of all the
Apostles and the contented poor, ¢ behold we have left all
things,” we desire nothing but Thee alone, ‘“ and have followed
Thee.” ¢ What therefore shall we have?”? ¢ You shall re-
ceive an hundred-fold, and shall possess life everlasting.”®
Therefore my first, greatest, and only care shall be to say with
the pious hermit, ‘I am hunting for my God and I will not
cease until I have fast hold of Him.”* If I have Him alone,
I shall be rich enough for time and eternity. Amen.

1 Va vobis divitibus.—Luke vi. 24.

* Ecce, nos reliquimus omnia, et secuti sSumus te: quid ergo erit nobis ?—Matth. xix. 27.
8 Centuplum accipietis et vitam seternam possidetis.

4 Yenor Deum meum, et nunquam cessabo donec comprehendam.
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SEVENTH SERMON.

ON THE CARELESSNESS OF THE AVARICIOUS IN NEGLECTING
GOD DURING LIFE.
Subject.

The avaricious man neglects God during life. 1. By omitting
the good that he ought to do. 2. By doing the evil to which
his desires lead him.—Preached on the ninth Sunday after Pen-

tecost.
Text.
Ingressus in templum, coepit eficere vendentes in illo et ementes.
Luke xix. 45.

“ And entering into the temple, He began to cast out them
that sold therein and them that bought.”

Introduction.

So far are men carried away by the desire of money and tem-
poral riches, that they do not hesitate to place the honor of God
in the back-ground, and profane the buildings consecrated to
Him; as we read in to-day’s Gospel of the buyers and sellers who
turned the templeof the Lord into a public market-place, so that
even the meek Jesus was forced to be wroth with them and to
drive them away with scourges. In my last sermon, my dear
brethren, we have seen that the avaricious man, with all his
labor and trouble, gains nothing either in time or eternity. But
I have not said near enough, for he loses everything in time and
in eternity, inasmuch as he neglects God and all that belongs to
God, as I shall now show.

Plan of Discourse.

The avaricious man neglects God during life by omitiing the
good that he ought to do.  The first part. He neglects God by do-
ing the evil to which his desires lead him. The second part.

Therefore, O Lord, give us Thy powerful grace, that our
hearts may not be led captive by this greed of gain; but that
we may always raise them to heavenly goods, through the inter-
cession of Mary and the holy angels guardian.

What s T o 8o 8 g
s 0 possess (tod, it is indispensably necessary for us to ac-

please God. Knowledge him as our last end, and only true and highest happi-
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ness, who alone can fully and perfectly satisfy all the desires of
our hearts ; necessary to fly and avoid everything that could
keep us away from Him, and on the other hand, to undertake
and fulfil exactly all that can lead us to Him ; necessary for us
to love Him constantly with all our heart and soul, with all our
mind and strength, so that every thought, desire, word and
work of ours must be directed to Him. That is the only busi-
ness that we have to perform in this short and uncertain life
here below ; whatever cannot be directed to this business by a
good intention, is not only useless, but culpable and unlawful.

Now, an avaricious man who works for temporal goods with An avarie-
inordinate desire and care, does none of those things, and it is, Lil;i]aago
humanly speaking, impossible for him to fulfil properly the du- this, be-
ties which Jesus Christ Himself has imposed upon ns; not f;g;;g b
merely because, generally speaking, it is impossible to serve two runon
masters, but also because the love of money is utterly incompat- ™%
ible with the service of God ; ¢ you cannot serve God and mam-
mon.” ' Besides, on what does the avaricions man fix his heart
and his affections ? ‘¢ For where thy treasure is,” says Christ,
‘there is thy heart also.”® Now, money and property are a
treasure. What is the end of all his actions ? Iis money and
property. In what does he place his happiress ? Where does
he seek his rest and pleasure ? In his money and property.

Of what does he think most ? What does he watch most care-
fully > What is the most frequent subject of his thoughts ?
What injury does he most dread, what loss does he most fear ?
All these things are referred by him to his money and property.
Amongst the many inclinations and propensities that lead men
to evil, there are some that are violent and impetuons enough,
but they are of short duration ; such is, for instance, anger ; a
man gets angry in a moment, but in a moment his anger is over.
On the other hand, there are passions that last a long time, but
they are not violent ; such as the feeling of dislike that we en-
tertain for many years against another, on account of his bad
temper, or ill manners ; a feeling of that kind may become very
deep-seated in the heart, so that everything that man does is
displeasing to us; yet we carefully refrain from showing this
feeling to others, nor do we allow it to lead us to deeds of rash-
ness or violence. But avarice has both these evil qualities ; it is

1 Nemo servus potest duobus dominis servire... non potestis Deo servire, et mam-
mong.—Luke xvi. 13,
2 Ubi enim est thesaurus vester, ibi et cor vestrum erit.—Matth. vi. 21,
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a violent and at the same time, a long-lived passion ; it is an
unceasing craving which lasts night and day, it is an insatiable
greed that keeps all a man’s thoughts in a continual ferment.

I might compare it to a restless, fidgetty, hard-hearted woman,
who can hardly give herself a few hours’ sleep, and makes her
servants rise at day-break every morning, keeping them at work
the whole day, scolding and abusing them, never giving them a
moment’s peace, while she herself is on foot the whole day, bust-
ling about in every corner of the house. Avarice is just the
game ; it keeps all one’s thoughts busy, and all the powers of
soul and body constantly on the rack in order to gain wealth, to
increase it, or to preserve it. Kither a business has to be estab-
lished, or a loss has to be made good, or a lawsuit to be con-
tinned, a journey to be undertaken, a property to be looked at,
or else money has to be laid out at interest, or yearly income
and rents to be collected, and payment of debts to be demanded,
ete. In a word, one’s head is always full of uneasy thoughts,
cares and speculations, from which one is never free ; they are
the last thing at night, and the first thing in the morning, and
the only thing during the whole day.

How is it possible to give the heart, and the whole heart, to
iod, under such circumstances ? It is impossible. To hear
Mass devoutly several times a week, to hear the word of God in
sermons ou Sundays and holydays, so that one may be encouraged
to love heavenly things and to despise earthly goods by the in-
ward working of the IToly Ghost, to go to Confession and Holy
Communion, every month, or oftener, to make once a year a
more careful examination of conscience, so as to keep one’s ac-
count with God in good order, now and then, to read a spiritual
book, or the lives of the Saints, to make a daily examen of con-
seience every evening before retiring to rest ; these and similar
exercises of a Christian life are unknown to the avaricious man.
They do not suit his fancy, he cannot afford to practice them
either at home or in his place of business. They will not help
me to earn my bread, he says.

Greed of gain has taken from him all desire for God and the
things of eternity, and all strength to work for the salvation of
his soul. It is to people of this kind, that Christ threatens woe.
Samson, as we read in the Ioly Seriptures, often allowed himself
to be taken by the Philistines and bound, while he was asleep.
At last, he told the false and avaricious Delilah, that all his
strength was in his hair, and once while he was asleep, she cut
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off all his hair. Thus deprived of his strength, he fell an easy
vietim to the Philistines, who put out his eyes and condemned
him to turn a mill for their sport. Now I ask, what was Sam-
son’s greatest fault and the occasion of his misfortunes ? Was
it his falling asleep and allowing himself to be bound with ropes
and chains ? No, for he knew well that he could break his bonds
as easily as if they were silken threads. His whole misfortune is
to be attributed to his having disclosed the secret of his strength,
and having allowed his hair to be cut ; when that was done, he
was no longer the same man. My dear brethren, the father or
mother of a family who has to look after many children and ser-
vants, the merchant, the official, the lawyer, the tradesman, and
many others of the kind, whom Divine Providence has placed in
the world for the good of mankind in general, are bound fast with
a hundred bonds ; that is to say, they are busied every day with
countless thoughts, cares and speculations as to how they are to
support themselves and those belonging to them, in a manner
suitable to their state. Is it perhaps in this, that the misfor-
tune of the avaricious man consists, which makes him neglect
and lose God ? Oh no! one must do that in order to maintain
the position in which God has placed him, as I have proved else-
where. It is, in fact, by properly performing one’s duties and
direeting all the cares and oceupations of one’s state to the
right end, that is to God, that Christian perfection is attained.
Avarice shows itself generally, by the fact that people who are
infected with it lose their spiritual strength through their inor-
dinate greed of gain, and become blind to the true good.

I will explain myself : a man of business has, as [ have said,
a hundred different thoughts in his head about buying, selling.
answering letters, paying out and receiving money, and other
matters of the same kind. Still, if he hears the bell ring at the
usual time for Mass in the morning, he thinks at once : oh, my
business can wait a while, I must go to Mass, and do my duty
to my God. On Sundays and holydays, he says to himself :
this is no day for business, I shall begin a new week at it to-
morrow ; to-day, I must attend to God and to my salvation. A
poor laborer, who happens to be in town on Sunday, and who
cannot come on another day to make his necessary purehases,
waits until the afternoon and meanwhile hears Mass and the
sermon and performs his usual devotions, fully impressed with
the idea, that if he had made his purchases instead of doing his
duty as a Catholic, he would deserve to lose all he has. The
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first or some other Sunday in the month comes on ; at onee he
thinks, oh, good bye to all business for to-day, I must prepare
for Confession and Communion. He sees the Blessed Sacrament
carried through the streets to a sick person ; my business must
now wait a little, he says to himself, I must show proper respect
to my God and publicly accompany Him. A poor beggar comes
to his door ; T have agreat many children, he thinks. and house-
keeping is expensive, still, I must not on that account, refuse to
help Christ in the person of His poor. He never rises in the
morning, or goes to bed at night, without saying his prayers
devoutly. See, my dear brethren, this man is a Samson who is
bound with many cords, but he is not shorn of his hair ; that is,
he has many temporal cares, but he still preserves his spiritual
strength by which he ean tear asunder those bonds, and free
himself from the slavery of worldly anxieties whenever his duty
to God or the good of his soul requires ; he takes care of his
temporal affairs and works to make money, but he is not on that
account avaricious. '

But, mark the ditference; if any one of you is so much
taken up with business cares, that he does not attend to God
and to his soul in the manner described, then should I say
of him: alas, poor, unfortunate Samson, thou art shorn of
thy locks and bound fast ; thou hast lost all thy strength
to do good; thou arta slave to greed of gain and an
inordinate desire of earthly things! Kven though thou seekest
no unjust profit, thy very mode of life is not justified before God;
thou art subject to a disgraceful avarice which will treat thee as
the Philistines treated Samson, after they had shorn him of his
locks and deprived him of his strength ; it will put out thy eyes
and make thee blind, that is, it will take away from thee all
supernatural light and all thoughts and desires of heavenly
things ; it will put thee to grind in a mill, wearing out thy life
with constant cares and anxieties, until, at last, as happened to
Samson, when thou art tired of the unceasing toil, the house
will fall upon thee and thou shalt hear the words: ¢ Thou fool,
this night do they require thy soul of thee, and whose shall
those things be which thou hast provided ? !

Whose shall they be ? I ask. They shall be for my children
and heirs, you think. Is that the case, says St. Augustine, do
vou then work for others and forget your soul ? And it is so in

! Stulte, hac nocte animam tuam repetunt a te: quae autem parasti ; cujus erunt ¢/ Luke
xif. R0,
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reality. Ask some gray-haired old grandfather, for whom does he others, but

not for his

labor ? For my children he will say.! And for whom does his

married son labor ?* The latter will answer, for his children.®
And for whom do they work ?* For their children in turn.® Alas,
concludes St. Augustine, what folly and blindness! no one
works for himself and his soul.® Naturalists tell us of a certain
kind of bird that lives but a short time, yet it is always flying
about looking for food, not indeed that it eats much, for it is
content with very little, but simply to make provision for the
future ; the result is that by dint of sparing, it dies of hunger
while other birds come and eat the food it has heaped np. The
avaricious act in the same foolish manner; they wear away
their lives in constant efforts to make money, which they will
not be able to make nse of themselves ; but when they die, ex-
hausted by unceasing toil, others come and carry off their
hoards. They are like Domitian, of whom Suetonius narrates
that he dreamt one night that he had on his shoulders a heavy,
but at the same time, an agreeable burden ; he thought that a
hump of gold had grown on his back, whereat he was greatly re-
joiced. A foolish joy in my opinion, for he had much more
reason to grieve at a deformity that would make him contemp-
tible in the sight of men. If he could have really had such a
hump, he would have been obliged to carry it about with infinite
labor, without ever deriving the least advantage from it. How
many there are who make a golden hump for themselves. They
heap up riches, but on their backs ; not for themselves, but for
their children and descendants. With reason, does St. Augus-
tine complain that no one works for God and for Heaven. No;
avarice will not tolerate labor of that kind, when it once gets
hold of the heart. As Salvianus says: ¢ The mind follows its
treasure, and becomes changed into an earthly substance.”’
Heaven is nothing more to an avaricious man, than itisto a
dumb beast, which can see it as long as there is light ; his soul
is no more to him than to a dumb beast, he neglects it as if it
were to perish with the body.

His God is money, and therefore St. Paul compares avarice to
idolatry. As the Prophet Osee, during the Babylonian captiv-
ity, was preaching to the Jews and exhorting them to adore the
true God, Ephraim said to him : ‘I will not adore the God of

1 Filiis inquit. 2 Kt ipse cui ? 3 Piliis suis. 4 Et ipsi quibus ?

5 TFiliis suis. ¢ Nemo ergo sibi.

7 Mensthesaurizantis thesaurum suum sequitur, et quasi in naturam terrestris substantise
demutatur.
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whom you speak.” And why ? ¢ But yet I am become rich, 1
have found me an idol.””* The avaricious man says the same
thing by his acts: I have found me an idol ; what is God to
me ? T have neither time nor inclination to serve Him ; T have
my God at home in my coffers. If now and then, he does some-
thing to serve the true God, he does it only for the sake of
money and temporal gain. Prayer, visiting the church, pro.
cessions and pilgrimages are all directed by him to his own
selfish ends ; he wishes to have a good harvest, or to succeed in
his enterprises, or to avert misfortune from his household, or
to gain a lawsuit ; these and such things as these, are the only
ends that he proposes to himself in his devotions. If he had
nothing to fear or to hope from Heaven, he would never think
of God. Thus, says St. Augustine, he places his highest hap-
piness in riches, and looks on God only as a helper in the pur-
suit of wealth. ¢ He does not seek money for God’s sake, but
he seeks God for money’s sake.”*

God, as the common Father of all, has given to some an
abundance of worldly wealth, that they may help the poor and
needy ; that is the last thing the avaricious man thinks of ; it
is easier to get blood from a stone than an almsfrom a miser, al-
though he has more money than he knows what to do with.
Divine Providence has given to some a large share of temporal
goods, to others a lesser share, and to others none at all, so that
men might stand in need of each other, and by helping each
other, all go to Heaven ; the poor man by his patience and re-
signation to the will of God ; the rich man by alms-deeds and
the works of Christian charity. Now, if there is no doubt that
the rich are bound under pain of sin to help the poor oat of
their superfluous wealth, how much greater is not the obliga-
tion of a rich man who is a miser ? For, since he spends less
than he might, his store increases daily, and with it the obliga-
tion of alms-giving. But there is little use in reminding him of
his duty ; greed of gain has tied his hands, and taken all char-
ity out of his heart. On account of their transitory nature, and
becanse they generally passfrom one hand to another, riches
are compared to flowing water ; but there is a great difference
between a gently flowing stream and the stormy sea. The
stream with its clear waters is useful to all ; the traveller slaukes
his thirst at it, the maid-servant comes to it for water to cook

! Verumtamen dives effectus sum, invent idolum mihi.—Osee xii. 8.
2 Non nummum propter Deum, sed Deum propter nummum.
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with, it can be used for washing, etc. On the other hand, the
water of the sea is too salt to serve for any purpose but one, and
that is, to carry merchandise. A miser’s riches are like the sea
water ; as long as they are in his possession, they are of no good
to any one; no poor man, nor any one else need hope to profit
by them. The poor who knock at a miser’s door, seem to me
to resemble the lean cattle on the mountain of Fiesole in Italy ;
I have been told by people who have been there that this is a very
high and precipitous mountain, and at its foot is a most beauti-
ful plain, full of green meadows, and well watered. The cat-
tle on the mountain look down upon the plain, stretch out
their necks and lick their lips at the sight of the fine grass ; but
all in vain, they are just as hungry as before, because the grass
is beyond their reach. Such it seems to me is the state of those
unfortunate poor who ask alms of a miser. They see the rich
pastures, the superfluous wealth, the heaps of money; their
mouths water at the sight, they bow their heads humbly and ask
an alms for God’s sake. Alas, all in vain! There is nothing
for you here, away with you, I will not give you a single crust !
Avarice has taken from the miser’s heart all human feeling and
natural pity, and much more than that, it has taken away all
supernatural virtue, all Christian charity and mercy. Thus my
dear brethren, the avaricious man neglects God during life by
omitting the good he is bound to do. But he incurs a still
greater responsibility before Gtod, by doing the evil to which his
avarice leads him ; as we shall see in the

Second Part.

I need only appeal to the infallible testimony of the Holy
Ghost, in the Book of Ecclesiasticus : *“ Nothing is more wick-
ed than the covetous man.” ¢ There is not a more wicked
thing than to love money ; for such a one setteth even his own
soul to sale, because, while he liveth he hath cast away his
bowels.”! But, O Holy Spirit, Spirit of infallible truth, is avarice
then the worst of all vices ? Is the miser the most unjust and
the most impious of all ? That is the meaning of the words
quoted ; for, as students of grammar say, there is no difference
of meaning between the two sentences : no one in the school is
more learned than Peter, and Peter is the most learned boy in

! Avaro autem nihil est scelestius . ... Nihil est iniquius quam amare pecuniam ; hie
enim et animam suam venalem habet, quoniam in vita sua projecit intima sua.—Ecel. x. 9,
10.
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school. Therefore, there is no difference between saying: no
one is more unjust and impious than an avaricious man, and
the avaricious man is the most unjust and impious of all. It is
true then, that nothing is more wicked than the covetous man.
Because nearly all the worst vices and sins come from avarice.
Let us consider it from its origin up to the present time, and
we shall see how true that is.

I find that it was in the world already in the time of our fore-
father Adam, for the first vice that showed itself in Cain was
greed, and the love of worldly goods, since he kept the best
fruits for himself and offered the worst to God. Was that the
only fault that Cain committed? Yes, it was the only one.
What? The envy, jealousy and hatred with which he regarded
his innocent brother Abel, the treacherous friendliness with which
he invited him to go with him into the fields, the fearful fratri-
cide he committed, the sulky, rebellious answer he gave to God:
““Am I my brother’s keeper?”' his despair when he lost all
hope of pardon and mercy from God : ¢ My iniquity is greater
than that I may deserve pardon;”?* the madness that drove him
to spend his life wandering over the world among wild beasts,
were not these greater sins than the first? Yes they were, but
they all came from the first; they were all children of avarice.
See what harm has since been done by the same vice amongst
the common people, the judges, high-priests and kings of the
Old Testament. You will find in the Holy Scriptures that
treason, incest, murder and assassination have sprung from av-
arice. It was through avarice that King Jeroboam introduced
idolatry into the kingdom of Israel ; it was the cause of the
rebellion and murmuring against God of the Israelites in the
desert, for they clamored for meat to eat ; ““ Who shall give us
flesh to eat ?”° Although, as De Lyra says, they had sheep
and cattle in abundance, which they were unwilling to slaughter
through avarice. The same people often disobeyed the ex-
press command of God, and refused to destroy their
encmies, through greed of gold, as Theodoret says. As we read
in the first chapter of the Book of Judges; * Manasses did
not destroy Bethsan; Ephraim did not slay the Chanaanite ;
Zabulon spared the inhabitants of Cedron, and Aser those of

1 Num custos fratris mei sum ego ?—Gen. iv. 9.

3 Major est iniquitas mea, quam ut veniam merear.—Gen. iv. 13.
.3 Quis dabit nobis ad vescendum carnes ?—Num. xi. 4.

4 Propter suam avaritiam parcebant suls animalibus.
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Accho,” ' but they kept all these hostile tribes as tributaries.
Avarice led King Saul into a similar act of disobedience, when
he spared Agag and the best of his flocks and herds.”

St. Paul says of avarice : ¢ The desire of money is the root
of all evil ; which some coveting, have erred from the faith.”*
In fact, there is no sin so great and horrible which an avaricious
man is not ready to commit for the sake of money. You,
Seribes and Pharisees, wanted some one to deliver Jesus Christ
into your hands; you had only to promise a sum of money,
without saying at once how much, and the traitor Judas imme-
diately offered himself ; he was blinded and corrupted by a few
pieces of silver. You, high-priests, who wish to nail the Son of
God to a cross, be ready to spend your money, and you will find
soldiers and Jews enough who are willing to do the work of the
executioner ! You, Jews, hear in your Synagogue that the
soldiers have come back from the grave of Christ, filled with
dread. They have seen that He whom you crucified has really
risen from the dead, and as eye-witnesses, they can publish the
fact throughout the whole city of Jerusalem, to your great
shame and confusion ; what are you to do? Out with your
money at once ; there is nothing better ! Bribe the soldiers, and
they will not only hold their tongues, but they will even spread
a false report, that the disciples of Christ came and took away
His body during the night while they were asleep. S¢ great is
the power of money. The evil spirit himself, after having vain-
ly tempted Our Lord to gluttony and ambition, at last tried to
seduce Him by love of gold ; if Ile is a mere man, thought the
tempter, He will have to succumb to this; and so he took our
Blessed Lord to the top of a mountain, and showed IIim all the
kingdoms of the earth, and their glory, and said to Him : <“ All
these will T give Thee, if falling down Thou wilt adore me !”*
Clearly the devil did not yet know that he had to do with God,
otherwise he would not have made such a promise, nor would
he have dared to try a temptation of the kind.

If he were to show a purse of gold nowadays to many Chris-
tians, and offer it to them, oh, how many knees would bend in

1 Manasses non delevit Bethsan, etc ; Ephraim non interfecit Chanangeum, etc.; Zabu-
lon non interfecit habitatores Cetron, ete.; Aser quoque non delevit habitores Accho, ete.;
—Judges 1. 27-31.

2 Pepercit Saul et populus Agag, et optimis gregibus ovium et armentorum.—I. Kings xv.
! 3 Radix omnium malorum est cupiditas, quam quidem appetentis erraverunt a fide.—I.

Tim. vi. 10.
4+ Heec omnia tibl dabo, si cadens adoraveris me.—Matth. iv. 9.
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adoration of him ! Faith, honor, fidelity, conscience, soul,
Heaven, God Himself, all are too light when weighed against a
sum of money. The desire of money is the root of all evil,
nay, it is the means that the most vicious make use of to accom-
plish their sinful and wicked undertakings. The proud man
uses it to make himself great in the eyes of the world and to op-
press others ; the sensual and unchaste man to satisfy his brutal
lusts and his sensuality ; the vindictive man to destroy his en-
emy ; the glutton to satisfy his appetite; all of them require
money to carry out their wicked intentions. What fearful sins
are caused by avarice in private families ! That secret joy and
satisfaction, so contrary to every instinct of nature, which many
a brother feels at his sister’s death, because his own portion will
be increased thereby ; which many a husband feels at the death
of his wife, because he is then sure of her dowry ; which many
a son feels at the death of his parents, because he will thereby
become master of all they leave behind them ; those intermin-
able law-suits, which cause enmity between brother and sister,
friend and relative for years, on account of some legacy ; what
are all those things but the unhappy fruits, the children of avar-
ice ?  JesusgChrist, the Eternal Truth, when exhorting us to bear
with each other in kindness and charity, says:  And if a man
will contend with thee in judgment, and take away thy coat, let
go thy cloak also to him.”' That is to say, if a man will go to
law with you, to try to take the very clothes off your back, give
him what he wants, so as to satisfy him, and make a present to
him of your cloak also, that you may avoid contention. But, O
Lord, why should I give away what belongs to me by right ?
And why should I give him my cloak, which he has not asked
for ?  An interpreter of the IToly Scriptures gives the following
beautiful answer :  *“ 1f we wish to go to law for the sake of our
coat, we shall have to spend more money than both coat and
cloak are worth.”* And so it is in reality ; at the end of along
law-suit, even the successful party finds that he has had to pay
his lawyers more than he gained by the suit. But avarice so
blinds a man, that he is ready to risk his two eyes for the sake
of saving a trifle, rather than keep what he has with the loss of
one eye. And meanwhile, what a number of sins, and great
ones too, are committed by both sides, during the progress of

! Et ei qui vult tecum judicio contendere, et tunicam tuam tollere, dimitte ei et pallium.

Matth. v. 40,

2 81 vellmus litigare pro tunica, multa oportebit expendere, quee pluris valent, guam tun-
fca et pallium.
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such a suit. Constant hatred and anger against each other,
vindictiveness, contumely, calumny, detraction, cursing, blas-
pheming, unlawfully bribing the lawyers of the opposite part,
etc., are generally the effects which spring from avarice alone.
(o into the stores and taverns and you will see and hear what
lies and cheating and perjury people are guilty of for the sake
of a penny; the tongue lies in buying and selling ; the hand lies
in weighing and measuring ; the heart lies by false promises ;
money itself lies when false coin is passed off as if it were genu-
ine. In a word, nothing is spared in the way of injustice and
cheating in order to make a small profit. Idare not say any-
thing of public offices and courts of justice ; how many acts of
injustice would I not find practised in them, of which avarice
alone is the cause.

Even in the houses of the poor, God is forgotten for the sake of the poor
of gaining money, by committing crimes that one may not name. ?;e":f;.”d
The demon of avarice says to many, what he said formerly to
Christ : ¢ Command that these stones be made bread.”' What,
can stones be turned into bread? Alas, yes, my dear brethren, it is
done only too often ! Is there beauty and poverty in the house
together ? oh, what a dangerous thing that is! For then.
very often, people are not ashamed to'sin, that they may spare
themselves the shame of begging, command that these stones be
made bread they say; maidenly modesty, innocence, conjugal fidel-
ity, away with you, that we may earn our bread! Why, says
the abandoned woman, in the Book of Osee, should I not do
the will of my lovers, without whom I cannot live ? I will go
after my lovers that give me my bread, and my water, my wool
and my flax, my oil and my drink.”? T should never come to
an end if I were to reckon up all the sins and vices that greed of
gold causes even in those who have temporal riches and goods in
abundance. How many tricks and artifices, how much impov-
erishment and secret oppression of the poor, how many open
deeds of violence, how many usurious contracts, how many simr
onies are committed for the sake of money! In a word, there
is no sin too great for an avaricious man to commit, provided he
can make something by it. Therefore, the words of Ecclesias-
ticus are true, there is nothing more wicked than an inordinate
love of money.® And consequently, it is true that the avaricious

1 Dic ut Iapides isti panes flant.—Matth. iv. 3.

2 Vadam post amatores meos, qui dant panes mihi, et aquas meas, lanam meam et linum

meum, oleum meum et potum meum.—Osee ii. 5.
3 Nihil est iniquius quam amare pecuniam.—Ecel. x. 10.
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man neglects God by omitting good, and committing evil dur-
ing his life. And the words of Christ, too, are verified : ““ How
hardly shall they that have riches enter into the kingdom of
God!™'

1 will conclude with the words of the Dsalmist: ¢ If riches
abound, set not your heart upon them.”” You, to whom God
has given abundant blessings and fortune, place not your affec-
tion in temporal goods. I do not say that you must throw away
your wealth ; but that you must not fix your heart and desires
on it. It is not an evil thing in itself to possess riches ; many
of the greatest friends of God have been rich in this life ; the
whole evil consists in the bad use, and inordinate love of it.
It is one thing to keep poison in a closed vessel, and another to
take it into one’s mouth and swallow it. Every apothecary has
in his shop different sorts of deadly poisons, which are used in
preparing wholesome medicines for the sick; but woe to them if a
single drop should touch their hearts. In the same way, < Woe
to you that are rich,”*® not becaunse you possess money and lands,
but woe to you if you allow them to take possession of your
hearts.” You must use them with true humility and gratitude
to God and His service alone. Be careful above all that you
never lose God for the sake of worldy goods. Tell me, you who
are so eager for money ; there is a chance for you to make ten
dollars, but in another place and at the same time, you can
make a thousand dollars ; the thing must be done at once ; now
which of those chances will you take ? Oh, you think, there is
little need of hesitation, of course I will go after the thousand
dollars at once. But, wait a little ; will you give up your chance
of the ten dollars ? It is a pity to let them slip. Do you think
I am a fool, you would say ? A thousand dollars are worth far
more than ten dollars. Well, I believe you are right; but,
listen ; why are you not as prudent in other and far more im-
portant affairs ? Ilere on earth, you have a chance of gaining a
few perishable things that you can keep only for a very short
and uncertain time ; while in Heaven, you may have an immor-
tal, immense and infinite good, the Great God Himself. If you
are not foolish then, do your very best not to let this latter good
escape you. In the words of St. Bernard, <“T beseech you, since
you are so prudent in looking after the straw, not to forget the

! Quam difficile, qui pecunias habent, in regnum Dei introibunt |—Mark x. 23.
2 Divitise st afluant, nolite cor apponere,—Ps, Ixi. 11,
3 Vee vobis divitibus.—Luke vi. 24,
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barn,”* in which all your crops are preserved. If you are so
careful and provident with regard to earthly riches, you ought not
to forget that your first and greatest care should be to preserve
your soul, your Heaven, your God. DPray then daily with the
Prophet David : ¢“ Incline my heart unto Thy testimonies and
not to covetousness. Turn away my eyes that they may not be-
hold vanity ; quicken me in Thy way;”* that I may desire
and seek nothing but Thee, my greatest Good.

You, who are moderately rich, remember the words of St.
Paul: ¢ But having food and wherewith to be covered, with
these we are content.”® If we have enough to procure daily
bread for ourselves and those belonging to us, let us be content
therewith, and not desire great riches. Finally, you who are
poor, remember that Divine Providence has so ordained for you,
and that the Eternal Father gave the same portion on earth to
His Incarnate Son, who came into this world poor, lived poor,
and died poor, that He might make us rich in Heaven. Say of-
ten with the patient Job: ““The Lord gave” me the little I had;
‘“He hath taken away” what e had given ; He has reduced
me to poverty ; ‘“blessed be the name of the Lord.”* Thanks
be to Him for taking from me that which might have been to
me the occasion of many grievous sins, and might have caused
me to lose my soul forever ! I will try to serve him henceforth,
not as a hireling, for the sake of mere temporal wages, but as an
adopted child, and out of pure love for my heavenly Father.
Far from me the folly and madness of trying to remedy my
poverty by unlawful and unjust means, which would leave me
poor in this life and poor in the next. If I have no consolation
here on earth, I will try all the more to become rich in Heaven,
for on that all depends. Amen.

1 Quaeso te, si tam prudenter serves paleas tuas, etiam horreum servare memento.

2 Inclina cor meum in testimonia tua, et non in avaritiam. Averte oculos meos, ne vid-
eant vanitatem : in via tua vivifica me.- Ps. exviii. 36, 37.

2 Habentes antem alimenta, et quibus tegamur, his contenti sumus.—I. Tim. v1. 8.

4 Dominus dedit, Dominus abstulit. ... . sit nomen Domini benedictum. —Job. i. 21,

To the
moderately
rich, and $¢
the poor.



Other vices
renerally
decrease
with age.

112 The Unhappy Death of the Avaricious.

EIGHTH SERMON.
ON THE UNHAPPY DEATH OF THE AVARICIOUS,

Subject.

The avaricious man 1. generally dies without true repentance.
2. And if he has been guilty of injustice, he generally dies with-
out restitution.— Preached on the tenth Sunday after Pentecost.

Text.

Deus gratias ago tibi quia non swm sicut ceteri homimwm,
raptores, tnjusti.—Luke xviii. 11.

0 God, I give Thee thanks that I am not as the rest of men,
extortioners, unjust.”

Introduction.

Good reason had the Pharisee to thank God, that he was not
addicted to extortion and injustice ; if he had only done so with
real, humble gratitude to God. My dear brethren, what a great
thing it would be for us, if we could all say of ourselves with
truth and Christian humility : Thank God, I am not given to
extortion and injustice. Avarice and injustice are not many de-
grees removed from each other ; for the former is generally the
root of the latter, as 1 have explained in the last sermon, in
which I showed how the avaricious man neglects God during
life by omitting good and doing evil, and committing all kinds
of sin.  But I have now to add something far more terrible.

Plan of Discourse.

The avaricious man neglects God also in the hour of death ;
for generally speaking, ne dies without true repentance, as I shall
prove in the first part ; and also, because, if he has been gquilty of
injustice, he generally dies without restitution, as I shall prove
in the second part. Therefore, we must be careful not to allow
our hearts to be attached to temporal things ; such shall be the
conclusion.

May God give us the grace to carry it out, through the inter-
cession of Mary and the holy guardian angels.

Generally speaking, as we live, so shall we die ; a good life is
followed by a happy death ; a bad life by an unhappy death ;
therefore, since, as I have shown already, the avaricious man
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neglects God during life, he will also neglect Him at the hour of
death. It is true that such is the case with all wicked men who
live badly, and put off repentance till the hour of death, for asa
general rule, they die without true sorrow for their sins ; still, it
is especially the case with the avaricious. There are certain
diseases which, when they once take deep root, cannot be cured
by any medicine, such as consumption for instance ; the only
remedy for it is to wait patiently until the end comes. Avarice
or greed of gain is asimilar malady of the soul. Other vicious
habits disappear with age ; for one either loses all taste for them
since he has found that they cannot content him, or else the
bodily strength required to indulge in them is wanting. For
example, a proud, haughty, insolent manner, and vanity in
dress, are generally the faults of young people; but when those
young people come to mature age, they say to themselves; oh!
when I was young I used to conform to the fashions of the
world; I am too old for that now, and must not think of it. If
one is addicted to impurity, it is, as experience unfortunately
teaches, generally during youth; it is a passion that lasts a long
time, and when it becomes inveterate, it is almost impossible to
get entirely rid of it, without an exceptionally powerful grace;
still it often happens that failing strength and old age diminish
or destroy it, like taking fuel from the fire. The same may be
said of gluttony and drunkenness and similar vices, which time
destroys or lessens.

Avarice alone, does not yield to the influence of years or old
age ; on the contrary, it increases more and more, and as years
goon, it strikes deeper root. St. Thomas attributes this to the
fact that the other passions, which affect the exterior senses, lose
their strength when the sensitive powers become weakened, as is
the case when old age weakens the body; while avarice or
greed of gold, being a spiritual sin, and being seated in the soul,
gives rise to more vehement desires, the older it gets. And as a
matter of experience, we see that old people are the most avari-
cious ; many a one who was a spendthrift in his youth, becomes
miserly in old age, and eager in the pursuit of worldly goods.
Although such a man knows that he has already one foot in the
grave, yet there is nothing that gives him so much pleasure as
to see his coffers full of money. No matter how wicked a man
may be who is given to other vices, when he sees his last hour
approaching, he tries to make his peace with God by doing pen-
ance ; when on his death bed, the unchaste man gives up his
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sinful indulgence ; the vindictive man forgives his enemy ; the
hitherto careless Christian raises his thoughts to God ; all of
them wish they had not sinned, and incurred the danger of
eternal damnation ; all of them wish they had done good works,
that they might receive a great reward in Heaven. But it would
be a miracle if a miser, whose God was money, had such thoughts.
No doubt he will confess his other sins and receive Holy
Communion ; but what devotion can he have, or love of God,
whom he still loves less than his money ? What kind of sorrow
can he have for his inordinate and sinful greed of riches, when
his greatest and only grief is that he must now leave his beloved
money for ever ? No use in speaking to him of the cternal
treasures and joys of Heaven ; that is a happiness that is strange
to him, one for which he never had any desire, and which he
would now willingly renounce if he could only remain on earth
with histreasures. No usein speaking to him of the eternal pains
of hell ; his heart has no room for any such salutary thought, be-
cause it is filled with the love of gold, and is insensible to all
supernatural ideas. Not without reason, does St. Paul say that
avarice is the root of all evil. Why ? Because while there is
no difficulty in breaking, or cutting a branch off a tree, it takes
a great deal of labor to pull up the root, and it is nearly impos-
sible to bring away the whole root without leaving some of it
behind. Other vices and evil inclinations are like the branches,
but avarice is like the root ; if it is difficult to overcome the
former by true penance, how much more difficult will it not be
to conquer the latter ? St. John Chrysostom says of this : when
God wishes to cure by His grace a malady of the soul, He finds
no obstacle to grace but the vice He wishes to cure by planting
the opposite virtue, except in the case of avarice ; for instance,
if He wishes to give the grace of humility, He has pride alone
to contend against ; if Ie wishes to make a man chaste, He has
no obstacle in His way but carnal lust ; if He desires to make a
man meek, He has only to destroy anger, and so on for the other
virtues. But when He wishes tocure the avaricions man, and to
inspire him with a contempt for worldly goods, then He is op-
posed not only by a greed of gain and love of money, but also by
all the passions and appetites, and all the vices to which the
man is inclined, for they all take up arms in defence of avarice,
since they look to it for the means of carrying out their designs.
In order to show us how hard it is for an avaricious man to
be truly converted, Our Lord and Saviour is not satisfied with
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merely bringing forward that terrible comparison of His, in
which He says it is easier for a camel to pass through the eye
of a needle, than for a rich man to enter into the kingdom of
Heaven,” ' that is for one who has set his heart on riches; He
also teaches us the same truth in His Gospel by the conduct of
the traitor Judas. What means had not Jesus, who is the Mas-
ter of hearts, employed to turn that perjured man from his
wicked design. Frequently, in the presence of His other Apos-
tles, He had had recourse both to exhortation and example to
inspire him with contempt for earthly things; He promised
Heaven to him : ¢ Blessed are the poor in spirit, for their’s is
the kingdom of Heaven ;” * Ilc spoke of the exceeding great
reward which shall be given to those who leave all things for
His sake : ¢ And every one thathath left house or brethren, or
sisters, or father, or mother, . . . orlands. . . shall receive a
hundred-fold and shall possess life everlasting.” * He told him
of hell and its eternal misery, when He warned him at the Last
Supper : <“ Woe to that man by whom the Son of Man shall be
betrayed ; it were better for him if that man had not been
born.”* How did He not humble IHimself before him at the
same Supper.? e went down on Ilis knees, washed and dried
his feet, and, according to the opinion of the holy Fathers,
kissed them ; certainly a heart of stone might have been soft-
ened then. DBut Judas remained as obdurate as ever; the
thirty pieces of silver which had been promised him, had taken
possession of his heart, and for their sake he was quite willing to
renounce his apostleship, and to deliver Jesus, whom he knew
to be the Son of God, in whose name he had cast out devils, to
His enemies and murderers. What a terrible passion avarice
must be, since Christ Iimself, with all his exhortations, caresses
and threats, could not eradicate it from the heart of one of 1lis
Apostles !

With a few words He humbled the pride of James and John,
when they asked for the highest place in His kingdom : ¢ Yon
know not what you ask.” ® A single look was enough to fill
Peter with sorrow and contrition for having denied Him: ¢¢ And

1 Facilius est camelum per foramen acus transire, quam divitem intrare in regnum
coelorum,—Matth. xix. 24

2 Beat! pauperes spiritu, quoniam ipsorum est regnum ccelorum.—Ibid. v. 3.

3 Et omnis, qui reliquerit domum, vel fratres aut sorores, aut patrem aut matrem . . .
aut agros . . . centuplum acelpiet, et vitam @ternam possidebit.—Ibid. xix. 29.

4 Voe homini 1111, per quem Filius hominis tradetur : bonum erat ei, si natus non fuisset

homo ille.—Ibid. xxvi. 4.
¢ Nescitis quid petatis.—Ibid. xx. 22.
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the Lord turning looked on Peter,” who at once was sorry for
what he had done, and ‘“ going out wept bitterly.” ' To cure
the obstinacy and unbelief of Thomas, He merely allowed him to
touch Ilis wounds, when full of repentance and love, Thomas
eried out: My Lord and my God.” ? The Samaritan woman
was living in impurity, but a short conversation with Christ
converted her, into a zealois Apostle, so to speak. Magdalen
was a public sinner, possessed by seven devils, but her heart was
tonched by a few words of the Saviour, and she was converted.
Avarice alone was the obstinate vice that He could not cure,
in spite of all the means e adopted ; when all the people who
heard Iim preach, believed in Ilim and followed Him, the
covetous Pharisees alone stood aloof, and jeered at Him : “ Now
the Pharisees, who were covetous, heard all these things and
they derided im.”* For the same reason e failed to touch
the heart of Judas, and could not bring him to repentance, no
matter.what means He adopted. Even while the act of treachery
was being accomplished, He took pity on the traitor, and said to
him, in order to encourage him to repent: ¢¢Friend, whereto
art thou come ?”* But all in vain. Avarice brought the traitor
so far that at last he hanged himself in despair. I see clearly
now, O Lord, how fruitless it ig to preach penance to the avari-
cious, for even Thou hast not succeeded in converting them !
Oh, woe to those unhappy men whose hearts are possessed by
this vice.  “¢ All avaricions people suffer from the dangerons
malady of Judas,” says St. John Chrysostom ;° there is hardly
any hope of their conversion ; they neglect God even in the hour
of death, although they know they are about to die, and to leave
all their treasures behind.  There are several examples which
prove that snch was the case not only with Judas, but also with
many avaricious Christians. We read of dying people who, instead
of turning their thoughts to God, examining their consciences,
repenting of their sins and preparing for the long journey into
eternity, spent their last moments looking at their money,
which they had brought into the room and laid on the pillow.
We read of dying people who caleulated how much their funeral
expenses would amount to, and who were sorely distressed at the

! Et conversus Dominus respexit Petrum . . . Etegressus flevit amare.—Luke xxii.
61, 62,

2 Dominus meus et Deus mens.—John xx. 28,

# Audiebant autem omnia heee Phariseei, qui erant avari, et deridebant illum.—Luke xvi.
1.

* Amice, ad quid venisti 2--Matth. xxvi. 50.

® Avari omnes gravissimi Judse morbo laborant.
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thought of so much money being spent.  Weread of dying people
who, when a silver crucifix was placed in their hands, looked
only at the silver of which it was made and asked how much
it cost. We read of dying people who had a bag of money
placed on their beds, which they asked their friends to bury with
them. That is related by Cesarius of a certain rich man, who
lived in a town that I will not name, as it is too well known here,
who never could be accused of any injustice, but whose time was
so exclusively occupied in making money, that he had ne
leisure to look after his soul ; he was always either travelling, or
busy in his shop, or writing, or looking over his accounts. Poor
man, to be so careful of the present life, and so negligent of the
future ! Hear how he died. In his last moments, he was much
troubled, but could find consolation nowhere ; he could find
none in God, whom he had neglected ; none in Mary the
Mother of God, whom he had little honored ; none in his good
works, because they were so few in number that he could not ex-
pect them to help him to save his soul. Alas! he cried, since
neither God nor any of the Saints will give me any comfort, bring
a bag of gold dollars and lay them on my troubled heart. Iis
request was granted, and he was asked if he was any better.
Better, he cried ; how can I be better when I am tortured by the
thought of having to leave all my money behind ! Alas ! I can
take nothing with me ; still I shall try to do so ; tie this bag of
gold over my heart, and bury me with it. The foolish heirs
fulfilled his desire. A few days afterwards, one of his former
friends thought that there was no sense in leaving so much
money buried in the ground ; so he went one night with a lan-
tern to the grave, opened the coffin and found a horrible-looking
toad making its way through the bag of gold into the breast of
the dead man, so that the pieces of money rolled into his heart.
From this you may see, adds Ceesarius, how the soul of the
avaricious man is tortured in the next world, since God allowed
the heart of the dead man to be so tortured by his own money.
Remarkable are the words in which St. John describes the
wickedness of the traitor Judas: ¢ The devil having now put
into the heart of Judas to betray HMim.”' Why does not the
Evangelist say, cum diabolus misisset in cor Jude ? Because, as
St. Gregory explains, Judas had no longer a heart of his own, it
was completely absorbed by the demon of gold, who could do
with it what he wished. According to the words of the Holy

' Cum diabolus jam misisset in cor, ut traderet eum Judas,—John xiii, 2,

How the
avaricious
have no
heart for
God any -
longer.



{tisa diffi-
cult and
rare thing
to restore
{ll-gotten
goods.

118 The Unhappy Death of the Avaricious.

Pope: ¢ The wicked have lost their hearts, and the devil pos-
sesses them, and it is to this that the Evangelist alludes, when
speaking of the traitor Judas.”' Andso it is in reality; the
avaricious have no heart either for themselves or God. You
have heard, doubtless, of that rich miser who died suddenly ;
when his body was opened, he was found to be without a heart ;
the bystanders were astonished, and wondered what sort of an
illness it was that had thus eaten away his heart; but the mys-
tery was soon cleared up. When the heir opened the chest in
which the dead man used to keep his money, he saw the heart
of the unhappy man in the claws of a devil, who, in the appear-
ance of a small, but terrible dragon, sat on the heap of gold,
and uttered the following words: ¢ This gold and silver is the
price of the heart which your friend sold me, so that it is mine
by right.”* Having frequently repeated the words, ‘“the heart
is mine, the heart is mine,” the dragon flew away taking the
heart with him to hell. Thus the avaricious man neglects God
in the hour of death, since, generally speaking, he dies without
true sorrow for his sins, even if he has not been guilty of any
injustice. How much more is he not apt to neglect God, after
having committed many acts of injustice to which he was im-
pelled by greed of gain ? Oh, surely in such a case there is no
hope of a true conversion, since he dies without making restitu-
tion ; as we shall see in the

Second Part.

It is absolutely necessary to restore what one possesses unjust-
ly, when one can restore it to its lawful owner, no matter how
one has come by it ; and without such restitution, there is no
pardon for sin, no hope of Heaven. DBut what a difficult and
unusual thing it is for men to make restitution. In the Holy
Scriptures we find hardly any example of restitution having been
actually made, except in the case of Judas, who, as the Evan-
gelist says, “brought back the thirty pieces of silver ;” * but even
this restitution did not come from a love of justice ; it was an
act of despair on the part of one who had made up his mind to
hang himself, and not to try to save his soul. The elder Tobias
wished to give back the kid that he erroneously thought to be

1 Reprobi quidem, corda sua non habent, diabolus ea possidet ; unde et de proditore dici-
tur, cum diabolus misisset in cor, ut traderet eum Judas.—Prosper. dedono Tim. 1. 8, in
Theatr.

2 Hoc aurum et argentum pretium est cordis, quod mihi vendidit amicus vester, ideoque

jure meum est. 3 Retulit triginta argenteos.—Matth. xxvii. 3,
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stolen. Zaccheus said to Christ : ¢“If I have wronged any man
of anything I restore him fourfold.”' But the Gospel does not
say that he wronged any one. St. Augustine relates as a great
wonder, a circumstance that occurred in Milan, when he was in
that city. A poor, but pious man, named Proscholus, had found
a purse full of money, and as he knew that he should give it to
the owner, if he could find him, he scattered about in different
parts of the city, small slips of parchment containing an ac-
connt of what he had found ; the owner of the purse appeared
and received his property. Ie wished to give the poor man a
present, as a mark of his gratitude: ¢ No,” said Proscholus, ‘I
will not touch what does not belong to me ; keep what is your
own.” He tried again and again, but Proscholus remained firm
and would not accept anything. At last, the man got vexed and
threw down the bag of money on the ground and said to Pros-
cholus: ““If you will not take anything from me, then I have
not lost anything.”* ¢ What a contest, my brethren,” cries out
St. Augustine, ‘¢ that was for the world to wonder at, and for God
to behold !” *  Proscholus was thus forced to take the present,
but he could not make up his mind to keep it, so he gave it to
the poor.

What do you think, my dear brethren, if it is a rare thing to
find even a pious, good man, who has never wronged any one, re-
storing the property of another, how rare must it not be to find
an unjust man, who loves money, ready to restore what he has
got wrongfully ? Is not that, humanly speaking, impossible for
an unjust and avaricious man who is at the point of death ? For,
at a time like that, how can he remember all the unjust tricks
he has had recourse to in his business, and how, when, where,
and whom he has wronged ? Can he say how much he has un-
justly taken from others? Is that an easy task for a weak dying
man, who has enough to trouble him already, and whose great-
est anxiety is that he must leave his wealth behind ? Well, then,
try what the priest can do; let him exhort the dying man to
give up a large share of his riches before he dies, in order to save
his soul. And what good will that do? Will the sick man
agree to do what the priest says ? What, he will answer, give
up the money that cost me so much hard work ? But, the
priest will insist, you did not get it honestly ; you must make

1 8i quid aliquem defraudavi, reddo quadruplum.—Luke xix. 8.

2 Sinon vis aliquid a me accipere, nec ego aliquid perdidi.

2 Quale certamen, fratres, quale certamen, theatrum mundus, spectator Deus |—8. Aug.
Serm. 19, de verb.~—Apost.
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restitution. Restitution ? And what are my children to do ?
They have no more right to it than you ; if they keep it they
will be lost as well as you. But I cannot ruin my family. You
must do so in order to save them from eternal ruin. And my
reputation and good name, if the thing is known ? No matter
about them ; God wishes you to do it. But I cannot. Then
you will lose your soul. Alas, I cannot ! Then you will not go
to Heaven. Alas, it is impossible ! Then you will have to go
to hell for ever with the demons. Well, at least give me a little
time to consider. Time ? And death already in your face?
Let me rest a while first.  Yes, rest, and while you are looking
for idle excuses, and considering whether you will yield to the
influence of grace, if, indeed, it is possible for an avaricious
heart to yield to it, time is flying rapidly, the last moment is ap-
proaching, death comes, the unjustly acquired wealth is not re-
stored, what will become of the poor soul ?

““The men of riches,” says the Psalmist, ‘“have found noth-
ing in their hands.” *  Another interpretation, according to St.
Jerome, has <“ they have not found their hands.”* Both versions
are true of the avaricions. Whenever there is question of keep-
ing or receiving, they find their hands easily enough ; but they
have no hands to give back or to make restitution. Ill-gotten
goods, says St. Gregory, are like the bait which conceals the
hook ; a hungry fish swallows the bait, and loses its life in con-
sequence, for either it is hauled into the boat, or else it breaks
the line, and goes off with the hook in its mouth, from which it
will never be able to free itself. The avaricious man who has
ill-gotten goods, suffers from a similar misfortune : he has
swallowed, with the bait, a hook which will cause him eternal
death. TIleis exhorted to give back what he has wrongfully ac-
quired, to reject what he has swallowed ; but that is what he re-
fuses to do, until the Almighty God takes it from him violently
by death. 'The Holy Scriptures represents Sophor, a friend of
Job’s, as speaking in that manner : ““The riches which he hath
swallowed, he shall vomit up, and God shall draw them out of
his belly.”® Brennus, the king of the (Galatians, once allowed a
young girl of Ephesus to take away as much gold as she could
carry on her back ; the greedy girl took such a load, that the
weight of it killed her before she got home. Aribert, king of

! Nihil invenerunt omnes viri divitiarum in manibus suis.—Ps. 1xxv. 6.
2 Non invenerunt manus suas.
3 Divitias quas devoravit, evomet, et de ventre illius extrahet eas Deus.—~Job, xx. 15.
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Lombardy, was once swimining across a river, and he took such
a quantity of gold with him, that he sank to the bottom. What
foolish people these were. They might easily have seen that
the load was too much for them, and have thrown it away.
True, but they were too much infatuated with the greed of
gold to see it. Such is the case with all the avaricious; they
will not throw off the burden they place on their own shoulders,
until they sink under it, and lose their souls as well as their ill-
gotten wealth.

But, it may be objected, restitution cannot be such a difficult Aithough

thing for one who stands face to face with death. Why should 1 %hnet
he desire to keep what he cannot use? 'True, my dear brethren, seit, he does
there is a good deal in that remark ; but it does not apply to 'd‘;’;r"i'::hhgs
deep-seated avarice. If the avaricious man cannot enjoy his neirsofit.
wealth himself, he still clings to the idea of leaving it to his
heirs, in whose persons he imagines he can continue to live.
This is the extreme of folly and desperation, into which a man is
hurried by love of money. Salvianus says to an avaricious man
at the point of death: *“ You take great care that others should
live well after you are gone ; but you do not think of the un-
happy death that isin store for yourself.” ' Forgive me, O
dearest Lord, if I seem to contradict what Thou hast said :
¢ Greater love than this no man hath, that a man lay down his
life for his friends!”? Does it not seem that the avaricious
man has a still greater love, or rather madness, since he gives
up for his friends, not the life of the body, but that of the im-
mortal soul, by being ready to sacrifice his hopesof Heaven and
to condemn himself to hell, rather than impoverish them by
making restitution of what he has unjustly acquired ? Can
there be greater madness than this ?  Yet a man may be brought
to it by avarice.

In the annals of the Cistercian order, we read of a well-known Showa by
rich man, who, a few hours before his death. sent for a notary zln:xm'
to make his will. When the notary arrived, he said to him:

Sit down and write as I shall dictate to you ; thisis my last will ;
after my death Tbequeath my body to the earth from which it
came, but my soul I give to the devi<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>